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Praise forSimply Hegel

ÒRober t Wicks has achie ved the ne ar-mir acle of pr esenting the

whole o f HegelÕs thoug ht in a w ay tha t will both enlig hten the no vice

and be of gr eat in ter est to se asoned Hegel buf fs for i ts orig inali ty

and insig ht. WicksÕs esteem for H egel is eviden t thr oughout; he

wri tes fr om the he art as well as the in telle ct.Ó

ÑMichael I nwood, author o f A Hegel Dictionar y and Emeri tus

Fello w, Trini ty Co lleg e, Uni versity o f Oxfor d

ÒHegel is a notoriousl y dif f icult philosopher to appr oach on one Õs

own. This brief in tr oduc tion o ffers a useful c ompanion to those

making the ef for t: after opening a windo w on H egelÕs life and times,

Wicks g ives a helpful r eading o f some of the most crucial momen ts

wi thin H egelÕs wri tings, including k ey sections o f the Phenomenology

of Spirit and Encyclopedia. And, in nic ely emphasizing the d ynamic,

practic al and ultima tel y compr ehensive character o f Hegelian

thoug ht, Wicks suggestsÑper haps most impor tantl y of allÑsome o f

the r easons why his w ork still ma t ters so much to us

philosophic ally.Ó

ÑC. Allen Speight, Associate Pr ofessor of Philosop hy, Boston

Uni versity

ÒHegel is one of the w or ldÕs most impor tantÑand most

dif f icultÑphilosophers. This shor t book brings these ide as to lif e

in r eal simplici ty tha t w ould help spar k futur e inter est in his

groundbr eaking ide as.Ó

ÑThom B r ooks, Professor of Law and Go vernmen t at Dur ham

Uni versity and Dean o f Dur ham Law School

ÒThis shor t book, which outlines G .W.F. HegelÕs main ide as,
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summariz es the philosophic al works and posi tions wi th cle ar non-

technic al language while main taining the dominan t thr eads and

principles o f explanation tha t carr y thr oughout H egelÕs systematic

philosoph y. Indeed, Rober t WicksÕs highlig hting o f HegelÕs view tha t

all of r eality is a comple x pr ocess of gr owth and de velopmen t is

mirr ored in the a uthorÕs own tr acing of the de velopmen t o f HegelÕs

philosophic al posi tions, fr om the e arliest to the last o f his wri tings.

By accentuating the biogr aphical, historic al, and in telle ctual c ontext

of HegelÕs thoug ht, Simply H egel provides an excellent

intr oduc tionÑsimpl y but not o versimplif iedÑtha t will be ac cessible

to an yone new to H egel, as well as a helpful r efr esher for those who

already have some familiari ty wi th this gr eat think er.Ó

ÑDavid A. Duquette, au thor o f HegelÕs Histor y of Philosophy: N ew

Interpr etations and Pr ofessor Emeri tus, St. Nor bert Co lleg e

ÒSimply Hegel is an extr aordinar y achievement. Rober t Wicks

manages to explic ate HegelÕs multifac eted system and c onvolute d

arguments in w ays that ar e grounde d in scholarship, enlig htening,

sympathe tic and humor ous. This book is w elcome to an yone tr ying

to mak e plausible H egelÕs thinking to f irst ( and second, and thir d)

time r eaders of i t. W hether one appr oaches Hegel fr om the

tr aditional perspe ctiv e of the Phenomenology of Spirit or fr om tha t

of the Encyclopaedia system, WicksÕs contribution helps se eing the

wood beyond the tr ees while whe t ting r eadersÕ appeti te f or stud ying

the tr ees as well.Ó

ÑAllegr a de Laur entiis, Pr ofessor of Philosop hy, State Uni versity

of New Yor k at Ston y Br ook
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Series Editor's Foreword

Simpl y Char lyÕs ÒGreat Liv esÓ series offers brief but a uthori tativ e

intr oduc tions to the w or ldÕs most inf luential pe opleÑscien tists,

artists, wri ters, economists, and other historic al f igur es whose

contributions ha ve had a meaning ful and enduring impac t on our

society.

Each book pr ovides an illumina ting look a t the w orks, ideas,

personal liv es, and the legacies these individuals lef t behind, also

shedding lig ht on the thoug ht pr ocesses, specif ic events, and

experienc es that le d these r emarkable people to their

groundbr eaking disc overies or other achie vements. Addi tionall y,

every volume e xplor es various challenges the y had to fac e and

overcome to mak e histor y in their r espectiv e fields, as well as the

li t tle-kno wn char acter tr aits, quir ks, str engths, and fr ailties, m yths

and contr oversies tha t sometimes surr ounde d these personali ties.

Our authors ar e prominen t scholars and other top e xper ts who

have dedicated their c areers to e xploring e ach facet o f their

subjectsÕ work and personal liv es.

Unlik e many other w orks that ar e merely descriptions o f the

major milestones in a person Õs life, the ÒGreat Liv esÓ series goes

above and beyond the standar d forma t and c onten t. I t brings

substanc e, depth, and clari ty to the some times-c omple x lives and

works of histor yÕs most po werful and inf luential pe ople.

We hope tha t by exploring this series, r eaders will not onl y gain

new kno wledge and understanding o f wha t dr ove these geniuses,

but also f ind inspir ation f or their o wn liv es. IsnÕt this what a gr eat

book is suppose d to do ?

Charles Carlini, Simpl y Charly

New York City
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Preface

Georg Wilhelm Frie drich H egel was one of the w or ldÕs greatest

philosophers, and an yone who appr oaches his wri tings f or

the f irst time will ine vitabl y be puzzled. Indeed, people who ha ve

studie d his w ork for de cades still labor to de cipher the me aning o f

certain passages. At the same time, ther e is an amazing simplici ty

that under lies HegelÕs thoug ht: he saw the univ erse as a single being

that is gr owing in to ma turi ty; humans ar e the le ading lig hts in this

growth, as w e work toge ther to build a mor e rational, mor ally

balanced society. His vision is a tr emendous and inspiring one f or

anyone who looks f orward to w or ld peace.

Since the time o f HegelÕs death in 1831, there have been many

readers and in terpr eters o f his 20 v olumes o f wri tings. Rendi tions

of his philosoph y are assorted, and corr esponding dif ferences of

opinion as to wha t his most impor tant insig hts wereÑdif ferences

of opinion about Òwha t is living and wha t is de adÓÑare notable in

contempor ary Hegel scholarship.

This book is en ti tle d Òsimpl yÓ Hegel. It pr esents a tr aditional

reading o f Hegel as a supreme metaph ysician who f ormula ted one

of the most impr essive and compr ehensive philosophic al systems in

the histor y of human thoug ht. These days, it is no longer popular to

compose gr and philosophic al systems, but i t w as standard pr actic e

to do so during the e arly 19th-c entur y when he liv ed. This book

tries to r espect the spiri t in which this gr eat philosopher f ormula ted

his thoug hts, and does not f ollo w contempor ary fashion, which

sometimes depar ts r adically fr om the tr adition in which H egel

wr ote. The hope is to pr esent in outline H egelÕs views as they were

orig inall y in tende d to be understood, ackno wledging tha t this is an

unat tainable ide al that can onl y be appr oximated, if onl y because we

live wi th the perspe ctiv e of a dif ferent centur y.

This book pr esents Òsimpl yÓ Hegel in another sense as w ell. Rather

than w orking thr ough the c omple x details o f his ar guments in
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sequence, as would an ad vanced and length y stud y, Simply H egel

sums up his main ide as, sometimes wi th diagr ams and char ts, along

wi th ac companying examples to illustr ate his insig hts. The aim is

to pr esent H egelÕs philosoph y in a str aightf orward, easily

understandable, and y et substan tiall y useful and me aning ful w ay,

establishing a f oundation f or fur ther stud y, if tha t is desir ed. As the

book w orks thr ough the c onten ts of his philosophic al developmen t

and wri tings, i t emphasiz es how HegelÕs message can apply

construc tiv ely to one Õs life and fundamen tal at ti tudes, and per haps

even change them. The c onclusion o ffers a set o f pr escriptions fr om

HegelÕs philosoph y tha t can apply construc tiv ely to our o wn liv es.

I owe a profound debt to the pe ople wi th whom I studie d and

conversed about H egel over the y ears. These include m y teacher

at the Univ ersi ty of Wisc onsin-Madison, and no w good friend, I van

Soll; my instruc tors, Christoph J amme and H elmut Schneider , many

years ago when I w as a student at the H egel-Ar chives in Bochum,

Germany; my classmate fr om gr aduate school and f ine Hegel

scholar , Ken Westphal, who IÕve known f or de cades; and Bob

Solomon, an outstanding human being and philosopher in so man y

respects, who visi ted Auckland fr equentl y when he w as alive and

taught so inspiring ly as a visitor in m y classes. My greatest debt is

to m y many studen ts who a t tende d my under graduate class on Kan t

and Hegel at the Univ ersi ty of Auckland, and to the Univ ersi ty of

Auckland i tself. Wi thout them, I w ould ne ver have been inspir ed to

understand and c ommunic ate HegelÕs views as best as I could.

My f irst class in H egelÑit w as a philosoph y of histor y classÑwas

at Michigan S tate Univ ersi ty, taught by Richard Peterson, wher e we

read HegelÕs lectur es on the histor y of philosoph y. It w as the most

eye-opening book f or me, sinc e it describe d the c ourse o f wor ld

histor y fr om beg inning to end as a sing le narr ativ e. Never had I

seen how human histor y could mak e sense. I was not in the posi tion

to be cri tic al at the time, but this book had a c onstruc tiv e effect

on my appr eciation f or philosophic al systems of thoug ht. Prior to

that experienc e, I had been immerse d in the stud y of Lud wig

Wit tgenstein Õs philosoph y of language under the guidanc e of Ronald
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Suter , one of my f irst and most a uthen tic pr ofessors of philosoph y

and true Wit tgensteinian in the best sense o f the w ord.

Upon at tending gr aduate school a t the Univ ersi ty of Wisc onsin-

Madison, I w as exposed to some hig hly accomplishe d and inf luential

scholars who spe cializ ed in c ausal and inf orma tion-base d the ories

of kno wledge, mind, and me aning. That path change d in a couple o f

years after I took a gr aduate course on H egelÕs Phenomenology wi th

Ivan Soll, who r eawakened my in ter est in this philosopher . Working

ther eafter wi th I van, Bill H ay, and Don Cr awford, whose exper tise

in KantÕs aesthetics gave me a solid backgr ound f or understanding

Hegel fr om a Kantian perspe ctiv e, I decided to wri te a Ph.D. thesis

on HegelÕs aesthetics under Don Õs supervision. The c omparison and

contr ast between KantÕs and HegelÕs philosophies f orme d the basis

for all m y subsequent studies.

On a mor e recent note, I w ould lik e to thank Char les Carlini,

whose editorial suppor t and understanding during the c omposi tion

of this book has be en so impe ccably f irst-r ate. I t has been a pleasure

to w ork wi th Char les and to ha ve been given the oppor tuni ty to

communic ate HegelÕs views to others thr ough this book.

Rober t L. Wicks

Auckland, N ew Zealand

Preface | xiii



Acknowledgements

A ll the images c ontaine d her ein ar e fr om copyrig ht-fr ee

resources. I would none theless like to thank those who

produc ed or r eproduc ed the images tha t appear in this book,

namely, Putzgers H istorischer Schul-A tlas, 1905 (Map of the H oly

Roman Empir e), Der Zinnmann [The Tinman ] (HegelÕs Bir thplac e in

Stut tgar t), Christoph B raun (por tr ait o f Hegel, fr om a pain ting b y

Ernst H ader [ 1866-1922] on a photogr aph card by Sophus Williams

[1835-1900]), Christian Thiele (pain ting o f Hšlder lin b y Franz Karl

Hiemer [ 1768-1822]), Claxon (pain ting o f Schelling b y Christian

Friedrich Tie ck [1776-1851]), Metilsteiner ( Scene After the Ba t tle o f

Jena, ÒTeile der zerstšrten W ohnhŠuser in der JŸdengasse in Jena,

nach dem Brand dur ch Artilleriebeschuss ,Ó c. 1810, image fr om the

ThŸringer M onatsblŠtter , June 1916, p. 35), LeastCommonAnc estor

(Melanchton-Gymnasium, c opperpla te by Johann Adam Delsenbach

[1687-1765]), A. Carse (The Universi ty of Berlin ), Was a bee (Brain in

the Vat), unkno wn (I mmanuel Kan t), sman_5 (the Acr opolis in

Athens), Wikime dia Commons (Desc artes), Steinninn ( Christ Giving

his Blessing by Hans Memling [ 1430-1494]), AnnieCee (The Lor d is

My Good Shepher d, pain ting b y Bernhar d Plockhorst [ 1825-1907]),

Gmcfoley (Christ Carr ying the Cr oss, painting b y El Greco

[1541-1614]), JoJan (The Bat tle o f Jena, color ed li thogr aph by Char les

Horace Vernet [ 1758-1836] and Jacques Fran• ois Swebach

[1769-1823]), Interne t Ar chive Book Images (Metamorphosis o f the

Monarch but terf ly, 1907, in Evolution in A nimal L if e, by David Starr

Jordan and Vernon L. K ellogg, D. Appleton and Co.), Kik o2000

(HegelÕs Grave at Dor othe enstŠdtischer Frie dhof, Berlin, German y),

Marie-L an Nguyen (silver te tr adrachm), Wikime dia Commons (H ead

of Apollo ), Andreas Praefcke (Handshake wi th the Ey e of God, w ood

sculptur e). The photogr aph of HegelÕs desk is my own. Some of the

images I have cropped, sharpene d, brig htened, and/or other wise

xiv | Acknowledgements



adjusted in a standar d, non-distor tiv e way to impr ove their

appearance.

Acknowledgements | xv





1. HegelÕs Life and Times

H egel was born in the ci ty of Stut tgar t on August 27 , 1770Ñthe

same year as the c omposer Lud wig van Beetho ven (1770-1827),

the Eng lish poe t William W ordswor th (1770-1850), and the German

poet, Frie drich H šlder lin (1770-1843), with whom H egel would

become good friends. H egel is kno wn c orr ectl y as a German

philosopher , but the c ountr y tha t w e now kno w as Germany did not

exist during his lif etime. The German terri tor y was then par t o f the

Holy Roman Empir e, which w as a comple x collection o f king doms,

duchies, and other domains rule d by monar chs under the a uthori ty

of the H oly Roman Emper or. The Empir e orig inated wi th the r eign

of Char lemagne (800-82 4) and dissolved in 1806 in the af terma th o f

a decisive bat tle in De cember 1805 between NapoleonÕs army and

the Russians and Austrians a t Auster li tz, in the pr esent-da y Czech

Republic. W hen Hegel was born, the H oly Roman Emper or w as

Joseph II, the Òking of German yÓ and of other lands, who rule d fr om

1765 to 1790.
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The Holy Roman Empir e in 1789 at the time of the French Revolution, when
Hegel was 19 years old

HegelÕs bir thplac e, Stut tgar t, w as in the Duch y of WŸrt tember g near

the Black Forest area of toda yÕs south western German y. His famil y

was of sound social sta tus, nei ther e xtr emely wealth y nor

impo verished, but w ell-e ducated, comf or table, and r espectable. H is

father w orked in the f inancial o ff ices of the Duk e of WŸrt tember g

and his mother w as the daughter o f a successful lawyer. Hegel

was very close to his mother , who ta ught him L atin when he w as

young. She died when he w as 13. HegelÑhis par ents called him

WilhelmÑa t tende d a good elemen tar y school, w as always the f irst

in his class, and w as expected to le ad a professional lif e, most lik ely

wi thin the chur ch or possibl y in law. He had a younger sister and

brother , Christiane Luise (1773-1832) and Georg Ludwig (1776-1812).

His brother la ter lost his lif e as an off icer f ighting f or N apoleon
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during the Fr ench at tack on Russia. Christiane c ommi t ted suicide

not long af ter le arning about H egelÕs death.

One of the li ter ary works that signif icantl y inf luenc ed Hegel when

he was a teenager w as the play, Nathan the W ise (1779), wri t ten

by Got thold Ephr aim Lessing (1729-1781). The play takes place in

medieval Jerusalem during the time o f the crusades, and in terr elates

characters fr om thr ee relig ionsÑJudaism, Christiani ty, and Islam.

Its message is that historic al dif ferences between relig ions do not

mat ter; wha t is impor tant in GodÕs eyes is a personÕs mor ality. In

this r espect, r elig ions ar e said to be in fundamen tal agr eement wi th

one another inso far as the y ur ge people to le ad good, mor al lives.

Human r eason allows us to see that in their mor al substanc e, the

relig ions ar e spiri tuall y the same.

HegelÕs Bir thplace in S tuttgar t, now a H egel Museum

After gr aduating fr om hig h school, H egel enr olled in the the olog ical
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seminar y at tached to the Univ ersi ty of TŸbingen, about 25 miles

south fr om his home. This w as the TŸbinger Stif t, associated wi th

the Evangelical-Luther an chur ch, to which H egel aff irme d in his

applic ation the in ten tion to be come a the olog ian. He declared tha t

in futur e he hoped to ser ve the Duk e of WŸrt tember g wher ever he

mig ht ne ed him, whe ther in chur ches, schools, or in the f oreign

service.

The TŸbinger Stif t

Hegel at tende d the T Ÿbinger Stif t f or f ive years, fr om the age o f 18 to

23 (1788-1793), wher e he studie d mathema tics, histor y, psycholog y,

physics, classical languages, logic, philosoph y, and the ology. He

roomed wi th Frie drich H šlder lin and Frie drich Wilhelm J oseph

Schelling (1775-1854), both o f whom w ould la ter be come

renownedÑHšlder lin as a poet, and Schelling as a philosopher . After

they graduated, Hegel would spend signif icant time wi th both o f

them.

4 | HegelÕs Life and Times



Three Roommates: Hegel, Hšlder lin, Schelling

Not long af ter their studies began, Fr ance was shaken by a

revolution whose ef fects r everber ated thr oughout Eur ope. It

star ted in 1789, when the Fr ench king, Louis X VI recalled in to

session a poli tic al enti ty dorman t sinc e 1614Ñthe Estates Gener alÑto

help r esolve the c ountr yÕs serious f inancial pr oblems. The Estates

General was consti tute d of r epresentativ es of the thr ee

ÒestatesÓÑthe First Estate (cler gy), the Second Estate (nobles), and

the Thir d Estate (95 percent o f the popula tion ).

Due to imme diate disagr eements about ho w the v oting w ould

take place, since the outc ome on this ma t ter w ould impl y which

Estate w ould pr evail in the de cision making, the Thir d Estate f orme d

its own go vernmen tal gr oup, the N ational Assembl y. Its activi ties

soon led to the o verthr ow of the nobili ty and the establishmen t o f

a republic, go verned by democr atic ide als. As the years went by,

the r evolution be came violen t, wi th shocking e xecutions in 1793 o f

the king and que en, Marie An toine t te. The f ollo wing y ear, a massive

number o f beheadings took plac e during the ÒReign of Terr or,Ó for

which the guillotine be came famous.

At the r evolution Õs outset, one o f the k ey documen ts of the

Assembly was the ÒDeclaration o f the Rig hts of Man and o f the

Citiz en,Ó from August 1789. It w as wri t ten b y the Mar quis de

Lafayet te in c ollabor ation wi th Thomas Jefferson, the a uthor o f the

Americ an Declaration o f Independenc e, who w as in Paris at the

time. The f ollo wing Ar ticle is e xemplar y:
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Article VI Ð The law is the e xpr ession of the gener al will.

All the ci tiz ens have the rig ht o f contributing personall y or

thr ough their r epresentativ es to i ts forma tion. I t must be

the same for all, ei ther tha t i t pr otects, or tha t i t punishes.

All the ci tiz ens, being equal in i ts eyes, are equally

admissible to all public digni ties, plac es, and employments,

according to their c apacity and wi thout distinc tion other

than tha t o f their vir tues and o f their talen ts.

It is note wor th y tha t these ide as continue d to inspir e people in to

the ne xt t wo centuries. One notable e xample is Mar tin Luther King

when he spok e to a cr owd of over 200 ,000 pe ople in W ashington

D. C. in August 1963, saying, ÒI have a dream tha t m y four li t tle

childr en will one da y live in a nation wher e they will not be judge d

by the c olor o f their skin but b y the c onten t o f their char acter .Ó

With similar f orce, Hegel and many of his c ontempor aries were

inspir ed by the Fr ench Revolutionar y ideals of liber ty, equali ty, and

fr aterni ty. Inf luential to the Fr ench Revolution and to H egel as well,

was The Social Contract (1762) by Jean-Jacques Rousseau (1712-1778),

a work tha t 20 y ears earlier had se t the in telle ctual stage f or the

revolution, and which H egel was often seen reading f or inspir ation

in TŸbingen.

HegelÕs thoughts on religion, KantÕs influence

After H egel graduated fr om the T Ÿbinger Stif t, he obtaine d a

position as a liv e-in tutor f or the childr en of an aristocr atic famil y

in Bern, Swi tzerland, about 150 miles in a str aight line, (but longer

by road) fr om Stut tgar t. He began in October 1793 at age 23, leaving

Bern at the end o f 1796.

Shortl y before tr aveling to Bern, H egel wr ote an essay on

relig ionÑi t is kno wn as the ÒTŸbingen FragmentÓÑwher e he
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emphasized the impor tanc e of having a personal, spiri tual f eeling

for God and r elig ious mat ters, as opposed to being mainl y

concerned wi th ri tuals and e xternall y-orien ted relig ious pr actic es.

This is expr essed by the dif ference, for instanc e, between saying a

heartf elt pr ayer of gr ati tude when w alking pe acefull y thr ough the

forest by oneself, and dr essing up impe ccably for a Sunday service,

simpl y to look sociall y pr oper and upstanding.

Hegel believed tha t the truth o f r elig ion r esides in one Õs heart,

rather than in e xternal appe arances, but he also appr eciated tha t

relig ions pr escribe abstr act mor al rules to guide pe opleÕs lives.

Althoug h these rules ar e impor tant in their gener ality, prescriptions

such as Òdo not ste al,Ó Òdo not dishonor one Õs parents,Ó or more

philosophic ally, Òdo not ac t irr ationall y,Ó still need to be c onnected

concr etel y to dail y lif e. Trying to bridge this c ontr ast between

Òouter rulesÓ and Òinner feelingÓ was a task that continue d

thr oughout H egelÕs intelle ctual lif e, as he explor ed various w ays to

connect abstr act truths wi th liv ed experienc e.

While in Bern, H egel continue d to wri te about the dif f iculties

facing Christiani ty, for he w as seeing tha t man y people lack ed a

heartf elt f eeling f or r elig ion, concerned superf iciall y, as they were,

wi th ri tuals and other e xternal pr actic es, thinking tha t w as what

relig ion is mainl y all about. N ot all Christians w ere like thisÑper haps

the Quak ers were an exceptionÑbut H egel was noticing tha t

Christiani ty was losing i ts inspir ational f orce in his par t o f the w or ld.

It w as a common per ception, which inspir ed many wri ters to

explor e Christiani tyÕs roots b y stud ying the historic al Jesus, hoping

to r ediscover the living essenc e of Christiani ty by understanding

who Jesus was as a person. Among HegelÕs wri tings in Bern w ere

two book-length manuscripts en ti tle d The Lif e of Jesus (1795) and

The Positivity of the Christian R eligion (1796), wher e he trie d to

compr ehend who Jesus was. Inf luential f or both w orks was

Immanuel Kan tÕs mor al the or y, which H egel was then r eading and

advocating.

Respecting the classic al idea that humans ar e essentiall y rational

beings and tha t r ationali ty is the best par t o f us, Kant f ormula ted a
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mor al the or y based on r eason alone, valid independen tl y of physical

facts such as the temper atur e at which w ater boils, the number

of chemic al elements, the distanc e from the e arth to the sun, etc.,

as well as details o f historic al mat ters. Kan tÕs aim was to pr esent

a mor al the or y tha t applies to e veryone at all times and plac es,

no mat ter wher e, when, or ho w a person liv es. He maintaine d tha t

being mor al is a mat ter o f living in ac cord wi th our inher ent

rationali ty, which he understood as ac ting in a c onsisten t manner ,

rather than a c ontr adictor y one.

According to Kan t, an absolute mor al command or Òcategoric al

imper ativ eÓ resides wi thin us as r ational beings; in this c ontext,

Òcategoric alÓ means Òabsolute,Ó and Òimperativ eÓ means Òcommand.Ó

This categoric al imper ativ e is to al ways act in such manner tha t

the principle ( or Òmaxim Ó) of oneÕs action c ould be made in to a

univ ersal law. It says, in ef fect, tha t mor al standar ds apply equally

to everyone, ur ging all pe ople to Òbe reasonable.Ó It is not mor ally

permissible f or go vernmen tal o ff icials, or the e xtr emely wealth y, or

the extr emely inf luential, to ac t criminally and r emain fr ee from

prosecution, while or dinar y ci tiz ens are brought to trial and

imprisone d for the same ac tions, be cause mor al standar ds are the

same for everyone.

For Kant, to ac t mor ally is to ac t fr om a feeling o f r espect f or

oneself as a rational being. S ince we are not perf ectl y rational beings

and have animalistic inclina tions as well, our mor al feeling assumes

the f orm o f a respect f or dut y, as we appreciate wha t is best in us

and r ealize that w e sometimes c annot liv e up to ho w w e ought to

be.

In his Lif e of Jesus, Hegel pr esents Jesus as someone who

appreciates tha t in our r ationali ty, human beings ha ve wi thin

themsel ves the means to de termine rig ht and wr ong, and have no

need to appe al to external a uthori ties f or mor al guidanc e. He

describes Jesus as asking the people to whom he spok e, not to

follo w his w ords because they come fr om him as a r elig ious

authori ty, but to f ollo w his w ords after ha ving subje cted them

carefull y to their o wn judgmen t and r eason. He has Jesus stating
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KantÕs categoric al imper ativ e almost w ord-f or -w ord. As Kant w as

born in the 18th c entur y, JesusÕs sermons could not ha ve containe d

Kantian phr ases but Hegel perceived tha t KantÕs mor al the or y

conveys the essence of JesusÕs message, as one might f ormula te tha t

message philosophic ally.

After H egel lef t Bern, he mo ved to Fr ankfur t wher e Hšlder lin w as

living, securing w ork as a tutor in the household o f a wine mer chant.

He spent much time wi th H šlder lin, exchanging philosophic al ideas

and developing their friendship. M ore incline d to wards a poetic

view of lif e, Hšlder lin stimula ted Hegel to r efr esh some of the vie ws

he had expr essed in his ÒTŸbingen FragmentÓ that emphasiz ed the

impor tanc e of feeling. This w as not mer ely a rarefied sense of dut y

or self -r espect as we have in KantÕs mor al the or y, but tha t o f rich

emotions. Thr ough his discussions wi th H šlder lin, H egel realized

that his in ter est in Kan tÕs mor al the or y had led him to do wnpla y

the impor tanc e of human f eeling; in Kan tÕs philosoph y, feelings ar e

mostl y set aside as too f leshly, variable, and unsui table f or

expr essing what is univ ersal, necessary, and iden tic al in everyone.

While in Fr ankfur t, Hegel according ly adopte d a mor e Òromantic,Ó

as opposed to ÒKantian,Ó at ti tude. At this timeÑhe w as in Frankfur t

fr om 1797 to 1800, ages 27-30Ñhe wr ote a thir d book en ti tle d The

Spirit of Christianity and its F ate (1799), in which he r econsider ed

the na tur e of Christiani ty, emphasizing this time the impor tanc e

of love as opposed to abstr act and univ ersal mor al principles as

we find in Kan t. We will say mor e about H egelÕs tr ansition fr om

Kantianism to r omanticism in Chapter 3.

With H egelÕs fatherÕs death in 1799, along wi th H šlder linÕs

involvement in a lo ve affair tha t absorbe d his at ten tion, H egel lef t

Frankfur t. Af ter wri ting to Schelling, his other r oommate at

TŸbingen, who had done w ell f or himself in J ena as a universi ty

professor, Hegel was given the oppor tuni ty to w ork wi th him,

arriving in J ena in 1801. Although Hegel had alr eady comple ted thr ee

book manuscripts, he had chosen not to publish them, so out ward

appearances were suggesting tha t among the thr ee roommates,

Hegel, who w as 30 at the time, w as falling behind and ne eded some
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help. Hšlder lin had be en publishing his poe tr y, and Schelling had

already secur ed a professorship.

Hegel came into his o wn in Jena, comple ting, b y 1806, what w ould

be one of his most famous and inf luential books, the Phenomenology

of Spirit . Leading up to this, H egel worked closel y wi th Schelling,

wri ting philosophic al articles and a monogr aph in suppor t o f

SchellingÕs views, as well as collabor ating wi th him as c o-e ditor o f

a philosophic al journal. I n 1803, Schelling lef t Jena for W Ÿrzbur gÑa

city about 100 miles a wayÑto w ork at another univ ersi ty, leaving

Hegel behind. This ga ve HegelÑa think er whose in telle ctual po wers

matche d SchellingÕsÑthe r oom to de velop his o wn vie ws. HegelÕs

position a t the univ ersi ty none theless remained dif f icult: for most

of his time ther e, he was a private te acherÑa Privatdozent Ñwhose

income came fr om the small dona tions o f the studen ts in his classes.

Jena had been a center o f German r omanticism in the y ears prior

to H egelÕs arriv al, and Schelling w as personall y close to the ci tyÕs

romantic think ers. HegelÕs own at ti tude to wards romanticism,

however, was mixed: fr om his da ys in TŸbingen and his friendship

wi th H šlder lin, he r ecogniz ed the impor tanc e of feelings such as

love; at the same time, he remained an enthusiast o f the r ationali ty-

grounde d ideals of the Fr ench r evolution and o f philosophies base d

on r eason, rather than f eeling or dir ect in tui tion. N ow f inding

himself fr ee to r ef lect on this tension in the absenc e of any

commi tmen ts to Schelling, H egel worked on c onstruc ting a

philosoph y tha t could tak e both c oncr ete f eelings and abstr act

principles in to account.

By 1806, politic al tensions had be come pr onounc ed wi th

NapoleonÕs power having incr eased to the poin t o f thr eatening the

disin tegr ation o f the H oly Roman Empir eÑan Òagglomer ation Ó which

Voltair e describe d in 1756 as neither Òholy,Ó nor ÒRomanÓ nor an

Òempir e.Ó Prussia, working against N apoleon in a c oali tion wi th Gr eat

Bri tain, Russia, Saxony, and Sweden, was soon waging w ar wi th

France, and a decisive bat tle took plac e in October in the ar ea

surr ounding Jena. After N apoleon def eated the Prussians, H egel had

li t tle choic e but to le ave the ci ty, for despi te his en thusiasm f or

10 | HegelÕs Life and Times



the Fr ench, he had li t tle mone y and dim pr ospects for c ontinue d

emplo yment at the univ ersi ty. The Univ ersi ty of Jena was one of the

few tha t r emained open af ter N apoleonÕs victor y, but i t became a

barebones oper ation.

After the Battle of J ena: A Drawing of a B urned -Out S tr eet in the City
Center, near the Eichplatz, October 1806

Professional success

Thr ough the help o f a friend, H egel found a job as a newspaper

editor in Bamber gÑa city about 100 miles a way, wher e

PhenomenologyÕs publishers w ere located. Working f or the

Bamberger Zeitung enabled Hegel to suppor t himself af ter ha ving

hit f inancial r ock bot tom in J ena. It w as not his ide al posi tion, but

neither w as it pr oblematic: the ne wspaper pr ovided an inc ome and
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an oppor tuni ty for H egel to expr ess his pro-Fr ench sentimen ts

thr ough the ar ticles i t prin ted.

After a y ear and a half a t the ne wspaper , Hegel was appointed

to be he admaster o f the M elanchthon-Gymnasium (hig h school) in

Nur ember gÑan insti tution still in e xistenc e whose histor y reaches

back to 1526Ñwher e he also taught some philosoph y. With this

return to the w or ld of academic insti tutions, the posi tion w as more

to his liking, and he r emained in Nur ember g for seven years, until

1816. He marrie d Marie v on Tucher , set tle d down, and had t wo sons,

Karl and Thomas I mmanuel ( a daughter die d soon af ter bir th ).

The Phenomenology of Spirit , which H egel comple ted just bef ore

leaving Jena, set the sc ene for his ma tur e philosoph y, as he intende d

to in tegr ate abstr act thoug ht (log ic), the ph ysical wor ld (natur e),

and human cultur e (spiri t ) into a comple te philosophic al system.

The f irst segmen t, the Science of Logic, wri t ten while H egel was in

Nur ember g, was an extensiv e and dense book o f over one thousand

pages. He publishe d it in thr ee segments: the f irst segmen t (334

pages) appeared in 1812, the second (282 pages) in 1813, and the

thir d (403 pages) in 1816. It w as, and still is, a supr eme work, and in

time, i t conf irme d HegelÕs reputa tion as an outstanding philosopher .

One can appr eciate HegelÕs impr essive intelle ctual po wers and

capabili ties: while he w as wri ting the Science of Logic, he was

engaged in his dail y job as headmaster in c onjunc tion wi th a second

position as a school inspe ctor; he w as also teaching his c ourses and

managing a famil y.
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The Melanchthon -Gymnasium in N ur emberg (the lar ge building at the
right -center )

The years during which H egel was in Nur ember g were poli tic ally

charged wi thin the wider Eur opean scene. In his at tack on Russia

in 1812, Napoleon suf fered a defeat tha t cost him most o f his arm y.

He abdicated his posi tion as emper or in April 1814 and althoug h he

made a dr amatic c omeback to po wer almost a y ear later in Mar ch

1815, it did not last long: the Bri tish and Prussians def eated him in

Belgium at the Ba t tle o f Water loo in June 1815.

In HegelÕs vicini ty, NapoleonÕs defeat pr ecipi tated shif ts in the

at ti tudes o f the go verning bodies tha t made Nur ember g a less

at tr activ e place for him to liv e. Another fac tor motiv ating a change

was his personal and enduring in ter est in securing a posi tion as a

univ ersi ty pr ofessor, for he w as not conten t to r emain a hig h school

rector f or the r est of his lif e. In 1816, at age 46, HegelÕs wishes came

to frui tion when he obtaine d a position as a pr ofessor of philosoph y

at the Univ ersi ty of Heidel berg, almost a decade after his depar tur e

fr om Jena.

HegelÕs life in Heidel berg was comf or table, and i t include d scenic

trips wi th his wif e amid the r egular univ ersi ty social events. He
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also had pleasurable visi ts by the German r omantic wri ter Jean Paul

(1763-1825) and the French philosopher , Victor Cousin (1792-1867),

who w as then a young man. H egel was also the editor o f a

philosophic al journal and, most impor tantl y, he comple ted his

system of philosoph y, which w as published in 1817 as the

Encyclopedia of the Philosophical Sciences. The thr ee-v olume w ork

was composed of (1) Logic, (2) The Philosoph y of Natur e, and (3) The

Philosoph y of Spiri t.

The f irst v olume o f the Encyclopedia, ÒLogic,Ó is an abridged

version o f The Science of LogicÑit is some times c alled the Òsmaller

logicÓÑthat, lik e its pr edecessor, systematic ally or ganizes the spher e

of pur ely abstr act concepts as the y appear in me taph ysical

speculation and tr aditional log ic. This spher e includes c oncepts

such as Òbeing,Ó Ònothing, Ó Òbecoming,Ó Òessence,Ó and Òsubstanc e.Ó

The second volume, The Philosoph y of Natur e, discusses physical,

chemic al, and biolog ical concepts in se quence as a prelude to the

emergence of human beings. Comple ting the system, the thir d

volume, The Philosoph y of Spiri t, addr esses in sequence mat ters

concerning human socie ty, such as psycholog y, proper ty, rig hts,

mor ality, the famil y and the sta te. The Philosoph y of Spiri t

culmina tes in a section on Òabsolute spiri t,Ó which is consti tute d by

art, r elig ion, and philosoph y. As is eviden t fr om this list o f conten ts,

HegelÕs Encyclopedia trie d to c over the en tir e field o f academic

knowledge as it w as recogniz ed during his time.

With his r eputa tion solidif ied thr ough his books and univ ersi ty

service, it w as not long bef ore Hegel received an in vitation fr om the

Univ ersi ty of Berlin to assume the most pr estig ious pr ofessorship in

the German r ealm: to f ill the v acant chair o f Johann Got tlieb Fich te

(1762-1814), who had be en a major pr esence in German philosoph y

and who had die d a few years earlier . This appoin tmen t cr owned

HegelÕs career, and it ini tia ted a period o f frui tful ac ademic

produc tivi ty and fame tha t w ould c arr y him thr ough to his de ath in

1831.
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Final years

In 1820, Hegel publishe d his f our th and f inal book, Elements of the

Philosophy of Right, which elabor ated on the se ction o f The

Philosophy of Spirit that concerned social and poli tic al topics. I t

discussed pr oper ty, contr acts, mor ality, marriage, famil y,

communi ty, polic e, state, in terna tional la w, and wor ld histor y. Since

the days of the Fr ench Revolution and thr oughout his c areer, Hegel

had been in ter ested in poli tic al events, and he o ften engaged in

debates about la ws, consti tutions, judicial de cisions, and

governmen tal policies. This book r epresented his matur e ideas on

subjects r elated to civic ma t ters.

HegelÕs collected works amoun t to o ver 20 volumes, and one

mig ht ask wha t these v olumes c ontain, if he publishe d onl y four

books during his c areer (or f ive, if one includes the monogr aph

on Fich te and Schelling tha t he wr ote in Jena). A large por tion

are tr anscripts o f the classr oom le ctur es he gave at the Univ ersi ty

of Berlin on w or ld histor y, fine ar t, r elig ion, and the histor y of

philosoph y. They are extensiv e: his lectur es on f ine ar t alone ar e

approximatel y 1200 pages in length.

The main topics o f these Ber lin le ctur esÑart, r elig ion, and

philosoph y, all consider ed in their historic al developmen tÑar e at

the hig hest poin t in H egelÕs philosoph y as componen ts of Òabsolute

spiri t.Ó They are Òabsolute Ó in the sense that if one w ants to

understand the le ading, most impor tant, and spiri tuall y governing

ideas of any given society, then one should look a t the socie tyÕs

art, r elig ion, and philosoph y, for this is wher e those ide as are given

the most dir ect expr ession. As such, histor y, art, r elig ion, and

philosoph y were of primar y concern to H egel, and he devoted

consider able energy to them in his univ ersi ty lectur es.
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The University of Berlin

The University of Ber lin

While in Ber lin, H egel had the oppor tuni ty to tr avel to other par ts

of Eur ope, wher e he experienc ed div erse cultur es first-hand. H e

especiall y enjoyed visi ting the ar t museums in the lar ger ci ties,

which include d Dr esden, Amster dam, Vienna, Paris, and Prague.

In Paris, wher e he saw his friend Vic tor Cousin onc e mor e, his

experienc e was particular ly memor able: in addi tion to his visi t to

the Lou vre museum, Paris r ecalled his early iden tif ication wi th the

French r evolution and i ts leading ide as.

In 1830, Hegel was elected to the posi tion o f r ector o f the

Univ ersi ty of Berlin, the hig hest administr ativ e position in the

insti tution, e quivalent to the univ ersi ty pr esident. He had been dean

of the philosoph y facult y some years earlier in 1821. As eviden t

fr om his suc cess in univ ersi ty service, his years as rector o f the

Melanchthon-Gymnasium in Nur ember g had served Hegel well in

developing his administr ativ e talen ts. His philosophic al views had i ts

16 | HegelÕs Life and Times



adherents and i ts cri tics, and his lif e at the univ ersi ty had sometimes

been turbulen t due to his friendships wi th poli tic ally-c ontr oversial

f igur es such as Victor Cousin, but in the end, Hegel rose to the top

of his pr ofession and became the he ad of his academic insti tution.

It is unf or tuna te tha t H egel did not ha ve much longer to liv e, for

in 1831 a stomach ailment tha t had be en tr oubling him f or some time

intensif ied and led to his de ath on N ovember 14 of tha t year. The

timing o f his passing c oincide d wi th a choler a epidemic tha t w as

spreading to Ber lin fr om Russia, and he was first thoug ht to ha ve

died fr om tha t illness.

Hegel was survived by his wif e Marie, t wo sons tha t he had wi th

her, Karl and Thomas I mmanuel, and another son, Lud wig, who he

had out o f wedlock wi th Christiana B urkhardt while in J ena. Ludwig

died coinciden tall y in 1831as well, while ser ving in the Dutch arm y

in I ndonesia. Neither H egel nor Lud wig kne w of each otherÕs deaths

when the y passed away. HegelÕs sister, Christiane, whose men tal

health o ver the y ears showed evidenc e of being fr agile, commi t ted

suicide on Februar y 2, 1832, less than three months af ter her

brotherÕs death.

In a quar ter o f a decade, Hegel rose from a vir tuall y penniless,

relativ ely unkno wn, unemplo yed pr ofessor at the Univ ersi ty of Jena,

to be come the r ector o f the Univ ersi ty of Berlin and one o f the most

renowned philosophers o f his time.
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2. Self-Consciousness

A s human beings, wha t mak es us impor tantl y dif ferent fr om

dogs, cats, fr ogs, fish, and all the other animals? One

dif ference is that a dog, f or instanc e, has no idea that i t liv es within

a solar system loc ated wi thin the Milky W ay galaxy, on a planet w e

call ÒEarth.Ó Dogs cannot c ontempla te the stars as w e do. They live

mainl y in the momen t, not r ealizing tha t their da ys are precisely

number ed. They have no ide a that the y will e ventuall y pass away.

They can nei ther r ead nor wri te and the y are unable to tell jok es. To

a dog, ther e is no perple xity about wh y it is her e in the w or ld. I ts

existenc e is an innoc ent one.

The Bible expr esses this dif ference between humans and other

living things in the Book o f Genesis. Describing our spe cial plac e in

the w or ld, i t is said tha t God gave humans the r esponsibili ty to tak e

care of all other living beings whose a wareness is less advanced.

In ancien t Gr eece, we find a similar vie w. The Greeks appreciated

how humans ar e self-c onscious beings and espe ciall y how the y are

rational beings, and ho w these f eatur es give us a higher sta tus and

mor e responsible plac e in the w or ld.

For centuries ther eafter in the histor y of Western philosoph y,

self-c onsciousness and r ationali ty have been regarded as our most

valuable and unique f eatur es. When humans ar e referr ed to as

having been made in GodÕs image, our self -c onsciousness and

rationali ty are usually in mind, as w ell as our fr eedom, thoug ht to

deriv e from our abili ty to r ef lect.

Indeed, self-c onsciousness, r ationali ty, and fr eedom have been

regarded as divine. Man y people conceive of God as a self-c onscious

and in telligen t being, and as a supr eme and benevolent monar ch

and ar tist, who chose fr eely to cr eate the w or ld in which w e live.

The best par t o f the human being is ac cording ly consider ed to

ref lect God. H egel respected this w ay of understanding our plac e

in the w or ld, althoug h he developed it in his o wn w ay to a poin t
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wher e, as we will se e, it becomes uncle ar whe ther one w ould r efer

to his philosoph y as Òtheistic,Ó or as involving God in an y tr aditional

manner .

At the beg inning o f the scien tif ic age, in the philosoph y of the

1600s and 1700s, self-c onsciousness w as a fundamental star ting-

poin t f or thinking cri tic ally about wha t w e know. A leading

representativ e of this appr oach is RenŽ Descartes (1596-1650), who

became well kno wn thr ough his Meditations on Fir st Philosophy

(1641). Descartes liv ed during a period in Eur ope when pe ople w ere

beginning to e xperienc e a sharp tension be tween statemen ts in the

Bible and the ne w r esults o f scien tif ic inquir y. There was a question

of whe ther one should r espect Biblic al teachings, or the c onf lic ting

proposi tions tha t w ere emerging fr om the use o f scien tif ic

instrumen ts such as telesc opes, micr oscopes, barometers, and

thermome ters.

DescartesÕs method of doubt

As a sign of the times, Desc artesÕs contempor ary, the gr eat

astronomer Galile o Galilei (1564-1642), was put on trial f or asser ting

what w e now accept as fact, namel y, that the sun is a t the c enter

of the solar system and tha t the plane ts r evolve around the sun.

Descartes held the same belief, but af ter he le arned about Galile oÕs

arr est, he hesi tated to publish his book, The World, which also

advocated a helioc entric the or y of the solar system.
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RenŽ Descartes (1596-1650)

At a crucial poin t in his lif e, aiming to disc over the truth in

recogni tion o f the tension be tween reason and r elig ious fai th,

Descartes decided to star t afr esh, wiping cle an the sla te of his

beliefs in a far -r eaching philosophic al soul-se arch. He proceeded

by holding up all his beliefs f or examination in se quence, either

individuall y or in gr oups, to de termine their c ertain ty. By using a

Òmethod o f doubt, Ó he was determine d to ge t to the bot tom o f things

to f ind the truth, and upon this me thod, he establishe d the basis o f

his philosoph y.

What w as this Òmethod o f doubt?Ó Noticing tha t some times our

senses deceive us, as when we see a mir age or mistak e a mosqui to

for a harmless gna t, and w anting to tak e no chanc es of going astr ay,

Descartes methodic ally set aside beliefs base d on sense per ception,

assuming them all to be false. This le d imme diatel y to an e xtr eme

result: as he happene d to be philosophizing wi th this me thod o f
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doubt while in his nig htclothes bef ore the f ir eplace in his home, he

realized tha t he mig ht onl y be having a vivid dr eam tha t he w as at

home in fr ont o f the f ir eplace.

Parenthe tic ally, DescartesÕs situation o f doubt in fr ont o f the

fir eplace has inspir ed some contempor ary examples tha t convey

the same ide a. The first is the Òbrain in the v atÓ scenario wher e,

unbekno wnst to some person, their br ain is extr acted while asle ep

and placed in to a labor ator y vat, wi th the person c ontinuing to ha ve

experienc es as usual, except tha t the e xperienc es are stimula ted

by electr odes. The individual pr esumably would not kno w the

dif ference between this c ondi tion and tha t o f r egular lif e. Extending

the thoug ht, one c an ask whether rig ht no w, we can know tha t w e

are not oursel ves brains in vats, which brings us to our se cond

example. This is sho wn in the mo vie, The Matrix (1999). People ar e

put in to a deep sleep, after which time ele ctr odes are connected

to their br ains to stimula te or dinar y-w or ld experienc es. The people

do not kno w the dif ference as they remain imprisone d in their tin y

cells.
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Returning to Desc artes, who had r ethoug ht all o f his beliefs base d

on sense experienc e, and now appr eciating fur ther tha t he

sometimes made mistak es when doing ma thema tic al calculations,

he set aside all his beliefs tha t in volved thinking in log ical sequences.

To ensur e comple tel y tha t he did not ac cept any belief tha t mig ht

be doubte d and could be false, he imag ined an all-po werful Òevil

demon Ó who was tr ying to de ceive him at every turn. This lef t him

wondering whe ther ther e was anything a t all o f which he c ould

be certain, or an ything tha t could not be doubte d, now tha t he

found himself doubting the e xistenc e of the e xternal w or ld, which

include d his ph ysical body, along wi th his log ical thoug ht pr ocesses.

At this poin t in his in vestigation, self -c onsciousnessÑDescartesÕs

abili ty to think about himself Ñenter ed in to the si tuation to sa ve the

day. He realized tha t althoug h his me thod o f doubt e xtende d to

vir tuall y everything he kne w, leaving him wi thout an y beliefs about

his ph ysical body and the surr ounding w or ld of which he c ould be
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certain, ther e was one thing he c ould not doubt: he c ould not doubt

that he w as engaged in the ac tivi ty of tr ying to doubt e verything

that is possible to doubt. H e realized tha t no ma t ter ho w much he

trie d, he could not doubt his o wn existenc e, for whene ver he trie d

to doubt that , the awareness that he w as engaged in the ac tivi ty

of doubting c onf irme d to the c ontr ary tha t he existe d. Even an evil

demon c ould not c onvinc e Descartes tha t he did not e xist, f or w ere

the demon to tr y to convinc e him, tha t w ould i tself c onf irm tha t

Descartes existe d as someone to de ceive.

DescartesÕs method o f doubt le d him to c onclude tha t ÒI am,

I exist, is ne cessarily true e ach time tha t I pr onounc e it, or tha t

I men tall y conceive itÓ (Second M editation ). This is the r ationale

behind his famous sta temen t, ÒI think, ther efore I amÓÑin Latin,

cogito ergo sumÑthat he wr ote in a w ork enti tle d the Discour se

on Method (1637). Since ÒcogitoÓ is the Latin w ord for ÒI think,Ó the

basis of DescartesÕs philosoph y in an ac t o f self -c onsciousness is

sometimes r eferr ed to as Òthe cogito.Ó Thiscogito star ted a wave

of modern philosophic al thoug ht whose primar y focus is on the

self and self -c onsciousness, o f which H egelÕs philosoph y is a great

descendant.

From Descartes to Kant

Between Descartes and H egel one can cite man y outstanding

philosophers such as Baruch S pinoza (1632-1677), originall y fr om

Por tugal who w orked as a lens grinder in the N ether lands; John

Locke (1632-1704), an English ph ysician; Got tfrie d Wilhelm Leibniz

(1646-1716), a German mathema tician and diploma t; George Berkeley

(1685-1753), an Irish bishop; and D avid H ume (1711-1776), a Scot tish

historian. B ut per haps none w as as impor tant and inf luential as

the German philosopher and univ ersi ty pr ofessor, Immanuel Kan t

(1724-1804), who we spoke about brief ly in the pr evious chapter .

Like Descartes, Kant w as inter ested in disc overing wha t w e could
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know for c ertain. H e also discovered this c ertain ty wi thin himself,

similar ly to ho w Descartes found i t in the ac t o f self -c onsciousness.

Rather than f ocusing on our self -c onsciousnessÑalthoug h this w as

also very impor tant to himÑ Kant look ed carefull y at the na tur e of

our r ationali ty.

Immanuel K ant (1724-1804)

Impr essed as well by the classic al idea that human beings ar e

essentiall y rational, Kan t understood this to me an that humans ar e

essentiall y Òlogical.Ó He consequentl y consulte d the stud y of formal

logic to gain insig ht in to our r ational na tur e, for ther e had been

a 2000- year-long histor y of formal log ic, dating to the da ys of

Aristotle; in i ts basics, not much had change d. For Kant, this stabili ty

in the stud y of log ic w as solid evidenc e that the pa t terns o f thoug ht

describe d in his log ic books pr ovided an accur ate pic tur e of how all

human beings think r ationall y.
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One of our most basic thoug ht pr ocesses is to be aware that a

thingÑi t could be an ything, such as a stone or a le afÑhas a certain

quali ty. When w e say to oursel ves Ògreen leafÓ upon perceiving a

green leaf, we are emplo ying a gener al log ical thoug ht pat tern. T o

expr ess this, we can symboliz e the thingÑthe le af, in our pr esent

caseÑwi th the le t ter ÒSÓ (for ÒsubjectÓ) and the leafÕs greenness wi th

the le t ter ÒPÓ (for Òproper tyÓ or ÒpredicateÓ). We can say in a mor e

formula-lik e way, ÒS is P,Ó which is a basic logical form o f judgmen t.

In a log ic book, one will se e this f ormula among the basic f orms o f

judgmen t.

Kant w ent far wi th this ide a, at tending to 12 dif ferent f orms

of judgmen t tha t he f ound in the log ic te xtbooks, which he

understood to be the 12 basic w ays in which e veryone thinks

rationall y about themsel ves and the w or ld ar ound them. I n addi tion

to ÒS is P,Ó another example is ÒS is not P,Ó a negativ e judgmen t. Ther e

is also ÒS is necessarily P,Ó a so-called modal judgmen t. Yet another

example is ÒIf A, then B,Ó a condi tional judgmen t, wher e ÒAÓ and ÒBÓ

are individual pr oposi tions, as in Òif one holds a f lame to a pie ce of

paper, then the paper will burn. Ó

In KantÕs 1781 book,Critique of Pur e Reason, which he substan tiall y

revised and r epublishe d in 1787, he developed the ide a that everyone

organizes their e xperienc e identic ally in terms o f the 12 basic forms

of judgmen t. He maintaine d tha t this c ommon st yle of or ganization

explains wh y we all agree wi th each other in the fundamen tals

regarding the w or ld around usÑfor instanc e, that ther e is a sky, a

moon, a sun, tr ees, oceans, etc.Ñand wh y scientif ic the ories w ork.

Since all humans emplo y the same 12 forms o f judgmen t to or ganize

their e xperienc e, our experienc e is par ticular ly ÒhumanÓ in this

respect. And because we are rational beings, the w or ld tha t w e

put toge ther f or oursel ves according to these rules o f log ic, looks

rational as a result.

The ide a might seem obvious, but Kan t dr ew fr om i t some

unexpected implic ations. I magine ho w a f ly experienc es the w or ld

wi th i ts prisma tic e yes. The f lyÕs experienc e is according ly prisma tic

in quali ty, and it is the same f or all f lies wi th such e yes. This is not
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because the w or ld is i tself prisma tic; i t is because the f lyÕs prisma tic

eyes make it look tha t w ay. The f ly always experienc es the w or ld

thr ough its prisma tic e yes, and never experienc es the w or ld as it

really is. Since all f lies experienc e the w or ld in the same prisma tic

way, they all r elate to e ach other wi th the same kind o f prisma tic

wor ld in mindÑa w or ld tha t their spe ciall y-struc tur ed eyes have

construc ted for them. Wi th r espect to our human si tuation as Kan t

conceived of i t, our posi tion c ompar es to tha t o f the f lies and their

shared prisma tic w or ld, except tha t in plac e of the prisma tic e yes,

we have a set o f basic log ical forms.

Let us c onsider a second analog y to understand Kan t mor e

closely, namely, the experienc e of tasting some sugar wi th one Õs

eyes closed. Imagine tha t you were Ònothing butÓ a tongue, tha t

some sugar cr ystals were placed on your surfac e, and that you

experienc ed sweetness fr om the c ontact wi th the cr ystals. Now

imagine tha t you were asked to judge fr om the e xperienc e of

sweetness aloneÑthis is all y ou have to go onÑ what the sugar

cr ystals tha t caused the e xperienc e of sweetness look lik e. The

question is whe ther fr om the sugarÕs taste alone, i t is possible to

inf er wha t the sugar cr ystals are like in the sugar bo wl on the table

before being taste d, independen tl y of oneÕs tongue, as the y are Òin

themsel ves.Ó Needless to say, ther e is no w ay to de termine an ything

about ho w the sugar cr ystals are in the sugar bo wl, untasted, if one

can judge onl y in r eference to the e xperienc e of sweetness tha t the

cr ystals cause when touching the tongue.

KantÕs view of our r elationship to ultima te r eality, or wha t he

calls the Òthing-in-i tself,Ó is analogous. Our experienc e is logically

struc tur ed and, Kant added, struc tur ed according to spac e and time

which, he main taine d, are nothing mor e than w ays to or ganize our

sensations, just lik e the log ical forms. As such, our e xperienc e can

tell us vir tuall y nothing about ho w ultima te r eality is in i tself.

As humans, we nonetheless experienc e this ultima te r eality in

the same w ay, as if we were each a tongue wi th exactl y the same

struc tur e, affected iden tic ally by whatever sugar cr ystals happen

to come our w ay. We can onl y experienc e ultima te r eality in our
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par ticular ly human manner , namely, of individual ph ysical things ( a

ref lection o f the ÒS is PÓlogical form ), connected by cause-and-

effect r elationships ( a ref lection o f the Òif A, then BÓ logical form ),

in space and in time. Ultima te r eality pr esents i tself to us, w e all

experienc e how i t appears in the same fundamen tal w ay, and we live

together in an obje ctiv e wor ld of a certain struc tur e. What appears

to us as the obje ctiv e wor ld, however, is only an appearance, and it

does not displa y the na tur e of ultima te r eality as it is in i tself.

Now, this mig ht sound str ange, not to men tion unr ealistic, sinc e

Kant seemed to ha ve said that if I step in fr ont o f a moving horse

carriage and ge t hi t, the c arriage is someho w only an ÒappearanceÓ

and not a r eal thing. It could be thoug ht tha t if the c arriage is mer ely

an Òappearance,Ó then it should not ha ve the po wer to do an ything to

us physically, since by Òappearance,Ó one usually means something

like Òfigmen t o f the imag ination.Ó This was not KantÕs view, however.

He acknowledged tha t ther e is an ultima te and obje ctiv e reality tha t

affects usÑin this c ase, that the mo ving horse c arriage w ould hur t

us if w e were to step in fr ont o f i tÑbut he adde d tha t wha t w e see as

the c arriage, is dif ferent fr om the ultima te r eality tha t is appe aring

as a carriage.

Compar e the si tuation o f a worm. Wi th r egard to i ts sensations,

a worm has a limi ted sense of the e xternal w or ld, but if i t gets hi t

by a rock, i t will squirm in pain. W hat i t per ceives as an external

sensation does not r epresent ho w the r ock is in i tself, since its

sensory system is so rudimen tar y. Still, the w orm has a sensor y

experienc e caused by the r ock, and this ÒappearanceÓ can hur t i t,

and even kill i t, even thoug h the w orm has no cle ar ide a of wha t

is actuall y hur ting i t. I f we understand the c arriage hi t ting us in

this analog y, then w e can see what i t me ans to call the c arriage

an Òappearance.Ó The pleasant experienc e of sweetness is ho w the

sugar cr ystals ÒappearÓ when they touch our tongues. The

experienc e is an appearance of the sugar , but this does not impl y

that the sugar will not be nourishing to the bod y. Neither does

referring to the c arriage as an appearance suggest tha t nothing will

happen to us if w e step in fr ont o f i t as it is barr eling do wn a r oad.
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Here is yet another w ay to c onsider the si tuation. I magine, as

many people do, tha t God is a being e xisting in nei ther spac e nor

time. I magine also tha t God does things to af fect the goings-on in

the ph ysical wor ld. Perhaps God communic ates wi th some person

wi th w ords, or appears as a fir e or ghostlik e appari tion. N one of

these appearancesÑwords, fir es, apparitionsÑdispla y how God is in

itself, outside o f space and time. The appe arances are all in spac e

and time, sui ted to r elate to humans who liv e in space and time.

Beyond such appe arances, God remains inscrutable. The

appearances would none theless be the r eal communic ations o f God

and not f igmen ts of the imag ination.

Kant thoug ht o f ultima te r eality, or the Òthing-in-i tself,Ó and its

relation to us in the same w ay. Ultima te r eality touches us

constan tl y, but as i t trul y is, it is a being tha t is in nei ther spac e

nor time; as such, we cannot kno w ho w i t is in i tself. M etaph ysical

inquir y, understood as the in vestigation and description o f ultima te

reality as it is in i tself, could ther efore never succeed in Kan tÕs view.

For this r eason, he is regarded as a skeptic b y those who belie ve, to

the c ontr ary, that me taph ysical inquir y is possible and tha t w e can

know ho w r eality is in i tself. H egel was one of these mor e optimistic

philosophers.

HegelÕs view

Hegel was impr essed wi th Kan tÕs argumentsÑones showing tha t the

way we think about the w or ld determines ho w the w or ld appears

to usÑbut he still did not belie ve that me taph ysical knowledge is

impossible. Our g iven perspe ctiv e, however one describes i t, does

requir e us to appr ehend ultima te r eality thr ough tha t perspe ctiv e,

but H egel did not agr ee that this implies w e can never kno w the

absolute truth. T o the c ontr ary, he realized tha t w e do not stand

apart, or a t a distanc e, from ultima te r eality, as if we were observing
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a cup or a bo wl of sugar on the table, or w orse yet, as if w e were on

one side of a wall and ultima te r eality were on the other side.

Hegel had a dif ferent understanding o f our r elationship to

ultima te r eality: we are rather c onsti tute d by reality, mor e like a

fish swimming in w ater tha t is i tself c onsti tute d by, or f ille d wi th,

water . To understand the na tur e of the w ater wi thin which i t swims,

the f ish onl y needs to look wi thin i tself to disc ern wha t kind o f

substanc e consti tutes i t, f or this is the same substanc e that

consti tutes i ts external surr oundings. Similar ly, since each of us is

a part o f r eality as much as anything else is, w e can look wi thin

oursel ves to disc over the truth o f what tha t ultima te r eality is.

This ide a of being able to look wi thin oneself suc cessfully to

discover the ultima te truth runs c ontr ary to Kan tÕs skepticism. I t

is based on the r ealization tha t w e are all par t o f ultima te r eality

and tha t this r eality f lows thr ough us as much as i t f lows thr ough

anything else. This insig ht is not spe cif ic to H egel but is

characteristic o f many philosophies and r elig ious outlooks. One c an

engage in meditation, f or example, and aim ther eby to appr ehend

ultima te r eality, as Hinduism and B uddhism pr escribe.

Althoug h this appr oach to disc overing the truth is pr omising,

it is c omplic ated by how people have dif ferent experienc es when

they look de eply wi thin themsel ves. Some find a cle ar lig ht o f pur e

emptiness, as in Tibe tan Buddhism. Some f ind an e ternal c osmic

Self, as in Hinduism. Some f ind the c ontinuous f low of time, as did

the Fr ench think er, Henri Ber gson (1859-1941). Some see a driving

and irr ational will, as in the philosoph y of HegelÕs contempor ary,

Arthur Schopenha uer (1788-1860). Yet others, as in the classic al

tr adition tha t issues fr om the ancien t Gr eeks, find self -

consciousness and r ationali ty, as did Hegel.

Following the pa th o f classical Greek philosoph y in

conjunc tion wi th the B iblic al tr adition, H egel main taine d tha t our

self-c onsciousness and r ationali ty consti tute the absolute, or divine

aspect o f us. One mig ht suspect tha t his r esulting me taph ysical

outlook w ould be e qually tr aditional and str aightf orward. This is

untrue, ho wever, for H egel did not c onceive of God as a cosmic
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monar ch of some sor t, wi th a host o f sub-dei ties who enf orce mor al

commands, as one mig ht f ind in some me dieval conceptions o f

the he avenly wor ld. He argued mor e philosophic ally tha t ultima te

realityÑor at le ast the most elemen tar y reality (in a sense that w e

will la ter e xplain )Ñis nothing mor e than a ne twork of timeless

concepts wi thout personali ty or c onsciousness. I n his vie w, the

foundation o f r eality is pur e rationali ty.

For Hegel, the f oundation o f r eality is a set o f concepts, the na tur e

and in ter connection o f which he describe d as Òlogic.Ó His

conception is so abstr act, tha t if one w ere to expect the basis o f all

things to be a being wi th personali ty, explici t in telligenc e, and self-

consciousnessÑi.e., ÒGod,Ó as usually understoodÑthen one c ould

easily regard HegelÕs view as coming close to a theism. H is

metaph ysics is non-tr aditional and r adical in this r egard, despi te i ts

grounding in a magnif icent r espect f or r ationali ty as a divine force.

Hegel had an extensiv ely worked-out ac count o f how the

concepts tha t consti tute the f oundation o f r eality are related, based

on the struc tur e of self -c onsciousness. We will say mor e about this

later , but f or no w, we can recogniz e that the f oundation o f HegelÕs

metaph ysics is in the thoug hts of r ationali ty and self -c onsciousness

that w ere at the c enter o f the classic al Greek view of the w or ld,

and as is suggested in the B ible. He was a traditional think er, but he

interpr eted the tr aditional ac count in a ne w and inno vativ e way.
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3. Christianity and the Early
Hegel

W hen w e think o f Hegel as a great philosopher , it is easy to

assume from the magni tude o f his achie vements tha t he

began stud ying and absorbing philosophic al texts at an early age,

just as some gr eat musicians beg in to pla y music as a child, as did

Mozart. This w as not the c ase for H egel. The densely-wri t ten books

thr ough which he ac quir ed the r eputa tion o f being a dif f icult and

abstruse think er appeared onl y after he star ted to te ach philosoph y

at the Univ ersi ty of Jena at age 30. Before this, he wr ote mainl y on

relig ious themes, which he discusse d str aightf orwardly along social,

historic al, and philosophic al lines. That his in telle ctual in ter ests and

composi tions w ere at f irst r elig iousl y orien ted is not altoge ther

surprising, sinc e from an early age his famil y expected him to

pursue an e cclesiastic al vocation and e ducated him ac cording ly at a

theolog ical seminar y after he gr aduated hig h school.

As mentione d in the f irst chapter , Hegel had wri t ten thr ee book-

length manuscripts b y the time he w ent to Jena to w ork wi th

Schelling, but had chosen not to publish them. These, along wi th

some other essa ys, explor ed the na tur e of Christiani ty and w ere

wri t ten in a cle ar, approachable st yle. One of his earliest essays

was ÒOn the Pr ospects for a Folk Relig ionÓ (1793), also called the

ÒTŸbingen FragmentÓ or the ÒTŸbingen Essay,Ó writ ten when he w as

comple ting his the olog ical studies, just prior to assuming his

position as a tutor in Bern. H e was approaching his 2 3rd bir thda y at

the time.

Hegel then ac cepted KantÕs mor al the or yÑa theor y tha t

determines mor al principles thr ough pur e reasonÑbut his mor e

pragmatic and w or ldl y orien tation lef t him frustr ated wi th Kan tÕs

view, for he w onder ed how to inf orm pe opleÕs lives with a the or y

that, at f irst sig ht, appeared to be too abstr act and r emote. H egel
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believed tha t the pr actic al task of r endering abstr act mor al

imper ativ es into easily understandable ide as is one of r elig ionÕs main

social func tions, f or he saw ho w Christiani ty pr omote d mor al

awareness by in tr oducing the r espected image o f God as the

supreme mor al authori ty and law-g iver.

In his TŸbingen essay, Hegel speaks disappr oving ly of abstr act,

pur e mor al philosoph y consider ed in isola tion, r eferring to i t wi th

terms such as Òcold understanding, Ó Òcold c ogni tions,Ó and Òcold

conviction.Ó It is not, thoug h, as if he r ejected the substanc e of KantÕs

mor al the or y. It w as fine as far as i t w ent, but i t stood f or him as an

abstr act fr amework in ne ed of a concr ete cultur al applic ation. I t w as

like a well-f orme d skeleton tha t r equir ed some or gans, muscles, and

f lesh to be able to liv e and move.

Convinc ed tha t r elig ion is mor e than a voluminous and

authori tativ e listing o f mor al rules and r egulations, H egel

main taine d tha t i t is most impor tantl y a mat ter o f the he art. He

wr ote tha t the he art speaks louder than the abstr act understanding,

and tha t to liv e in a genuinel y mor al way, we need to de velop our

feelings.

Here, his model and inspir ation w as the folk r elig ion o f the

ancien t Gr eeks. For many of HegelÕs generation, Gr eek society stood

as a cultur al ideal, for i t appeared to ha ve been f ille d wi th w ell-

balanced people who suc cessfully blende d their abstr act mor al

codes wi th an en thusiastic passion tha t w as felt thr oughout the

popula tion. H egel spoke of the che erfulness o f the Gr eeks in

contr ast to the dour a tmospher e he found in the chur ches of his

day, hoping tha t in his o wn socie ty, a spiri t as equally inspir ational

as the GreeksÕ could c ome alive.
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The Acropolis in A thens with the P ar thenon (447-432 BCE), a symbol of
ancient Gr eece

When Hegel moved fr om TŸbingen to Bern, his pr oject o f

fostering the r esurgence of the Gr eek spiri t r eceded in to the

backgr ound while he in vestigated some of the spe cif ic dif f iculties

involved wi th Christiani ty, like a doctor diagnosing a pa tien t. H is

advocacy of KantÕs mor al the or y consequentl y moved in to the

foreground as the f oundation o f his inquiries. As in ter ested as he

was to r ender abstr act mor al principles c oncr ete, he r emained

captiv ated by the ide a that all r elig ions ar e essentiall y the same in

their mor al conten t. He believed tha t KantÕs mor al the or y expr essed

this c onten t w ell, and tha t the manif est dif ferences in r elig ions ar e

the sour ce of misunderstanding and ne edless conf lic t.

Hegel complemen ted his in ter est in Òconcr eteness,Ó where he

accentuated the impor tanc e of human f eeling, wi th an in ter est in

Òuniv ersali tyÓÑa theme inherent in the vie ws of the Fr ench

revolutionaries. The r evolutionaries spok e not mer ely of

Frenchmen, but o f humani ty as a whole, hoping tha t everyone
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would some day be able to achie ve their fr eedom. I n the spiri t o f

Enlightenmen t, Kant also wr ote f or humani ty, and not e xclusiv ely or

primaril y for Germans.

With this univ ersalistic inspir ation, H egel wr ote Lif e of Jesus,

characterizing J esus as an embodimen t and e xpr ession of the

principles o f KantÕs mor al the or yÑa theor y tha t speaks to all

peopleÑas if Jesus were the voice of the hig hest humani ty.

Comple ting the other side o f the pic tur e, in The Positivity of the

Christian R eligion , Hegel in terpr eted the ac ciden tal, non-essen tial,

and r hetoric al aspects of Christiani tyÑaspects such as ri tuals and

accounts of JesusÕs mir aclesÑmerely as useful vehicles to help

convey Christiani tyÕs essential mor al message.

The word Òpositivi tyÓ appears in the bookÕs ti tle, signif ying Òthat

which is o f secondar y value.Ó As Hegel applie d i t to Christiani ty,

the w ord refers to non-essen tial, historic ally deriv ed, and often

authori tarian aspe cts of the r elig ion; toge ther , they contr ast wi th

its Ònatur al,Ó essential, mor al, and fr eedom-nur turing quali ty. The

Òpositivi tyÓ of Christiani ty refers to f eatur es of the r elig ion tha t

either obscur e, or have mistak enly taken the plac e of, i ts essential

mor al message.

Hegel adopte d the terms Òpositiv eÓ and Ònatur alÓ from legal

theor y, wher e they indic ate the dif ference between imperf ect,

human-wri t ten, secondar y, Òpositiv eÓ law, and perf ect, primar y,

God-g iven, Ònatur alÓ law. If one is a leg islator , the ide al legal pr actic e

would be to enac t posi tiv e laws tha t match up wi th wha t ar e

regarded as the actual, true, and mor ally-gr ounde d laws tha t God

compr ehends. Among i ts variety of meanings, the phr ase in the

Lor dÕs Prayer, Òthy will be done on e arth as i t is in he aven,Ó can be

understood as a mor al-legal dir ectiv e to c onstruc t and to liv e in

view of laws whose in ten tions ar e not mer ely pr agmatic, but ar e also

mor al.
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Of love and people

Hegel remained in Bern as a house tutor f or thr ee years, fr om

1793 until 1796. When he lef t Bern f or Fr ankfur t, he still ad vocated

KantÕs mor al the or y in the spiri t o f the Fr ench Revolution and the

Enlightenmen t, and vie wed Jesus primaril y as the voice of univ ersal

reason. He was not yet gr avitating in to the de taile d stud y of human

histor y to disc ern the r eason we are here, as he would in la ter

years. He was more simpl y appr eciating the uni ty of r elig ions and

the uni ty of all pe ople in terms o f the timeless principles the y share.

These principles ar e universal, compar able to 2+2=4 or any other

mathema tic al truth, and the y hold ste adfastl y thr oughout changes

in histor y, location, and time.

Upon his mo ve to Fr ankfur t, HegelÕs renewed contact wi th his

friend, Frie drich H šlder lin, whose inf luenc e refr eshed his in ter est in

accentuating f eeling as the spiri tual c ore of r elig ion and le d him to

promote lo ve as the centr al relig ious f eeling. We see this in H egelÕs

1798-99 book, The Spirit of Christianity , as well as in a shor t te xt

fr om 1797 or early 1798 referr ed to as his ÒFragment on Lo ve.Ó Hegel

depar ted fr om Kant in these wri tings, describing lo ve as a superior

feeling tha t tr anscends all duties and stands be yond abstr act mor al

rules.

He believed tha t when lo ve is presentÑfor instanc e, parentsÕ love

for their childr enÑhelping out, c aring f or their lo ved ones, giving

advice, telling the truth, k eeping pr omises, offering pr otection,

showing them r espect, set ting good e xamples, and so on, ar e not

done as a mat ter o f Òdut y.Ó Rather , they issue fr om a pur e, self less,

and tender spiri t. Realizing this, H egel was convinc ed tha t when

people ar e uni ted thr ough feelings o f love, the kind o f uni ty

achieved is mor e substantial than tha t which arises fr om

recognizing our c ommon log ical capacities and mor al rules, as Kant

held.

The situation c ompar es with r espect to God. W hen acting mor ally

out o f love for God, one does not ac t slavishly out o f sheer
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obedienc e or f ear of GodÕs power, authori ty, or thr eat o f damnation.

The motiv ation is hol y, beautiful, and per haps thankful. Follo wing

this mor e romantic pa th, H egel distanc ed himself fr om the

legalistic, Òrule-bookÓ conception o f r elig ion and mor ality,

encour aging a mor e heartf elt at ti tude tha t yields a genuine sense o f

communi ty.

In his ÒFragment on Lo ve,Ó Hegel observed tha t as an effectiv e

unif ying principle, lo ve creates a feeling o f equali ty between people.

When lo ve is mutual, nei ther person is ÒdeadÓ to the other, for,

he said, each regards the other as a living being fr om every poin t

of view. In contr ast, when one unlo ving ly uses another person as

a mere means to an end, the person is being tr eated mor e like

an inanima te, subor dinate obje ct, and less lik e a living, equally

respectable being.

This insistenc e on r especting e veryone coher ed perf ectl y wi th

KantÕs mor al the or y, for Kan t also pr escribe d tr eating pe ople wi th

common r espect and digni ty, and never using them solel y for self ish

reasons, as if they were mere tools. The dif ference between the t wo

philosophers is tha t H egel believed tha t lo ve achieves these mor al

ends in a mor e concr ete, heartf elt w ay. The implie d cri ticism o f

KantÑone familiar during H egelÕs timeÑis tha t KantÕs mor al the or y

is too c alculating and distan t, both emotionall y and ph ysically, and

needs to be enhanc ed wi th an emphasis upon f eelings over abstr act

understanding.

KantÕs contempor ary Friedrich Schiller had main taine d as well

that Kant too sharpl y divorced reason fr om sensation, and tha t

reason and sensation should be in harmon y for a person to ac t wi th

the rig ht mor al motiv ation. Some y ears later , when H egel was a

professor in Ber lin during the 1820s, Ar thur Schopenha uerÑthen a

young philosopher and H egelÕs colleagueÑobjected to Kan tÕs mor al

theor y on the same gr ounds, claiming tha t i t is too in telle ctualiz ed,

and tha t the true basis o f mor ality is the f eeling o f compassion.

For unif ying pe ople, Hegel now r egarded love as preferable to

abstr act r easoning, f or lo ve achieves this uni ty wi thout passing o ver

each person Õs individuali ty. Abstract Kantian mor al principles less
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effectiv ely take a personÕs individuali ty in to account, f or he

presented his mor al imper ativ es as general formula tions, lik e

mathema tic al statemen ts tha t say Ò2+2=4,Ó but do not say mor e

specif ically Ò2Ó what (say, stones) or Ò3Ó what (say, houses). In

contr ast, HegelÕs conception o f love intr oduc ed a sense of uni ty tha t

is mor e comple x: it is not an Òabstr actÓ unity tha t overlooks the

dif ferences between people in pr escribing to e veryone gener ally not

to lie or c ommi t suicide, or to Òact consisten tl y,Ó but includes respect

for each person as a unique individual, and not simpl y Òas a human

being.Ó

To appr eciate this dif ference, we can recall how Kant asked tha t

we conceive of the rules go verning our mor al behavior as if the y

were like the na tur al laws tha t govern the mo vements of the plane ts

around the sun. N otic e how, when c alculating the mo vement o f the

planets, the par ticular c ontours o f each planetÕs surfaceÑwhether

it happens to be autiful, sublime, frig htening, or monotonousÑdo

not f igur e into the ma thema tic al calculation o f the plane tÕs speed

and distanc e from the sun. These aesthe tic aspe cts of the plane tsÕ

individuali ty are passed over in the scien tif ic determina tion. The

same is true in the Kan tian mor al context: the unique f eatur es of

a personÕs histor y or personali ty are not par t o f the c alculation o f

whether one oug ht to do this or tha t in some g iven cir cumstanc e.

The calculation is done f irst and f oremost wi th r espect to a person

consider ed as a rational being in gener al, wher e everyone is counted

similar ly.

Mysterious document

Resonating wi th H egelÕs Fragment on Lo ve is a two-page documen t

fr om the same time period. En ti tle d ÒThe Oldest Systematic

Program of German I dealism,Ó it w as wri t ten in 1796 but c ame to

light onl y in the e arly 20th c entur y. This documen t is in H egelÕs

handwri ting, but i ts orig in r emains vague. Some of i ts ide as sound
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mor e like Schelling or per haps Hšlder lin, and i t is uncle ar to this da y

whose ide as the documen t is expr essing. We do kno w tha t i t w as not

a join t ventur e, but w as wri t ten b y a single person, sinc e it contains

phr ases such as ÒI am convinc ed tha tÉ,Ó ÒI will speak aboutÉ,Ó and so

on. We can inf er at le ast tha t the documen t w as impor tant to H egel,

since it is in his o wn hand wri ting.

When i t w as first publishe d in 1926, the pr evailing opinion w as

that i t w as wri t ten b y Schelling, and tha t H egel had copied i t f or his

own stud y. The contempor ary view tends to be tha t the documen t

and ideas are HegelÕs. We can consider i t independen tl y of this

myster y, thoug h, since the thr ee possible candidates for authorship

share the documen tÕs main concern, namel y, to consider ho w KantÕs

abstr act mor al the or y can be expr essed at a mor e down-to-e arth

level.

It is impor tant to r ealize that Kant w as himself pr eoccupie d wi th

the question o f how pur e, abstract concepts can apply effectiv ely to

the sensor y wor ld. As a rule, he r esolved the pr oblem b y in tr oducing

interme diar y, conjoining links be tween the sharpl y divide d

segments of his philosoph y, whether the divisions happene d to be

between pur ely abstr act concepts and ph ysical sensations, or

between mor al laws and natur al laws. As candidates for this

interme diar y role, the f orms o f space and time w ere particular ly

at tr activ e, for lik e individuals, spac e and time ar e divisible in to

par ts, but also lik e abstract concepts, the y are general forms,

common to e veryone. Since they have featur es of both individuals

and concepts, the y can consequentl y serve well as a link be tween

individuals and c oncepts, as Kant obser ved.

KantÕs style of linking opposing principles, faculties, en ti ties, and

such in his philosoph y was to f ind an in terme diar y item tha t has

the quali ties o f the t wo opposing elemen ts. This st yle is somewhat

mechanic al, for i t simpl y inser ts an in terme diar y elemen t between

the t wo opposing elemen ts and does not in volve ÒfusingÓ them

together in a w ay tha t changes their in trinsic quali ty. In the image

below, the opposing r ed and gr een f igur es remain r ed and gr een
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respectiv ely in their linkage thr ough the r ed-gr een f igur e that

stands between them.

One of KantÕs key posi tions is tha t the abstr act, conceptual r ealm of

mor al laws and the ph ysical, sensory realm are render ed compatible

thr ough the in terme diar y experienc e of pur e beaut y, which he

understood as the ple asurable and disin ter ested appr ehension o f an

objectÕs systematic ally-or ganized, spatial and tempor al form. Kan t

thoug ht pr ofoundl y and at gr eat length about the pr oblem o f how

abstr act concepts can apply to the or dinar y, practic al wor ld of

individual things. S till, man y were not satisf ied wi th his st yle of

resolving the pr oblem.

Schiller agr eed wi th Kan tÕs use of beaut y as an interme diar y

between mor ality and sensuali ty, but he saw a less mechanic al way

to expr ess this ide aÑone that at tr acted HegelÕs at ten tion. I n his

Letter s on the Aesthetic Education of M an, which Schiller wr ote in

1793 and published in 1795, he elaborated on KantÕs view. In these

let ters, Schiller sta ted impor tantl y and inf luentiall y tha t beaut y

uni tes feeling and thoug ht, or ma t ter and f orm, b y dissolving their

opposition in a thir d, unif ied condi tion wher ein nei ther f eeling nor

thoug ht can be iden tif ied as a separatel y standing i tem. This is

not a mer e linkage be tween t wo opposing r ealms thr ough an

interme diar y, but a genuine blending o f them. Appr eciating this

idea, Hegel read SchillerÕs Letter s wi th gr eat en thusiasm when he

was in Bern.
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To char acteriz e this blend, Schiller use d the w ord Òaufheben,Ó

which in or dinar y German me ans Òto lift up.Ó It also me ans Òto

preserveÓ and Òto cancel.Ó To grasp this thr eefold me aning, one

can think o f the me tallic allo y, brass, which fuses c opper and tin.

The br ass itself is str onger than ei ther the c opper or the tin tak en

individuall y, so the copper and tin ha ve each been Òlifted upÓ or

ÒenhancedÓ in the brass. Still, the c opper and tin ha ve not en tir ely

lost their iden ti ties, f or the y have not be en changed in their basic

substanc e. At the same time, nei ther the c opper nor tin ar e standing

alone individuall y, and have been canceled out in this r espect. Their

blending in the allo y has dissolved their opposition to e ach other ,

along wi th their sharp individuali ty.

One can say tha t in the pr ocess of blending c opper and tin in to

an alloy, they have been simultane ously enhanc ed, pr eserved, and

canceled. Similar ly, a child c ompar es to an allo y. He or she is an

enhancement of the par ents, for the par entsÕ genetic ma terial is

combine d in the child, the child is a preservation of the par ents,

both in ph ysical consti tution and in i ts arr ay of disposi tions, and the

child is a negation of the par ents as an individual who is numeric ally

dif ferent fr om them both. This d ynamic ide a of ÒaufhebenÓ is vital

to H egelÕs matur e philosoph y, and he used it as his leading principle

for achie ving uni ty and for understanding the na tur e of r eason and

essentiall y everything.

For now, we need onl y note tha t the Oldest S ystem documen t

addressed the pr oblem o f achieving unif icationÑa k ey issue for

Kant, Hegel, Hšlder lin, and Schelling. I t closel y follo wed Schiller

and Kant in i ts assertion tha t beaut y uni tes ÒtruthÓ (think her e of

scientif ic fac ts, natur al law, and the ph ysical wor ld) and ÒgoodnessÓ

(think her e of mor ality). The documen t adds tha t this unif ication is

not onl y the hig hest act o f Òreason,Ó but is also an Òaesthetic Ó act,

since it in volves beaut y. This foreshadows a conception o f r eason

that goes beyond the spher e of abstr act concepts or wha t H egel

later describe d as the mor e limi ted spher e of the Òunderstanding. Ó

This contr ast between reason and understanding f igur ed

impor tantl y in H egelÕs matur e thoug ht, but he al ways had it in mind.
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In his TŸbingen essay some years before, he spoke of ÒwisdomÓ as

opposed to Òrationaliza tion,Ó where by Òrationaliza tion Ó he meant

formal, log ical, or abstr act r easoning. Prior to the c omposi tion o f

the Oldest S ystem fr agment, he had per ceived, if onl y diml y at

f irst, tha t standar d formal log ic is not the most pr ofound and

philosophic ally centr al form o f r ationali ty, and tha t ther e is a higher

sense of r eason to consider .

The Oldest System documen t w as wri t ten in 1796, HegelÕs

fr agment on lo ve in 1797, and his book, The Spirit of Christianity ,

was finishe d in 1799. Let us no w look a t some o f HegelÕs wri tings in

1800, immediatel y before he moved to Jena in January 1801, for his

thoug ht under went an impor tant tr ansition a t this time.

Hegel in the new decade

Following his tendenc y to understand the subje cts about which

he wr ote wi th gr eater c oncr eteness, Hegel revised The Positivity

of the Christian R eligion in 1800. Althoug h he did not go much

fur ther than r ewri ting the bookÕs preface, ther e was a change in

his perspe ctiv e that can be seen in his use o f the w ords Òpositiv eÓ

and Ònatur al.Ó In the orig inal 1795 manuscript, he use d the w ord

Òpositiv eÓ to refer to Christiani tyÕs unnecessary historic al details,

acciden ts, and contingencies, usuall y wi th a disappr oving

suggestion o f authori tarianism and mindless rule-f ollo wing. These

Òpositiv eÓ aspects of Christiani ty contr asted wi th abstr act, essential,

timeless truths, which H egel referr ed to as Ònatur alÓ in the sense of

God-g iven Ònatur al law.Ó

We can refer to H egelÕs 1795 usage as the Òenlig htenmen tÓ version

of the distinc tion be tween Òpositiv eÓ and Ònatur al.Ó He according ly

describe d JesusÕs mir acles, not as Òmir aclesÓ in the metaph ysical

sense, but mer ely as ways to cr eate an at tr activ e social avenue

for pe ople to a t tend to his main mor al message, using his medical

knowledge impr essively and authori tativ ely to cur e some people
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whose illness had br ought them to the e dge of death. This Òpositiv eÓ

versus Ònatur alÓ distinction pr ovided Hegel wi th a useful w ay to

formula te cri ticisms o f those who w ere too at tached to ri tuals and

wor ldl y relig ious r egulations, as one mig ht f ind in die tar y

restric tions, designa ted hol y days and places, calendar

arr angements, pr escribe d bodil y posturing, and clothing

requir ements.

In 1800, Hegel revised his understanding o f the distinc tion

between Òpositiv eÓ and Ònatur alÓ after ha ving r ealized tha t althoug h

certain a t ti tudes ma y seem false and misguide d to us today, they

were appropria te and r easonable for the time in which the y

orig inated. For instanc e, ther e had been rules in v arious

communi ties f or pr ohibi ting the c onsumption o f certain animals,

often f or ei ther e conomic or he alth r easons. Given the social

condi tions a t the time, the rules made sense. H owever, after long-

term historic al changes in social struc tur e, technolog y (e.g.,

refriger ators ), food availabili ty, ways of earning a living, pr evailing

values and such, the pr ohibi tions be came mor e questionable, sinc e

the orig inal c ontext in which the y arose carrie d a practic al meaning

that had essentiall y disappeared. Ther e are many examples lik e this.

It is lik e growing up: when one is y oung, certain ac tivi ties ar e

fun and engag ing, such as playing wi th to y soldiers or dolls; when

one gr ows older , a more matur e perspectiv e renders the childhood

activi ties less captiv ating.

Hegel according ly revised his use of the w ord Ònatur al,Ó changing

it fr om Òtimeless essence,Ó to the more historic ally-a t ten tiv e Òthat

which ac cords wi th the spiri t o f the times. Ó The word Òpositiv eÓ

corr esponding ly assumed the me aning o f Òanachr onistic, Ó or out of

sync wi th the spiri t o f the times. The gener al pr escription to Òbe

natur al,Ó we should add, r emained thr oughout this change.

This shif t in me aning may seem minor , but i t indic ates a

signif icant developmen t in H egelÕs outlook. W hen faced wi th a set

of timeless truths in isola tion, he w as always disposed to g ive them

some concr ete applic ation. H is f irst st yle of achieving this w as

thr ough an emphasis upon subje ctiv e relig ious f eeling, and althoug h
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it had i ts advantages, it did not tak e the f low of histor y in to

substantial ac count. As a relig ious f eeling, lo ve is an imme diate

mat ter wi thin a r eal-lif e context, wi thout an y par ticular

consider ation o f the wider c ontext o f human histor y.

Hegel always seemed to r ecogniz e that ther e is no such thing

as a ÒhumanÓ in the abstract, sinc e people ar e not mer e thoug hts,

def ini tions, or empt y conceptual f orms; the y are physical beings

wi th a de termina te size and shape, weight, age, eyes of a certain

color , number o f hairs on the skin, and so on. H is str ong sense of

being do wn-to-e arth and emphasis on f eeling, thoug h, did not a t

f irst tak e account o f our in volvement in Òwor ld histor yÓ per se. He

at tende d closel y to ph ysical details and imme diate f eelings in his

ini tial ef for t to think r ealistic ally, but he did not inc orpor ate them

into the wider perspe ctiv e of long-term historic al change.

Around the y ear 1800, however, Hegel began to appr eciate human

histor y mor e explici tl y as a growth pr ocess in which w e are all

par ticipa ting. Ther e are dif ferent cultur es and civiliza tions a t

dif ferent times wi th dif ferent values, and these values are

appropria te and na tur al to the v arious times and plac es. Civiliza tion

and cultur es develop, and when this happens, v alues tr ansform,

sometimes r adically, and what used to be na tur al, automa tic, or

uncri tic ally assumed, soon becomes unna tur al. Five hundr ed years

ago, no one w as understanding human kno wledge in terms o f

computers and c omputabili ty, since ther e were no computers.

Thr ee thousand y ears ago, no one w as understanding mor al action

in terms o f wha t Jesus said, since Jesus had not y et been born and

Christiani ty did not e xist.

Wi th the in tr oduc tion o f the ide a of historic al developmen t, as

well as awareness that w ars, hard work, and terrible suf fering o ften

accompany major historic al changes, a new image o f Jesus emerged

to inf luenc e HegelÕs wri ting and thinking. H aving star ted wi th a

rationalistic, Òenlig htenmen tÓ conception o f Jesus as the

spokesperson f or Kan tian mor al the or y, and then ha ving mo ved

into a r omantic c onception o f Jesus as the pr eacher o f univ ersal

love, Hegel now thoug ht mor e historic ally and developmen tall y of
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Jesus as a suffering individual who c arrie d a heavy cr oss on a way

of despair , ascending the hill to his crucif ixion, but also to his

glorif ication. This be came his new model f or understanding pe ople

and the w or ldÑa model o f gr owth and de velopmen t tha t f eatur es

labor , suffering, and strugg le as necessary means to r each a most

valuable goal.

With this distinc tiv ely historic al and developmen tal orien tation,

HegelÕs style of thoug ht also became mor e encyclopedic, f or to

speak intelligen tl y about whe ther human histor y has a fundamen tal

meaning and dir ection r equir es extensiv e knowledge of humani tyÕs

collectiv e experienc e. The themes o f gr owth, de velopmen t, labor ,

and the quest f or the widest c ompr ehension w ere now to

predomina te in H egelÕs thoug ht, as he understood the ultima te

truth to r eside in Òthe wholeÓ of everything.

HegelÕs Three Conceptions of Jesus: (1) The Enlightenment J esus (1793-95)
Jesus as the Preacher of KantÕs Moral Theory (2) The Romantic J esus
(1796-99) Jesus as the Embodiment of Love (3) Jesus as the Image of Historical
Development (1800-31) Jesus as the Suff ering Cross-Bearer
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4. The Phenomenology of Spirit
I: The Truth is the Whole

H egelÕs Phenomenology of Spirit is among the most inf luential

books in the histor y of Western philosoph y, rich in ide as and

fille d wi th insig hts. Ther e is an often-r ecited stor y about the bookÕs

comple tion in O ctober 1806 when H egel and Napoleon happene d to

cross paths. Just as Hegel was finishing the book, N apoleon w as

approaching Jena, the ci ty in which H egel was living, aiming to f ight

the Prussian arm y. On the da y Napoleon arriv ed, Hegel watche d him

riding out o f the ci ty on horseback to do some r econnaissance

before the bat tle, impr essed by the Emper orÕs commanding

presence. Hegel had r ecentl y been the orizing about w or ld histor y

on a br oad scale in the Phenomenology, so the experienc e was

especiall y memor able. On tha t dayÑa tr aumatic one f or the ci tiz ens

of Jena, wi th the Fr ench soldiers en tering and oc cupying the

cityÑHegel wr ote to his friend Frie drich Nie thammer tha t he had

seen the Emper or, Òthis wor ld soulÓ (Weltseele), in person.

After N apoleonÕs victor y against the Prussians on the f ollo wing

day, some French soldiers r ansacked HegelÕs apartmen t, wher e the

last f ew sheets of the Phenomenology were kept. For tuna tel y, Hegel

had alr eady sent o ff the bulk o f the bookÕs concluding segmen ts to

the publishers a t the end o f the pr eceding w eek, so the bulk o f his

work was safe. Throughout the ba t tle, thoug h, he remained worrie d

about losing the manuscriptÕ s final segmen ts in the mail amidst

the chaos. At the time, he w as a relativ ely obscur e, financiall y-

needy univ ersi ty lectur er tr ying to mak e a name for himself wi th his

new book. Unbekno wnst to e veryone, his inf luenc e on the w or ld of

philosoph y would gr ow.
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The Battle of Jena, October 14, 1806

The Introduction to thePhenomenology

The Phenomenologybegins wi th a long Pr eface follo wed by a shor ter

Intr oduc tion. The Pr eface explains the w orkÕs basic philosophic al

method, which w e will describe belo w. The Intr oduc tion spe cif ically

clears the philosophic al ground f or the bookÕs ascent to absolute

knowledge by challeng ing KantÕs views. Hegel argued against Kan tÕs

skeptic al, project-thr eatening claim tha t absolute kno wledge is

impossible to achie ve, given how our par ticular ly human w ay of

knowing things una voidabl y in tr oduc es a distor tiv e and limi ting

factor in to wha tever w e know. We describe d this Kan tian posi tion

in Chapter 2.

To recall, in H egelÕs view Kant w as mistaken to assume tha t w e

are separated at a distanc e from ÒrealityÓ or Òthe truth,Ó as if our

reason were like a telescope used to per ceive distan t obje cts, and

as if Òthe truth Ó were like some distan t obje ct tha t w e can see only

thr ough the telesc ope and never dir ectl y touch. Hegel main taine d
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that this model is inc orr ect and misle ading: sinc e we are each a part

of r eality as much as anything else, ultima te r eality, or the truth,

f lows thr ough us fr om the v ery star t, and in a sense, ÒisÓ us. We

embody the truth oursel ves, so the truth is not a t a distanc e.

What w e want ultima tel y to kno w, then, is some thing tha t w e

already are. The pr oblem o f human kno wledge is not tha t w e are

sharpl y separated fr om r eality or the truth, and ne ed to bridge a

gap, or span a distanc e, to enc ounter i t fac e-to-fac e. Rather , it is

that our or dinar y state of kno wledge is cloud y, and does not allo w

us imme diatel y to appr ehend cle arly the r eality tha t w e already,

intrinsic ally, and consti tutiv ely are.

According ly, HegelÕs philosophic al task in the Phenomenology was

to clarif y our a wareness of who and wha t w e are, to achie ve a more

explici t awareness of ultima te r eality as a mat ter o f self -kno wledge.

In principle, his me thod is str aightf orward: since we are already

consti tute d by the r eality we seek to kno w, every perspe ctiv e in

which w e might f ind oursel ves, no mat ter ho w limi ted i t mig ht be,

has a grain of truth alr eady built in to i t. W hether our perspe ctiv e

is simple or c ompr ehensive, all we need to doÑalthoug h this is

not ne cessarily easy or quick Ñis to w ork thr ough tha t perspe ctiv e

until i t br eaks down o f i ts own accord and gives way to a mor e

compr ehensive view, and to r epeat tha t pr ocess until w e arriv e at

a totall y compr ehensive perspectiv e. Since Òthe truthÓ is everything

that ther e is, the goal o f kno wledge is to achie ve total kno wledge

by advancing step-b y-step in to incr easingly compr ehensive

perspectiv es, like a person who de velops to ma turi ty and eventuall y

sees the wor ld in a mor e knowledgeable light.
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Working thr ough a given perspe ctiv e is not an a utoma tic, r apid,

or easy mat ter . We must liv e thr ough it suf f icien tl y to e xhaust i ts

conten t, so i t can break down na tur ally in to a mor e matur e outlook.

For certain individuals, i t could tak e years to gr ow beyond a

par ticular mindse t. Imagine a person who lo ves to make money,

either f or bu ying bigger and be t ter things, or simpl y for the sak e

of watching a bank ac count balanc e continuall y climb. W e have all

heard stories o f people who ma teriall y Òhave everything,Ó but who

nonetheless f eel empt y inside. The same tends to be true a t the

heights of fame. As the perspe ctiv e plays itself out and emptiness

arises, ther e is a change in in ter ests, values, and outlook. For some,

it may take decades to mo ve into a new perspe ctiv e, and many

die bef ore experienc e has accumula ted suf f icien tl y to pr ecipi tate

the perspe ctiv eÕs breakdown. Nonetheless, every perspe ctiv e has a

natur al limi t tha t, when r eached, opens the door to a ne w outlook. I t

is onl y a mat ter o f time and ac cumula ted experienc e. For Hegel, the
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absolute perspe ctiv e awaits at the end, which includes e verything.

Since the absolute perspe ctiv e is totall y inclusiv e, he stated tha t the

truth Òis the whole. Ó

The univ erse is her e conceived as a single growth pr ocess that

encompasses everything, as if i t w ere an oak tha t is gr owing fr om

an acorn in to a tall, str ong, leafy tr ee, and as if each of us were

presentl y a part o f, and par ticipan t in, tha t gr owing tr ee. Hegel

applied this de velopmen tal vision to e ach subject upon which he

ref lected, understanding i t d ynamic ally as engaged in a gr owth

process. This is not the usual w ay of considering things, sinc e the

normal tendenc y is to a t tend mor e narr owly and imme diatel y to

what is happening in the pr esent momen t, as we walk down the

str eet, go shopping, talk to friends, and such, assuming tha t the

objects we perceive are mostl y static and self -c ontaine d, as we

mig ht pick up a cup to tak e a drink, imag ining the cup to be nothing

mor e than the solid obje ct tha t w e hold in our hand.

The Preface to thePhenomenology

In this se ctionÑa length y overview tha t H egel wr ote af ter the book

was comple ted, unlik e the r elativ ely brief I ntr oduc tion, which he

wr ote at the pr ojectÕs beginningÑ Hegel set f or th his le ading ide a and

inspir ation f or his philosophic al method, posi ting tha t everything

that is par ticipa ting in a univ ersal gr owth pr ocess. According ly, if

one wants to understand some thingÑle tÕs use the example o f a

bir dÑit is an err or to belie ve that Òthe birdÓ is nothing mor e than the

animal tha t happens to be f lying o verhead. In gr eater depth be yond

the pr esent momen t, the bir d has a histor y, for i t gr ew in to the

condi tion tha t w e presentl y observe. To know the bir d well, we need

to include an a wareness of i ts past.

The bir dÕs growth pr ocess canÕt be consider ed independen tl y

either , detaching i t fr om the bir d we see above us. The pr esent

physical bir d is the r esult o f the gr owth pr ocess to date, connected
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to and in tegr ated wi thin tha t pr ocess. Moreover, neither is Òthe

bir dÓ the abstract ide a, defini tion, ana tomic al plan, or essenc e of

the individual bir d tha t w e presentl y observe. By itself, the bir dÕs

Òessence,Ó or Òkind,Ó or Òform,Ó lacks physical feathers, a be ak, wings,

and a beating he art, f or the bir dÕs form is mer ely an abstr action, and

is not a living or ganism. To understand the bir d f lying abo ve us, we

need to in tegr ate all thr ee: (1) our idea of the bir dÕs essence or kind,

(2) the specif ic pr ocess over time thr ough which the bir d grew up,

and (3) the ph ysical bir d as we perceive it at this momen t, as the

produc t o f tha t pr ocess. The essence, the pr ocess, and the pr oduc t,

as a blended uni ty, together c onsti tute the truth o f the si tuation and

of the bir d we observe.

[Plan � De velopmen t � Pr oduc t]

[ � T r u e r U n d e r s t a n d i n g �]

Hegel applie d this de velopmen tal, lif e-orien ted outlook Ñone tha t

per tains imme diatel y to living thingsÑto e verything tha t is.

Consider the f ield o f stud y known as Òphilosoph y.Ó For any

philosoph y to which w e might r efer, Hegel ini tiall y consider ed its

place in the long and c omplic ated histor y of philosophic al thoug ht.

Following this ide a, suppose we then loc ate a given philosoph y in

its historic al place, set ting P latoÕs philosoph y (c. 380 B.C.E.) between

the Pr e-Socr atic philosophers ( c. 600-400 B. C.E.) and Aristotle ( c.

330 B.C.E.). This is a reasonable star t, but a danger no w arises. Hegel

warned against assuming tha t a given ÒlaterÓ philosophy always

stands as the r efuta tion o f an ÒearlierÓ one, in the sense that the

earlier philosoph y, as historic ally superseded, can now be thr own

away and disr egarded. We should add tha t this ne ed not be a

philosoph y per se. I t could be a r elig ion, or kind o f poli tic al system,

or st yle of mor al evaluation, tha t oc curr ed in the past, f or H egelÕs

poin t is a gener al one about ho w to r egard historic al phenomena.

To f latl y reject some earlier historic al phenomenon in fa vor o f a

later one is misguide d in H egelÕs view, for i t overlooks ho w historic al

change is an in tegr ated pr ocess. In our e xample, Hegel conceived
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of each philosoph y (or r elig ion, etc.) as a phase of Òphilosophic al

thoug ht,Ó regarded as a single, developing en ti ty. He saw

Òphilosophic al thoug ht,Ó or Òphilosoph yÓ with a c apital ÒP,Ó as if it

were a growing plan t, wher e the early philosophies ar e the Òbuds,Ó

the subsequent philosophies ar e the Òblossoms,Ó and the

contempor ary ones are the Òfruits.Ó His poin t w as that wi thout the

buds and blossoms, ther e could be no frui ts, and all thr ee aspects

are of the v ery same plant. They are momen ts of a sing le pr ocess

that is the plan t, understood historic ally and dynamic ally. We can

understand pe ople in the same w ay: we all have a histor y tha t

inf orms wha t and who w e are today; to understand oursel ves, we

must ther efore understand our histor y.

Hegel used this Òbud-blossom-frui tÓ image in the Preface to the

Phenomenology, but the image o f a caterpillar morphing in to a

but terf ly is also apt, sinc e metamorphosis mor e explici tl y captur es

the ide a of how the suc cessive perspectiv es that kno wledge

assumes in the Phenomenology often r adically impr ove upon their

predecessors, to the poin t wher e the w or ld looks c omple tel y

dif ferent as a result. Think o f how w e can know a cup in imme diate

perception as a solid ma terial obje ct, and then scien tif ically, as a

dynamic aggr egate of in visible atoms tha t r enders the cup in to

mostl y empt y space.

We should also note tha t the images o f living things tha t H egel

used to illustr ate his st yle of thoug ht w ork onl y up to a poin t, sinc e

he describe d the de velopmen t o f kno wledge as culmina ting wi th

comple te and absolute c ompr ehension, wi thout an y subsequent

degener ation or de ath, even thoug h death is also an essential aspect

of living or ganisms. When using analog ies, it is impor tant to

remember tha t every analogy has its limi ts.
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The Stages of a Butterfly Õs Development

In accord wi th his de velopmen tal st yle of thinking, H egel cri ticiz ed

the Òeither /or ,Ó (or Òon/o ff,Ó Òplus/minus, Ó or Òtrue/false Ó)

exclusionar y style of thoug ht. Within this mode, ei ther a g iven

philosophic al outlook is en tir ely accepted, or i t is en tir ely rejected.

Either a g iven relig ion is en tir ely accepted, or i t is en tir ely rejected,

and so on, f or any given subject mat ter and si tuation. I n HegelÕs

judgmen t, to think in terms o f this e xclusionar y style is one-side d

and not w ell-sui ted for understanding the whole truth. The spiri t

of HegelÕs philosoph y is inclusiv e and reconcilia tor y, and it does not

reject anything. For instanc e, he located even the Òeither /orÓ st yle

of thoug ht, which he c alled Òunderstanding, Ó as a less matur e phase

in the de velopmen t o f log ic, wher e it stands as a pr edecessor to

the mor e inclusiv e, process-orien ted, reconcilia tor y style he called

Òreason.Ó In non-superf icial c ontexts, Hegel did not spe ak of

something being Òsimpl y true Ó or Òsimpl y false,Ó but rather o f i t being
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Òless trueÓ or Òmor e true,Ó conceiving o f truth as a ma t ter o f degr ee,

intensi ty, and compr ehensiveness.

Associated wi th H egelÕs concept o f r eason and historic al

developmen t is a pr escription f or pr oper education. T o be educated

well in some subje ct is to understand the histor y of tha t subje ct, and

to see oneself as a produc t o f tha t histor y. If one is a musician, then

one would stud y the histor y of music to understand wha t one is

playing. I f one is a philosopher , then one w ould stud y the histor y of

philosoph y, and regard oneÕs own thoug hts as a produc t and aspect

of tha t histor y. It is insuf f icien t and not w ell-e ducated to a t tend

only to c ontempor ary styles and fashions, set ting aside the w orks of

the past as unimpor tant. Not onl y is i t true tha t those who c annot

remember the past ar e condemne d to r epeat i t, as was stated by the

philosopher Ge orge Santayana (1863-1952), but if one does not stud y

histor y, one fails to understand oneself.

We have been speaking gener ally about H egelÕs style of thinking,

which r egards everything as de veloping and gr owing lik e a living

organism. The Phenomenology of Spirit is itself a prime e xample o f

this st yle, as it f ocusses specif ically upon the na tur e and growth o f

human kno wledge. Just as one can consider an y given philosoph y as

a momen t or aspe ct o f the de velopmen t o f Òphilosophic al thoug htÓ

or o f ÒPhilosoph yÓÑas if philosophy itself w ere a single, living en ti ty

that gr ows to ma turi ty over timeÑone c an also consider dif ferent

ways of kno wing as momen ts or aspe cts of the de velopmen t o f

ÒKnowledge,Ó as if it w ere also a single, living en ti ty tha t gr ows to

maturi ty over time. M ore inf ormall y, one can say tha t ÒKnowledgeÓ is

the main char acter o f HegelÕs Phenomenology of Spirit Ña book tha t

allows us to experienc e its long journe y to ma turi ty.

During H egelÕs time, ther e was a popular li ter ary genr e called the

Òeducational no velÓ orBildungsr oman (in German, ÒBildung Ó means

Òeducation Ó or Òforma tion,Ó and ÒRomanÓ means ÒnovelÓ) wherein the

novelÕs main char acter de velops and c omes of age thr ough a series

of challenges. One o f the best-kno wn is Goe theÕs Wilhelm M eisterÕs

Appr enticeship (1795-96), publishe d when H egel was concluding his

tutoring job in Bern, just bef ore his move to Fr ankfur t. In mor e
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recent times, e xamples include J ames JoyceÕs A Portr ait of the A rtist

as a Young Man (1916), Herman H esseÕs Siddhartha (1922), and

Mar garet Mi tchellÕs Gone with the W ind (1936).

This ide a of a Bildungsr oman inspir ed the Americ an philosopher ,

Josiah Royce, (1855-1916) citing Goe theÕs novel in his 1906 le ctur es

on modern ide alism, to describe H egelÕs Phenomenology as Òa

biogr aphy of the w or ld spiri t.Ó One can also describe the

Phenomenology as the Bildungsr oman of ÒKnowledgeÓ in a

personif ied sense, since the book w orks thr ough kno wledgeÕs

Òcoming o f age,Ó beginning, as i t does, wi th the most elemen tar y

forms o f kno wledge and pr ogressing to the most c ompr ehensive.

Three main parts

As we see in i ts table o f conten ts, Phenomenology divides in to thr ee

main par ts, enti tle d ÒConsciousness,Ó ÒSelf-c onsciousness,Ó and a

thir d, unti tle d par t comprise d of four segmen ts tha t def ine an

explici tl y rational orien tation to wards the w or ld. Each of the bookÕs

main par ts describes a series o f dif ferent perspe ctiv es or Òshapes of

consciousnessÓ that kno wledge assumes.

In the f irst stage, kno wledge at tendsÑas one w ould na tur ally do

and expectÑto imme diatel y surr ounding obje cts, and develops in

a series of phases that keeps ordinar y objects constan tl y in vie w.

It star ts specif ically wi th our ini tial, c ommonsense per ception o f

inanima te obje cts such as cups, tr ees, rocks, lamps, and chairs,

and develops in to the sophistic ated scien tif ic kno wledge of those

objects. KnowledgeÕs fundamen tal at ti tude wi thin this f irst stage

shows a basic conf idenc e in sensor y experienc e. The dif ferent

shapes of consciousness ar e all Òobject-orien tedÓ in this part o f

the book, which H egel enti tle d, ÒConsciousness,Ó having in mind

our dir ect, unr ef lectiv e, and imme diatel y engaged awareness of

ordinar y objects.

After e xhausting i ts kno wledge of external ma terial obje cts by
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coming to kno w them thor oughly in a scien tif ic w ay (we will

describe ho w this oc curs in the ne xt chapter ), the journe y of

knowledge moves to the se cond o f the bookÕs thr ee main par ts. The

knowing c onsciousness no w r everses the dir ection o f i ts at ten tion

and turns in wardÑit turns to wards itself in an ac t o f r ef lection,

thinking about wha t i t has been doingÑand be comes explici tl y

aware of i tself as a self-c onscious individual.

When subsequentl y looking out ward, the kno wing c onsciousness

no longer r egards what i t kno ws as merely inanima te obje cts, but

recogniz es in them, as a r ef lection o f i tself, the pr esence of other

peopleÑa pr esence absent in the e arlier phases o f kno wledge in the

first par t o f the book. Other pe ople no w appear wi thin the v arious,

forms o f kno wledge tha t unf old. These shapes of consciousness

begin wi th an e xtr emely self ish outlook, hostile to wards other

people, developing gr adually in to less self ish forms. An at ti tude o f

self-c enter edness nonetheless persists thr oughout this se cond

par t, and H egel enti tle d this se ction o f the book, Òself-

consciousness,Ó in accord wi th i ts Òself-orien tedÓ or Òsubject-

orien tedÓ set o f outlooks.

After e xhausting the se t o f self -c enter ed ways of kno wing,

knowledge at tains a mor e balanced, non-self ish, posi tiv ely social

condi tion wher e other pe ople appear as equals in principle. This

intr oduc es a series of outlooks tha t in volve mor ality, cultur e, and

the f eeling o f being a t home in the w or ld. Again, as he had done

thr oughout the book, H egel ordered these outlooks fr om the mor e

elementar y and abstr act to the mor e complic ated and do wn-to-

earth. This thir d and f inal par t o f the Phenomenology is

characteriz ed thr oughout b y a Òrational-c ertain tyÓ that divides in to

four sub-se ctions: Òreason,Ó Òspiri t,Ó Òrelig ion,Ó and ÒAbsolute

Knowledge.Ó

The culmina tion o f the journe y is absolute kno wledgeÑa

condi tion tha t permi ts one to spe ak metaph ysically about the

ultima te natur e of things and to de velop those thoug hts in to a

system, or wha t H egel called a Òscience.Ó In this r espect,

Phenomenology serves as the intr oduc tion to, and justif ication f or,
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the philosophic al system tha t he c omposed ther eafter , beginning

wi th the Science of Logic. This explains the bookÕs publishe d ti tle,

System of Science, by Ge. Wilh. Fr . Hegel, First Part, The

Phenomenology of Spirit.

We should men tion tha t the w ord Òspiri t,Ó as it appears in the

bookÕs English ti tle, ÒPhenomenology of Spirit ,Ó is the translation o f

the German w ord ÒGeistÓ in the German ti tle, PhŠnomenologie des

Geistes. An early English tr anslation o f the Phenomenology by James

Black Baillie in 1910 tr anslated ÒGeistÓ as Òmind,Ó so sometimes one

sees HegelÕs book r eferr ed to as the Phenomenology of Mind .

Set tling upon Òspiri tÓ or ÒmindÓ as the translation o f ÒGeistÓ is

dif f icult, sinc e the w ord has both me anings. The best w ay to

understand the w ord as it appears in the Phenomenology is to r efer

to H egelÕs own sta temen t r egarding i ts meaning, which is nei ther

Òspiri tÓ nor ÒmindÓ in the or dinar y sense. By the w ord Geist, he

meant harmonious social c onsciousness, r eminisc ent o f the f olk

relig ion and in tegr ated social spiri t tha t he f ound so at tr activ e in

ancien t Gr eek society when he w as a theology studen t in T Ÿbingen.

Hegel char acteriz ed Geist as the ÒIÓ that is Òwe,Ó and the ÒweÓ that

is ÒI.ÓSuperf iciall y consider ed, this is the ide a of a conten ted group

consciousness, wher e one feels connected to a gr oup, while still

feeling r espected as an individual, as when one is a t an anima ted

and friendl y par ty, or spor ts event f or one Õs home te am, or r elig ious

service in a r elig ion tha t one belie ves in. More profoundl y

consider ed, it conveys the ide a of a perf ect socie tyÑall for one and

one for all, wi th everyone acting mor ally and w orking toge ther f or

the c ommon good. Geist expr esses a communal c onsciousness in

the best sense o f the w ord, a Òcommune,Ó where people shar e their

belong ings and w ork well toge ther . HegelÕs ultima te vision o f the

wor ld w as as a great commune, wher e everyone worked toge ther .
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5. The Phenomenology of Spirit
II: The Ascent to Absolute
Knowledge

I f we look f or str aightf orward examples of wha t w e Òknow,Ó it is

tempting to sa y tha t the obje cts we perceive dir ectl y in fr ont o f

us are things tha t w e know. I mig ht say in a self -eviden t fashion,

Òhere is one handÓ and Òhere is another ,Ó follo wing the e xample o f

the Eng lish philosopher G . E. Moor e (1873-1958) in his 1939 essay

ÒProof of an External W or ld.Ó Or I might r epeat the w ords of

Descartes, Òhere I am, sit ting in fr ont o f the f ir eplace, thinking about

philosoph y.Ó

Althoug h it did not tak e long f or Descartes to w onder whe ther

he was in fact si t ting in fr ont o f the f ir eplace, speculating in the

extr eme tha t he c ould inste ad be having a vivid dr eam, we ordinaril y

trust our per ceptions and belie ve that the y tell us ac cur atel y tha t

the obje cts we see before us have a reality of their o wn. Were we to

lose consciousness, w e would do so assuming implici tl y tha t those

objects will be ther e when w e regain consciousness. We assume

this when w e go to sle ep each nig ht, expecting to w ake up to the

wor ld basically as we left i t, to r esume our ac tivi ties in c ontinui ty

wi th the pr evious day. It is easy to conclude fr om this tha t the

simplest obje cts tha t w e know are the tables, chairs, tr ees, beds, and

fir eplaces that w e dir ectl y and imme diatel y perceive.

Hegel begins his Phenomenology wi th this sta te of mind, in a

form o f kno wledge tha t he c alled Òimmediate kno wledgeÓ or Òsense

certain ty.Ó It is imme diate, simple, r efers to individuals, and is the

natur al place to star t an in vestigation o f kno wledge. Here, in the

beginning, H egel supposed tha t w e do not he avily in terpr et the

objects we perceive, but tak e them indir ectl y, just as the y are. Just

as Descartes star ted his Meditations , Hegel too began the
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Phenomenologyand his own in vestigation o f kno wledge by at tending

in an or dinar y manner to the obje cts tha t surr ound us in our dail y

lives.

The f irst question H egel asked was whether this kind o f

knowledge is trul y Òimmediate,Ó Òsimple,Ó and appropria te as the

star ting poin t f or the Phenomenology, for he w anted to beg in wi th

the most elemen tar y form o f kno wledge. Like Descartes, he notic ed

a problem: the c ommonsense per ceptual si tuation is not as simple

and imme diate as it f irst appe ars. Ther efore, if w e intend

philosophic ally to beg in wi th Òimmediate kno wledgeÓ in its true

form, then i t is ne cessary to r econsider the or dinar y per ceptual

situation in which w e find oursel ves.

If an obje ct is Òsimple,Ó then it cannot ha ve any par ts, so we must

ask what kinds o f objects these c ould possibl y be. Tables, chairs, and

tr ees have parts. Also, if an obje ct is kno wn Òimmediatel y,Ó then it

must be c onsider ed entir ely on i ts own, and not in an y relationship

to other things. U sing Hegelian phr asing, our kno wledge of the

simple obje ct cannot be ÒmediatedÓ by references to other things.

ÒImmediate kno wledge,Ó then, cannot be o f a comple x object such as

a table, chair , or tr ee; it must r ather be o f a simple i tem c onsider ed

singly, in isolation fr om i ts surr oundings.

It f ollo ws tha t the obje ct o f imme diate kno wledge is not some

ordinar y per ceptual obje ct, which is c omple x, but some thing mor e

basicÑsay, an inf ini tesimal poin t in spac e, Òrig ht her e,Ó or

inf ini tesimal poin t in time, Òrig ht no w.Ó Appreciating the ne ed for

an elementar y beginning, H egel revised his orig inal star ting poin t

to beg in the Phenomenology wi th a mor e accur ate conception o f

imme diate kno wledgeÑone fr om which other , mor e complic ated

forms o f kno wledge can emerge. He consequentl y star ted wi th the

knowledge of an atomistic, empt y poin t in spac e or in time tha t is

rig ht her e, or rig ht no w. For Hegel, the kno wledge of such a poin t

would be Òimmediate kno wledgeÓ in its true f orm. I t is not rich in

conten t, wi th a w ealth o f overf lowing c olors and shapes. Rather ,

it is the thinnest in c onten t, and r efers to nothing mor e than an

inf ini tesimal poin t.
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To experienc e imme diate kno wledge, Hegel consider ed what i t

is to kno w a sing le momen t, or wha t can be called the Òpunc tual

present.Ó He asks to Òpoin tÓ to it. W hen w e do, thoug h, something

unexpected happens: when w e poin t to Òrig ht no w,Ó that pr esent

momen t imme diatel y disappears in to the past and is r eplaced by a

new momen t tha t counts as Òrig ht no w.Ó The moment w e poin t to

as Òrig ht no wÓ immediatel y becomes Ònot no wÓ as we pass into a

later poin t in time. This happens c onstan tl y: the ini tial momen t is

replaced by a new momen t, dif ferent fr om the momen t to which w e

ini tiall y poin t.

As we ref lect upon this ac tivi ty and tr y to hold the ÒpresentÓ in

mind, w e automa tic ally expand our c onception o f Òthe presentÓ to

encompass mor e than the punc tual pr esent. We think mor e broadly

of a time span o f a few seconds, r ealizing tha t this is ho w w e need to

conceive of Òrig ht no wÓ to compr ehend the si tuation. The punc tual

Òrig ht no wÓ passes into Ònot no wÓ as we poin t to i t, and then upon

ref lection, the momen ts are thoug ht o f toge ther in a mor e extensiv e

notion o f Òrig ht no w,Ó consider ed as a short time span.

The struc tur e of the time span a t which w e have arriv ed can be

represented gener ally as a pair of br ackets containing a se t o f

poin ts: {ÉÉ..}. This is wha t w e now Òknow,Ó having passed fr om a

condi tion o f imme diate kno wledge to a mor e complic ated mode

wher e the obje ct o f our kno wledge is not a sing le poin t, but a time

span. We can describe this sing le time span as a ÒoneÓ that has

many poin ts wi thin i t. The time span has the struc tur e of a ÒoneÓ

that contains a Òmany.Ó

An impor tant aspect o f this struc tur e is that in i ts abstr act f orm,

it is also the basic struc tur e of any or dinar y per ceptual obje ct,
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which w e can describe as a sing le thing ( a ÒoneÓ) with a variety of

proper ties (a ÒmanyÓ). We perceive a cup of coffee that has a variety

of colors, shapes, odors, te xtur es, and so on. From the appr ehension

of a sing le poin t, then, w e have moved to the a wareness of a time

span, and fr om the struc tur e of the time span, w e have before us the

core struc tur e of any per ceptual obje ct. This mar ks a developmen t

fr om Òimmediate kno wledgeÓ to a new, mor e complic ated state of

awareness, namely, Òperception.Ó It is her e, in per ception, wher e

our or dinar y awareness of objects such as tables and chairs has i ts

proper plac e.

Inher ent in the per ceptual obje ct is a tension be tween its

singulari ty as a ÒtableÓ or Òchair ,Ó and its multiplici ty inso far as i t has

many dif ferent pr oper ties. One w ay to c ompr ehend this tension is

to say tha t the obje ct has an essence that def ines i ts stable, true,

aspect or Òoneness,Ó and a set o f variable pr oper ties tha t can change

wi thout af fecting the obje ctÕs integri ty. We can paint the table a

dif ferent color , for example, and y et speak of i t as the same table,

having in mind the kind o f thing i t is tha t has r emained the same.

If we think fur ther about the obje ct as a thing o f a certain kind

(say, a table), we do, however, implici tl y contr ast tha t kind o f object

wi th other kinds o f objects. A table is not a chair , or a lamp, or a

clock, e tc. Also, if w e perceive the table in fr ont o f us in a r ealistic

way, as opposed to thinking o f i t independen tl y of i ts surr oundings

in a mor e abstract manner , we perceive it against a backgr ound o f

other obje cts. The table is in a r oom, set upon a f loor , surr ounde d

by pic tur es on the w alls, next to a door way, perhaps in fr ont o f some

windo ws, and so on, all o f which w e apprehend join tl y as a set o f

interr elated i tems. We are no longer thinking about the table, or

chair , or door as individual and independen t i tems, but about the

whole r oom tha t contains man y objects. Stated mor e generally, we

are at tending to our en tir e perceptual f ield, wher e each object is set

off by, and set against, the other obje cts in the r oom.

This brings us to a mor e dynamic awareness wher e our

knowledge is about a set o f in ter connected objects. As we ref lect

even fur ther , the r elationships be tween the obje cts become salien t,
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and our a wareness tr ansforms fr om being a ware of a set o f static

objects, to be coming a ware of the r elationships, or ÒforcesÓ that hold

among those obje cts. We appreciate ho w our bod y is r ef lected in

a mirr or, how the w eight o f the table mak es an impr ession on the

rug, ho w the he at o f the c offee cup w arms the air ar ound i t, and

eventuall y, how the obje cts we perceive are energetic ally related to

each other as a sing le f ield o f in ter acting f orces. Our per ception is

now at tune d to a f ield o f ener gy tha t assumes a variety of forms,

such as tables, chairs, windo ws, mirr ors, and such, and is star ting to

have a more scientif ic aspect.

Knowledge has progressed fr om a sing le poin t to a time span,

to a per ceptual obje ct, to the f ield o f per ception r egarded as a

set o f static per ceptual obje cts, to the f ield o f per ception r egarded

as a constan tl y chang ing arr ay of ener gy pat terns. Our kno wledge

has developed fr om a sing le static poin t to a c ompr ehensive and

dynamic f ield o f ener gy, growing step-b y-step, lik e a plant.

To ÒknowÓ something in volves appreciating the Òtruth Ó of tha t

which w e know, and truthÑif w e follo w PlatoÕs insight about the

natur e of truthÑis some thing tha t is permanen t. Gr asping at smok e

that escapes our f ingers is less true than holding on to a r ock, and

mathema tic al truths such as 2+2=4 are mor e permanen t than an y

rock or moun tain r ange. To understand the truth o f the per ceptual

f ield c onceived of as a constan tl y f luc tuating f ield o f ener gy, we

need to disc ern some permanenc e in tha t f luc tuating f ield. This c an

be done by f inding some basic pa t terns tha t under lie the ener gy

fieldÕs changes, expr essible mathema tic ally as natur al laws.

The upshot is a ne w, two-le vel struc tur e for kno wledge: ther e

is the per ceptual appearance, which is c onstan tl y f luc tuating and

ther efore dif f icult to c ompr ehend, and ther e is also the under lying,

non-per ceptual, c onceptual reality , expr essed by the la ws of natur e,

which is true and stable, a t le ast at f irst. The Òappearance vs. realityÓ

distinc tion no w emer ges as a ground f or the scien tif ic f orm o f

knowledge.

The Phenomenolog y of Spiri t II: The Ascent to Absolute Kno wledge | 61



As we learn mor e about the per ceptual f ield and de velop our

scientif ic kno wledge, our understanding o f the la ws of natur e

becomes incr easingly compr ehensive and specif ic. The ini tiall y

tr anquil r ealm of laws tha t contr asts wi th the chang ing per ceptual

f ield be comes mor e detaile d, mor e comple x, and mor e

encompassing o f the changes tha t oc cur in the per ceptual f ield.

If we push this pr ocess to the endÑalthoug h in fac t, scien tif ic

knowledge in our pr esent-da y wor ld has not y et r eached this le vel

of explanation, and pr obably never will, f or w e speak now of an

idealÑthen e very change in the per ceptual w or ld will be e xplaine d,

understood, and vir tuall y replicated in our scien tif ic understanding

of the w or ld.

The endpoin t is a comple te r eplic ation o f the per ceptual f ield in

our understanding, oper ating as d ynamic ally as does the per ceptual

wor ld i tself. I n tha t sta te o f kno wledge, everything in the per ceptual

f ield is kno wn and explaine d thor oughly.

With the a t tainmen t o f comple te, seamless scientif ic kno wledge,

the f irst stage o f kno wledge, which H egel refers to under the ti tle,

ÒconsciousnessÓÑthe movement fr om imme diate kno wledge, to

perception, to scien tif ic understandingÑis c omple ted. From the

standpoin t o f ide alized scien tif ic kno wledge, the per ception o f any

object is o f something tha t has been thor oughly understood and

reconstruc ted in the understanding. The obje ctÕs presentation is no

longer f oreign, for having been reconstruc ted in the understanding,
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it has become a ref lection o f oneself. One se es Òoneself,Ó i.e., one

knows a produc t o f oneÕs own scien tif ic understanding, when one

perceives the obje ct. From this sta te of kno wledge emer ges the next

main stage, which H egel refers to as Òself-c onsciousness.Ó

Self-consciousness

One thing to notic e in the v arious f orms o f kno wledge tha t arise

in the ini tial, ÒconsciousnessÓ segment o f the Phenomenology, is

that ther e are no people in volved. The objects of awareness are

inanima te, such as poin ts, time-spans, or dinar y per ceptual obje cts

like tables and chairs, ener gy f ields, and scien tif ic laws. We are

moving no w in to a dif ferent le vel of kno wledge tha t is mor e

practic al and, most impor tantl y, social. Beginning onc e again wi th

the simplest v ersion o f this kind o f kno wledge, Hegel star ts wi th a

single, self-aware individual who fac es a wor ld of inanima te obje cts,

and whose at ti tude de velops to appr eciate the pr esence of other

people in tha t w or ld. The modes o f kno wledge in this se ction,

enti tle d Òself-c onsciousness,Ó are social, but the y remain inf ected

wi th a str ong anti-social quali ty inso far as relationships wi th other

people in volve aggression, domina tion, and f ear.

Thr ee tactics f or r elating to obje cts, others, and perspe ctiv es,

appear r epeatedly in this se ction a t suc cessive levels of awareness.

First, ther e is an at tempt to destroy the alien obje ct, person, or

alienating perspe ctiv e. When tha t fails, ther e is an at tempt to

contr ol it and o wn i t. Af ter a t tempts a t contr ol and o wnership fail,

ther e is a backing-o ff, retr eat, or withdr awal fr om the si tuation to

secur e freedom.

The f irst, most primi tiv e level of kno wledge in this se ction, is

characteriz ed by a feeling o f alienation fr om the w or ld, wher e

external obje cts stand as a confr ontation to one Õs freedom. To

remove these thr eats, the ini tial a t tempt is to destr oy the obje cts.

This, however, is soon r ealized as frui tless: aside fr om becoming
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dependen t upon the v ery pr oject o f destr oying things a t every turn,

it r emains impossible to elimina te every thr eatening obje ct. The

effor t to se cur e fr eedom c onsequentl y shif ts to tha t o f owning,

or taking c ontr ol of, the thr eatening obje cts, which fails as w ell:

again, aside fr om becoming dependen t upon the things one o wns, i t

remains impossible to o wn every thr eatening obje ct.

The next mo ve is to wi thdr aw, which me ans interpr eting the

thr eatening obje ct as something tha t negates i tself. Althoug h the

details ar e vague, Hegel in tende d tha t one alters the in terpr etation

of the thr eatening obje ct to appr ehend i t as a living, and e ventuall y,

self-c onscious being. H e said this wi th the backgr ound kno wledge

of how, in an act o f self -c onsciousness, one Ònegates oneselfÓ in a

sense, upon stepping back fr om oneself and looking a t oneself, as

when looking in to a mirr or and seeing oneself, but a t a distanc e.

The change in per ception her e is impor tant and pr ofound, f or the

external obje cts are regarded no longer as inanima te, but as other

humans lik e oneself. This r enders the pr evailing sta te of awareness

social.

The sing le self-c onsciousness tha t is the subje ct o f kno wledge

is now no longer c onfr onting an inanima te obje ct as a thr eat, but

another human being. This is a mor e psycholog ically in tense

confr ontation. Replaying the basic tac tics, beg inning wi th tha t o f

Òdestruc tion,Ó the initial r esult is a lif e-and-de ath strugg le wher e

each person tries to kill the other . Hegel is best understood as

describing a kind o f at ti tude her e, mur derous in na tur e, that r esides

at the most primi tiv e, animalistic le vel of human in ter action.

At a certain poin t, wi th a me asure of r ef lection, the mor e powerful

and vic torious c ombatant in this lif e-and-de ath strugg le realizes

that i t is mor e advantageous to le t the def eated f ighter liv e. Rather

than kill the e qually-mur derous opponen t, the vic torious c ombatant

emplo ys the tac tic o f Òownership, Ó taking his defeated antagonist as

a slave and put ting him to w ork. Aside fr om the pr actic al advantage

of having a worker under one Õs contr ol, the vic torious c ombatant

preserves the def eated one because he achieves a more expanded

sense of self thr ough the r ecogni tion he r eceives. The motiv e is
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self ish, not mor al, and is not a ma t ter o f pi ty. We will say mor e

about the benef its of r eceiving r ecogni tion fr om another person in

the ne xt chapter . The main thoug ht is tha t if one se ts out to kill

another person, ther e is an awaiting r ealization tha t the pr oject is

self-def eating: onc e the other person is de ad, that person c an no

longer pr ovide the r ecogni tion one had be en implici tl y seeking.

Despite i ts advance over the mur derous mentali ty, problems arise

in the master -slave relationship, as both the master and the sla ve

eventuall y f ind themsel ves frustr ated. First, i t is impossible

thor oughly to c ontr ol another person or a ma terial obje ct. Second,

ther e is a one-side dness in the r elationship o f r ecogni tion: the

slave respects the master as a ÒfullÓ person, but since the r espect

comes fr om a slave, the r ecogni tion has li t tle value to the master;

the master r ecogniz es the slave, but r ecogniz es the slave wi thout

any respect, as vir tuall y an object to use. The master is r ecogniz ed

in the rig ht kind o f way by the wr ong kind o f person; the sla ve is

recogniz ed in the wr ong kind o f way by the rig ht kind o f person.

On both sides, the r ecogni tion is inc omple te, unbalanc ed, and

unsatisfac tor y.

As a reaction to the frustr ation inher ent in being ei ther a master

or a slave, both par ties ne xt emplo y the tac tic o f Òwithdr awalÓ to

secur e fr eedom. Each consequentl y adopts a de tached, distan t, and

disengaged at ti tude to wards the w or ld and be comes a Òstoic.Ó In

this tr ansition fr om the master -slave relationship to stoicism, H egel

appreciated tha t as a historic al mat ter , somewhat r emarkably, the

philosoph y of Roman stoicism w as presented by an emper or,

Marcus Aurelius (121-180), as well a slave, Epictetus (55- 135). Both

masters and slaves were stoics.

Upon wi thdr awing fr om the w or ld as a stoic, not much is lef t to

think about in principle, if b y Òwithdr awing fr om the w or ldÓ means

Ònot thinking about the w or ld at all.Ó Hegel main taine d tha t this

leaves a person empt y and in ne ed of something spe cif ic to ha ve

in mind. Althoug h he w as inspir ed by the Roman Stoics, H egel also

cri ticiz ed them, describing ho w the y instruc ted people to be
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Òreasonable,Ó but tended to pr esent their ide a of r ationali ty in the

form o f gener alized plati tudes.

On a contempor ary note, w e can add par enthe tic ally tha t the

song, ÒI am a RockÓ (1965), writ ten b y Paul Simon, e xpr esses the

soli tude and loneliness inher ent in the stoic a t ti tude w ell. I t

describes some one who has chosen to disengage fr om social lif e

and to r etr eat in to social isola tion as the r esult o f a failed love

relationship. The person be comes a rock and an island in a t ti tude,

expecting to a void pain as a r esult.

Philosophic ally, the stoic fac es the dilemma o f not being able to

think about an ything spe cif ic, if he r emains comple tel y detached

fr om the w or ld, and o f sacrif icing his fr eedom if he does engage

wi th the w or ld. To resolve this dif f icult y, the stoic r ealizes that he

can have something spe cif ic to think about and y et pr eserve his

fr eedom b y engaging negatively wi th the w or ld, namel y, by saying

ÒnoÓ to whatever is pr esented as true. This is the disagr eeable, nay-

saying standpoin t o f skepticism, which appe ars to pa y off at f irst

sight: when saying Òno,Ó oneÕs freedom is asser ted and one also

has something spe cif ic to think about. The tac tic emplo yed is onc e

again a Òdestr oyingÓ one, as it f ollo ws upon the stoic Õs tactic o f

Òwithdr awal,Ó but instead of people who ar e destr oyed or kille d,

proposi tions or perspe ctiv es are negated in a mor e civiliz ed mindse t

that is none theless mur derous in natur e.

The skeptic al at ti tude c annot endur e for long, thoug h, because

it le ads to confusion. As one sa ys ÒnoÓ to whatever pr oposi tion or

perspectiv e presents i tself, one Õs consciousness eventuall y becomes

contr adictor y. Today I say ÒnoÓ to some assertionÑc all i t AÑand

tomorr ow I say no to i ts opposite, not-A . Over time, b y advocating

A and not-A , I become mix ed-up. The sk eptic al at ti tude is a

fundamen tall y unstable one. I t is not mer ely destruc tiv e; it is self -

destruc tiv e.

The skeptic Õs instabili ty is eviden t in the t wo opposing r oles it

embodies. By saying ÒnoÓ to any pr oposi tion tha t is pr esented, he

is in the posi tion o f the absolute master . By having no c ontr ol

whatsoever over wha t pr oposi tion will be pr esented, he is in the
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position o f the absolute sla ve. The upshot is a spli t and c onfused

consciousness tha t f eels like a master on the one hand, and a sla ve

on the other . Within the sk eptic al consciousness, the master -slave

relationship is no w appearing as aspects of a sing le consciousness,

and as the contr adiction be tween these t wo componen ts comes

explici tl y in to awareness, the skeptic al consciousness becomes

Òunhapp yÓ (unglŸckliche, Òunf or tuna te,Ó Òmiser able,Ó Òsorr owfulÓ).

Given its bifur cated condi tion, the sk eptic al consciousness

tr ansforms in to one tha t appears fr equentl y in r elig ious contexts.

This kind o f consciousness appr eciates tha t i ts ÒmasterÓ aspect is,

at le ast in principle, in touch wi th wha t is absoluteÑGod, or the

truthÑ while i ts ÒslaveÓ aspect constr ains it to be a mer e physical

organism, tin y, contingen t, f leshly, and long ing f or tr anscendenc e.

In this tension be tween its soul and i ts bod y, it is unhapp y. The

project o f the unhapp y consciousness is, fr om i ts f ini te condi tion,

to de velop a satisfac tor y relationship to wha t is absolute, or God. I t

seeks a reconcilia tion be tween its t wo opposing aspe cts.

The unhapp y, relig ious consciousness advances in thr ee stages,

each of which brings i ts f ini te, earthl y, aspect in to a closer union

wi th God. I n the f irst o f these, the r elationship be tween the human

being and God is distan t: God is w orshippe d as a being tha t exists

on a dimension be yond space and time, inscrutable, inf ini te, and

accessible onl y thr ough deep feeling or de votion. I n this mode o f

relig ious consciousness, one pr ays, has faith, does wha t one belie ves

God wants, and hopes tha t one is c orr ect wi thout e ver kno wing the

truth.

At the se cond stage, the r elationship be tween the human being

and God is closer: no longer loc ated exclusiv ely in Òthe beyond,Ó God

is recogniz ed as embodie d in par ticular persons and things on e arth.

This st yle of r elig ious consciousness c an assume a variety of forms.

Divine-humans ha ve include d emper ors, phar aohs, and individuals

such as Jesus. Similar ly, artifac ts associated wi th divinel y-r egarded

beings are believed to be infuse d wi th divine ener gy. Examples are

the w orship o f saintsÕ bones, teeth, clothes, f ootprin ts, and such.

Hegel explaine d the spiri tual motiv ation f or the Crusades in these
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terms, saying tha t the primar y goal was to own JesusÕs sepulcher

in Jerusalem. To this da y, people ar e fighting o ver the o wnership o f

holy sites.

Hegel is describing her e a general style of thoug ht, wher e on a

mor e mundane le vel, one mig ht, f or example, belie ve magically tha t

music al abili ty could be gaine d by touching the k eys on M ozartÕs

piano, or tha t wisdom or personal holiness c ould be a t taine d by

visiting the plac e wher e some pr ophet w as born, liv ed, or die d.

The at ti tude e xtends in to cherishing the possessions o f a deceased

famil y member , as if these i tems w ere infuse d wi th the famil y

memberÕs spiri t. One mig ht visi t H egelÕs grave in Ber lin wi th the

hope of get ting inspir ed to understand H egelÕs philosoph y, or touch

HegelÕs desk to the same mag ical end.

HegelÕs Grave in Ber lin
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HegelÕs Desk

In due time, these w ays of tr ying to c onnect wi th God ar e seen as

inef fectual: one c annot be come a great musician mer ely by touching

the k eys on M ozartÕs piano, or be a person o f deep spiri tuali ty by

sit ting under the tr ee wher e Buddha w as enlightened, or be come

a leading psychoanalyst by visi ting Fr eudÕs apartmen t in Vienna.

Neither c an one become closer to God b y self-sacrif iciall y working

the soil as a monk, pr oducing gr apes, and making wine, as if the soil,

the frui t, the wine, and the e arth, w ere sacred par ts of GodÕs body

or being. One g ives everything to God, but, as H egel observed, God

gives in r eturn onl y an inf ini tesimal par t, such as a har vest of gr apes.

On this quest to be come one wi th GodÑa quest to r ealize the

divine wi thin oneself, essen tiall yÑthe oscilla tion be tween feeling

connected wi th God, destine d for eterni ty, and feeling lik e a mere

physical being, destine d for annihila tion, soon r eaches its br eaking

poin t. One me ditates, pr ays, and feels inspir ed and connected wi th

the divine, onl y later to be come again immerse d in to pe t ty routine

and wor ldl y pr eoccupations. W hile submer ged in an e xperienc e of

cosmic c onsciousness during a me ditation session, one is suddenl y

interrupte d by a need to go to the ba thr oom.

After oscilla ting be tween these t wo poles of the spiri t and the
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f leshÑwe can speak of years of in volvement her eÑa sense of

hopelessness and a disillusionmen t wi th the en tir e situation

emerges. Appreciating tha t one has be en on wha t appears to be

an endless roller -c oaster , the sense of disillusionmen t triggers a

sharp disengagemen t fr om both the spiri t and the f lesh, the divine

and the human, the master and the sla ve, that le ads to a feeling o f

profound emptiness. N ote ho w the tac tic o f Òwithdr awalÓ becomes

oper ativ e at this poin t, f ollo wing fr om a frustr ation in a master -slave

struc tur e. This is the Òdark nig ht o f the soulÓ where one cares to

be nei ther divine nor human, master nor sla ve, having experienc ed

how both sides le ad to frustr ation. One arriv es in limbo or a

nether wor ld, suspended somewher e between the t wo, essentiall y

empt y and nowher e at all.

Most une xpectedly, this suspende d condi tion be comes the r oad

to salvation and ultima te connection wi th the absolute, or God,

for one Õs new loc ation is a t an in terme diar y poin t between God

and human. Althoug h this is a t f irst a mer e poin t, or a Ònothing, Ó

the struc tur e of the si tuation has change d: inste ad of a back-and-

for th oscilla tion be tween human and God, a tripar ti te struc tur e

has emerged wher e God and human ar e connected thr ough an

interme diar y location a t which the unhapp y consciousness is no w

situated. Regarded posi tiv ely, this in terme diar y poin t is the posi tion

that a priest or pr ophet w ould assume, as the in terme diar y between

God and the human being.
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In this w ay, then, the unhapp y, relig ious consciousness at tains a

state of awareness wher e the godlik e, or divine aspe ct o f i tself c an

be integr ated and r econcile d wi th the human aspe ct o f i tself. For

Hegel, this in tr oduc es a new outlook on the w or ld wher e one feels

at home and in c ontact wi th the truth, as one r egards this truth as

both wi thin and outside o f oneself in the e xternal w or ld, perme ating

the whole si tuation. H e called this sta te of mind Òreason.Ó

Recalling the thr ee main tac tics o f Òdestruc tion,Ó Òcontr ol/

ownership, Ó and Òwithdr awalÓ that run thr ough HegelÕs discussion,

we can summariz e the de velopmen t o f kno wledge in the se ction on

self-c onsciousness as follo ws:

Reason, Spirit, Religion, and Absolute Knowing

To appr eciate the w or ld as a fundamen tall y rational beingÑa being

like oneselfÑis to adopt a perspe ctiv e that mak es one feel as if

constan tl y and comf or tabl y looking in to a mirr or and seeing oneÕs
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own r ef lection. On a small sc ale, it compar es to looking a t one Õs son

or daughter , and seeing oneself r ef lected in their bodil y struc tur e

and behavior al disposi tions. I t is also lik e reading a let ter tha t one

wr ote, seeing oneÕs thoug hts inscribe d on the page. I t is lik e seeing

an old friend a t a distanc e in a cr owd, and walking o ver

enthusiastic ally to shak e hands. In these instanc es, an aspect o f the

external w or ld acts lik e a mirr or, wher e one appr ehends oneself

in obje cts tha t ar e beyond one Õs immediate pr esence, leading to a

feeling o f being a t home in the w or ld. Ther e is a uni ty of ÒsubjectÓ

and Òobject,Ó in effect. W hen extr apolated to a g lobal at ti tude, this

kind o f Òmirr oringÓ experienc e makes one feel comf or table as a

par ticipan t in the univ erse as a whole. This at ti tude is one o f

Òreason,Ó whereÑalthoug h the things in one Õs experienc e might at

f irst appe ar to be f oreignÑther e is an under lying at ti tude o f

certain ty tha t nothing is trul y alien.

At the le vel of r aw natur eÑthe r ocks, stars, air , lightning, r ain,

moun tains, etc.Ñthe r ational a t ti tude appr eciates natur e as having

inner purposes or goals, f or w e oursel ves act r ationall y according

to in tende d plans. This is a Òteleolog icalÓ (ÒtelosÓ means ÒgoalÓ in

Greek) outlook tha t one pr ojects on to the en tir e wor ld, wher e the

wor ld is conceived of as an organically unif ied being tha t is gr owing

into ma turi ty according to an inner plan or principle. A t the le vel

of r ocks and such, the inher ent goal-orien tedness and associated

systematici ty of natur e remains dim, but i t is per ceived as implici t,

and is appr eciated as steadily becoming mor e manif est as we move

fr om inanima te natur e, to plan t and animal lif e, to humani ty.

In the section o f the Phenomenology enti tle d ÒConsciousness,Ó the

at ti tude to wards raw natur e was dif ferent. I t w as mechanic al: the

physical wor ld appeared ther e as a set o f inanima te i tems in c ausal

relationships wi th one another . Their in ter actions w ere describe d

comple tel y by a set o f natur al laws tha t pr escribe d their ac tivi ty

as if natur e were a series of dominoes clicking a way in a rig id

and pr edic table sequence. This mechanic al understanding o f natur e

was comple te, but i t r emained inhuman, f or the obje cts in volved

were conceived of as being thor oughly inanima te. In the a t ti tude
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of r eason at which w e have arriv ed, natur e is appr eciated non-

mechanic ally as vir tuall y alive and growing. As we can recogniz e

fr om our discussion o f the c onten ts of HegelÕs Preface to the

Phenomenology, this at ti tude to wards the w or ld is distinc tiv ely

ÒHegelian,Ó and is encapsulated well by the phr ase, Òthe rational is

the r eal and the r eal is the r ational.Ó

The thir d and f inal section o f the Phenomenology according ly

outlines a series o f perspe ctiv es that issue fr om a tele olog ical, as

opposed to me chanic al, outlook upon the w or ld. These perspe ctiv es

refer to r aw natur e, to beg in wi th, and pr oceed to the or ganic w or ld

of plan ts, animals, and individual human psy cholog y. From ther e,

Hegel moves on to discuss v arious f orms o f human in ter action tha t

are mor e positiv ely social, in c ontr ast to the mor e unfriendl y forms

of social in ter action he pr esented in the se ction on self -

consciousness. These mor e advanced forms o f sociali ty implici tl y,

and soon explici tl y, ref lect an awareness of the ÒIÓ that is ÒweÓ and

the ÒweÓ that is ÒI,Ó namely, Òspiri tÓ or proper ly social c onsciousness.

In this c ontext, he discusse d mor ality, cultur e, relig ion, and f inall y,

Òabsolute kno wledge.Ó

To appr eciate the change in outlook in this f inal section o f the

Phenomenology, we can mention one o f the f irst le vels of human-

human in ter action ther ein tha t contr asts inf orma tiv ely wi th the

master -slave section on self -c onsciousness. This is an a t ti tude

wher e a person seeks his or her o wn self ish pleasure, using other

people to obtain i t. A smooth-talking se ducer w ould be an e xample.

The at ti tude is not c ombativ e or thr eatening to the person who

is used and i t has a manif estly friendl y exterior , but the r eality is

that the user is self -c enter ed and manipula tiv e of others, as if those

other pe ople w ere merely inanima te obje cts.

A step in ad vance beyond this ple asure-seeking at ti tude is the

relativ ely less selfish one wher e a person is driv en by a deep

conviction f or a cause, believing blindl y tha t everyone else ought to

agree and follo w along wi th his or her personal beliefs. The vir tue in

this outlook, a t le ast, is tha t i t inc orpor ates the r ational a wareness

that everyone oug ht to be f ollo wing a gener al principle, despi te ho w
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the principle happens to be arbi tr ary, set mer ely by the person Õs

own dic tates.

From her e, the r ational a wareness that gener al principles oug ht

to go vern everyone equally becomes mor e intensif ied. Ther e is an

appreciation o f the v alidi ty of univ ersal mor al principles, and this

yields a mor e pronounc ed mor al awarenessÑone Hegel found

effectiv ely expr essed by KantÕs mor al the or y emphasizing the

impor tanc e of acting c onsisten tl y, i.e., logically and r ationall y. Still,

he appr eciated tha t the simple Kan tian imper ativ e to act

consisten tl y remains too abstr act. To be mor e realistic, he

reaff irme d the impor tanc e of living wi thin an ac tual social

communi ty to de velop mor al awareness. We thus pass fr om ÒreasonÓ

to Òspiri t.Ó

Hegel describe d the v arious stages o f social c ommuni ty according

to his standar d pr ocedur e of star ting wi th mor e cir cumscribe d

forms and mo ving to mor e compr ehensive ones. He began by

discussing the smaller social uni t o f the famil y, and moved on to

large uni ts, such as the sta te. He worked thr ough the la t ter in a

progression fr om dic tatorial f orms to mor e balanced democr atic

ones, invoking Jean-Jacques RousseauÕs idea of the gener al will in

connection wi th the la t ter .

Despite this gr adual advance in social awareness ranging fr om

the self ishness of the ple asure-seeking person to the or ganized

democr atic sta te, Hegel realized tha t none o f these f orms, ei ther

intrinsic ally or explici tl y, are orien ted to wards foundational r ealities

of a metaph ysical kind. N one are inher entl y geared to wards the

deepest human questions tha t concern our pr esence in the univ erse

and the me aning o f existenc e. Relig ious communi ties embod y this

kind o f awareness in HegelÕs view, and in this r espect, are mor e

advanced in social a wareness than mor al and poli tic al communi ties.

We thus pass fr om Òspiri tÓ to Òrelig ion.Ó

Hegel understood r elig ions themsel ves as progressing historic ally

fr om those tha t ar e mor e sensuously-based, such as ancien t

relig ions tha t w orshippe d lig ht, to mor e recent ones such as

Christiani ty, which emphasiz e inner f eeling and ha ve a greater
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spiri tual depth. H egel consider ed Christiani ty as the most ad vanced

relig ion, but o wing to i ts r eliance upon pic torial imager y, its

meaning r emains to be clarif ied in to a pur er, philosophic al form.

Upon achie ving this clarif ication, w e pass from Òrelig ionÓ to

Òabsolute kno wledge,Ó and looking back upon our en tir e growth

fr om sense-c ertain ty to absolute kno wledge, understand who w e

are as the comple te embodimen t and r ealization o f ÒKnowledgeÓ

itself, c onsider ed as a main personage and le ading char acter o f the

Phenomenology.
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6. HegelÕs System:Logic,
Nature, Spirit

A fter c omple ting the Phenomenology to arriv e at absolute

knowledge, Hegel set out to de velop his mor e compr ehensive

philosophic al systemÑr eformula ting, r efining, and e xtending the

ideas he had in mind. Centr al to his me thod w as the struc tur e of

self-c onsciousness, which he use d as the basic principle f or his

philosophizing. Chapter 2 spok e about the impor tanc e of self -

consciousness to H egelÕs philosoph y and w e have seen this

struc tur e operating in the f orms o f kno wledge in the

Phenomenology. We can now consider the e xplici t struc tur e of self -

consciousness tha t had be en guiding H egelÕs thoug ht thr oughoutÑa

struc tur e that inf orms the c ore of his philosophic al system, whose

justif ication and gr ound he belie ved was established by the

PhenomenologyÕs ascent to absolute kno wledge. Only if one

philosophiz es from the standpoin t o f absolute kno wledge can oneÕs

philosophic al result have an absolute validi ty.

When w e ref lect or think about oursel ves, ther e is an elementar y

struc tur e inher ent in the pr ocess: a subject (call i t S) thinks about an

object (call i t O) and recogniz es that tha t obje ct is i tself. S realizes

that S=O, or tha t i t is thinking about itself . We can expr ess this act

of self-r ecogni tion in a diagr am as (S � O � S /O ), or pic toriall y as:
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In an act o f self -c onsciousness, w e star t wi th the ini tial c ondi tion

of the unr ef lectiv e subject, S. Then, ther e is a projection fr om tha t

subject, an image or Òobject,ÓOÑsomewhat in the w ay a spider

projects a str and of web fr om i tself. This is an image o f the subje ct

that the subje ct then thinks about. As an Ò object,Ó this image is

opposed to the Òsubject.Ó In an act o f self -r ecogni tion, the subje ct

then r ealizes that the obje ct is an image o f i tself, ther eby removing

the f oreignness of the obje ct. Ther e is an ini tial Òposition,Ó a

subsequent Òopposition, Ó and a consequent Òreconcilia tion Ó in a

thr ee-aspected, sequential, in tegr ated pr ocess. This process can be

describe d in several ways, all of which ha ve the same impor t. I t

can be referr ed to as one o f Òposition, opposition, r econcilia tion,Ó

or Òposition, nega tion, amalgama tion,Ó or, as we find in the

philosophic al the ories o f the time, Òthesis, anti thesis, syn thesis.Ó

Fichte and Schelling tende d to use Òthesis, anti thesis, syn thesisÓ in

their char acteriza tions o f the pr ocess of self -c onsciousness; H egel,

less so.

The r emarkable featur e of this basic struc tur e of self -

consciousness is tha t i t can apply not onl y to the si tuation when a

single personÑ you or I, or Desc artes, for tha t mat ter Ñengages in an

act o f r ef lection, as when in his cogito, Descartes stated to himself

wi th self -awareness, ÒI think, I exist.Ó The structur e can apply wi thin

broader social si tuations, as when one person r ecogniz es another .

Here, the struc tur e of self -c onsciousness appe ars at a mor e

expanded level, wher e the S is the person who is being r ecogniz ed,

the O is the person who is doing the r ecognizing, and the

amalgamation o f S and O is the awareness of S as being recogniz ed

by O. Ther e is a benef it to S in this pr ocess, as we mentione d in

the pr evious chapter . It is wha t the vic torious person appr eciates

at the end o f the lif e-and-de ath strugg le, and i t accounts for wh y

the vic tor assumes the r ole of a master inste ad of killer , deciding to

keep the def eated person aliv e as a slave: in being r ecogniz ed, oneÕs

own sense of self -c onsciousness is expanded. We can see this in the

follo wing diagr am thr ough the lar ger, mor e sweeping arr ows:

HegelÕs System: Logic, Natur e, Spiri t | 77



The basic struc tur e of self -c onsciousness, (S � O � S/O ), also

appears clearly at the end o f the se ction on Òconsciousness,Ó where,

thr ough scien tif ic inquir y, the f luc tuating per ceptual f ield is

comple tel y reconstruc ted and r eplic ated in a set o f thor oughly

explanator y laws. In this c omple ted set o f laws, the per ceptual

objects tha t onc e stood as alien and opposing pr esences, appear in

a reconstruc ted and r eplic ated form tha t r emoves their f oreignness.

When per ceiving the e xternal w or ld, one c onsequentl y sees the

produc ts of oneÕs own understanding a t this le vel of full scien tif ic

awareness.

Similar ly, at the v ery beginning o f the Phenomenology, in the

section on imme diate kno wledge, the struc tur e of self -

consciousness is pr esent when w e tr y to poin t out the punc tuall y

present momen t: the ÒnowÓ as we poin t to i t, dissol ves into the Ònot-

nowÓÑnamely, a new imme diatel y pr esent momen t, and the t wo

momen ts become amalgamated wi thin the thoug ht o f a wider time

span that includes them both. This example is note wor th y because

the struc tur e of self -c onsciousness is inher ent in the pr ocess of

knowledge, but w e are at tending onl y to passing momen ts and ar e

not thinking o f oursel ves.

Hegel showed tha t the struc tur e of self -c onsciousness under lies

a wide variety of contexts. He maintaine d tha t this is the essen tial
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struc tur e of r eality, and his philosophic al system pr esents the

univ erse as a single act o f self -c onsciousness, wher e the ÒS,Ó the ÒO,Ó

and the ÒS/O Ó refer to the thr ee ultima te par ti tions o f r eality: Òlogic,Ó

Ònatur e,Ó and Òhuman societyÓ or Òspiri t.Ó Let us no w describe this

system and i ts motiv ation.

When considering the orig ins of things or o f the me aning o f lif e,

a common answ er to the question, Òwher e did everything c ome

fr om?Ó or Òwhy is ther e something, r ather than nothing ?Ó or Òwhat

is the poin t o f everything ?Ó is that everything c omes fr om God

because God cr eated the w or ld and has a plan f or everythingÑa

plan tha t g ives the univ erse a single, pr ofound me aning. A question

that usuall y follo ws is Òwhere did God c ome fr om,Ó and the standard

answer is tha t God did not c ome fr om anywher e, for God al ways

was. Queries then emer ge about ÒwhyÓ God made the universe,

especiall y in vie w of the suf fering to which sen tien t beings ar e

exposed, as from disease or natur al disasters.

Some people question the ide a that GodÑc onceived of as an all-

good, all-kno wing, and all-po werful beingÑc ould be the sour ce of

all things, g iven the m yster y of how a sing le, in telligen t being c ould

exist, to beg in wi th. The being se ems to be too c omplic ated, too

rich in kno wledge, too Òmatur e,Ó one might say, simpl y to be ther e

all alone fr om the star t, essentiall y out o f nowher e. Also, the r easons

God cr eated the w or ld ar e inscrutable. S ince God is said to be totall y

fr ee, God was not compelle d to cr eate the w or ld.

As a social vehicle thr ough which w e expr ess our orien tation

towards ultima te r ealities, Hegel was sympathe tic to e very relig ious

standpoin t, even thoug h he r egarded some as expr essing the truth

bet ter than others. I n contr ast to the spe cif ically Biblic al account

that r efers to a supr emely powerful, good, and kno wledgeable being

as the cr eativ e source for the w or ld, his understanding o f the

wor ldÕs orig ins aimed to be mor e explanator y. Adhering to the ide a

that the univ erse is essentiall y rational, and c onvinc ed thr ough

observation and r ef lection tha t the univ erse is in a pr ocess of

developmen t, Hegel formula ted an account o f the univ erse and i ts

orig in in terms o f the struc tur e of self -c onsciousness, which he
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understood as the most fundamen tal expr ession of r ationali ty.

Hegel star ted wi th the most basic thoug htÑa thoug ht so elemen tar y

that w e find oursel ves thinking o f nothing other than totall y blank

being. This is the bar e conception o f tha t which Òis,Ó without an y

conten t at all. I t captur es the thoug ht o f how God Òalways was,Ó

but in i ts timelessness, i t r emains a thoug ht wi thout an y specif ic

conten t. This, f or H egel, is the true beg inning o f the univ erse.

Nothing c an be simpler , because at this rudimen tar y poin t, ther e is

nothing de termina te about which w e are thinking, and in r eference

to tha t conception, nothing de termina te tha t is.

The ide a of tha t which simpl y Òis,Ó compar es to the c onception o f

empt y space or empt y time, nei ther o f which has c onten t tha t f ills i t.

But r ather than thinking o f empt y space or time, H egel began wi th

thinking o f tha t which is e ven mor e indetermina teÑnothing but the

idea of tha t which Òis,Ó without an y conten t at all. Ther e is nothing

mor e plain and unc omplic ated than this ide a.

Hegel referr ed to this ini tial thoug ht as the pur e concept o f

Òbeing.Ó It w as the star ting poin t o f his philosophic al system, a

concept fr om which he aime d to sho w the en tir e universe lik e a

living or ganism, emer ging and gr owing to ma turi ty. In accordance

wi th the struc tur e of self -c onsciousness, he describe d the univ erse

developing in terms o f the elemen tar y pat tern o f Òposition,

opposition, and amalgama tion,Ó or alternativ ely describe d, Òthesis,

anti thesis, and syn thesis.Ó To appr eciate this, i t is w or th looking a t

how the f oundational c oncept o f pur e being star ted everything o ff.

The first triad of pure concepts

The pur e concept o f being is c omple tel y empt y. If we were to say

what i ts conten t happens to be, w e would ha ve to c onclude tha t

ther e is no conten t, or tha t the c onten t o f the pur e concept o f

being is expr essed by none other than the pur e concept o f Ònothing. Ó

In this r espect, the pur e concept o f being and the pur e concept
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of nothing ha ve the same conten t. They are in principle oppose d,

but a t the beg inning, the y coincide. I f we think o f one, w e think o f

the other , and the y blend toge ther as w e think o f them. W e could

even say tha t the orig in o f everything is pur e emptiness, or pur e

nothingness, althoug h Hegel did not de velop this alterna tiv e way of

expr essing the beg inning o f things.

Hegel star ted wi th the pur e concept o f being, r evealing tha t in

terms o f i ts conten t, i t is iden tic al to the pur e concept o f nothing,

and then r ef lected upon our thoug ht pr ocess when we realize this

equivalence. He asked what w e would be thinking about upon

realizing the simultane ous iden ti ty in c onten t o f, and yet dif ference

in me aning between, the pur e concepts o f being and nothing. H e

wonder ed what concept w ould e xpr ess this amalgamation o f ÒbeingÓ

and Ònothing. Ó With this question, he sa w a new concept emer ge,

namely, the pur e concept o f Òbecoming.Ó Whatever is ÒbecomingÓ is

only just about to Òbe,Ó but it is also mor e than nothing a t all. What

is ÒbecomingÓ is a blend of ÒbeingÓ and Ònothing. Ó

This is ho w the f irst thr ee concepts o f HegelÕs philosophic al

system arise: being, nothing, and be coming. The fascina ting aspe ct

of this Òfirst triadÓ is tha t these c oncepts come for th in ac cord wi th

the elemen tar y struc tur e of self -c onsciousness: Òposition Ó [being],

Òopposition Ó [nothing], and Òamalgamation Ó [becoming]. Ther e are

no self -c onscious beings on the sc ene her e, thoug h. Ther e are only

pur e concepts whose c onten ts emer ge from and f low in to one

another . From the pur e concept o f being appe ars the pur e concept

of nothing, and fr om the thoug ht o f the t wo toge ther appe ars the

pur e concept o f becoming as their blend.

With this f irst triad o f pur e concepts, the f irst o f the thr ee main

segments of HegelÕs system of philosoph yÑÒlogicÓÑbegins. As

headmaster o f the g ymnasium in Nur ember g, he wr ote the length y

Science of Logic to pr esent this f irst segmen t, and then abridge d this

long book in to the f irst v olume o f the thr ee-v olume pr esentation

of his system, c omprise d of the Logic (sometimes r eferr ed as the

ÒsmallerÓ Logic), the Philosophy of Natur e, and the Philosophy of

Spirit .
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Star ting wi th the pur e concept o f Òbeing,Ó HegelÕs Logic describes

the de velopmen t o f pur e conceptsÑt ypic ally those c oncepts w e use

in me taph ysical speculation, such as Òsubstanc e,Ó Òquanti ty, Òquali ty,Ó

Òinfini ty,Ó Òidenti ty and dif ference,Ó Òform and c onten t,Ó Ònecessity,Ó

Òpossibili ty,Ó and Òactuali tyÓÑin an organized, incr easingly

complic ated pr esentation tha t he belie ved to be e xhaustiv e. If ther e

is some concept used standar dly in me taph ysical speculation, then

it, or i ts close c orr elate, will ha ve a place in the Logic wi thin the

developmen t o f pur e concepts. It will be analogous ei ther to a Òbud,Ó

or a Òblossom,Ó or a ÒfruitÓ in the developmen t o f pur e thoug ht. The

Logic concludes wi th the absolute thoug ht, or absolute ide a, whose

conten t enc ompasses the entir e process.

In the in tr oduc tion to the Science of Logic, Hegel describe d the

entir ety of the LogicÑsomewhat me taphoric ally, since ther e is no

ÒGodÓ that is pr esent in his philosoph y as of yetÑas an exposi tion

of God prior to the appe arance of the ph ysical wor ld. This conveys

the ide a that he is c onceiving o f the se t o f pur e metaph ysical ideas

as absolute, and as timelessl y foundational to the e xistenc e of the

physical wor ld.

At the poin t wher e pur e thoug ht r eaches its comple te unf olding,

Hegel invoked the struc tur e of self -c onsciousness to e xplain wha t

happens next: the absolute ide a, i.e., pure thoug ht in i ts entir ety,

objectifies itself, just as a thinking subje ct obje ctif ies itself when i t

thinks about i tself in an ac t o f r ef lection. At this c osmic le vel, the

objectif ication o f pur e thoug ht appears as Ònatur e,Ó the inanimate

physical wor ld. The cr eation o f the w or ld does not happen as the

consequence of a decision on the par t o f a supr emely in telligen t,

good, and po werful being; the ph ysical wor ld appears as the second

stepÑthe oppositional stepÑo f the univ erseÕs deep-struc tur e

process of coming in to self -c onsciousness f or i tself. The physical

wor ld is the imme diate obje ctif ication o f the c omple te set o f pur e

metaph ysical concepts, or the absolute ide a, awaiting fur ther

developmen t. ÒLogicÓ is the initial posi tion, and Ònatur eÓ is the

opposition e xtending fr om tha t orig inal posi tion. A reconcilia tion, as

we can now anticipa te, will then f ollo w to c omple te the pr ocess.

82 | HegelÕs System: Logic, Natur e, Spiri t



The second book o f HegelÕs philosophic al system, the Philosophy

of Natur e, follo ws the same gener al pat tern as the Phenomenology

and the Science of Logic, inso far as i t sets out in de velopmen tal

sequence, one f lowing fr om the other , the essential c oncepts tha t

def ine natur e. These are concepts such as Òspace,Ó Òtime,Ó Òmat ter ,Ó

Òair,Ó Òfir e,Ó Òwater ,Ó Òearth,Ó Òmagnetism,Ó Òelectrici ty,Ó Òchemic al

processes,Ó Ògeology,Ó Òplants,Ó and Òanimals.ÓFrom the simpler to

the mor e complic ated, Hegel describe d the basic f eatur es of the

physical wor ld.

The thir d book o f HegelÕs system, the Philosophy of Spirit ,

presents the amalgama tion o f pur e thoug ht (i.e., rationali ty; log ic)

and physical natur e, from which human beings emer ge. Following

what has no w become his standar d pr ocedur e, Hegel ini tiall y

consider ed the human being in i ts mor e individualistic ally-c enter ed

featur es, such as raw sensation and psy cholog y, which he c alled

Òsubjectiv eÓ spirit. Under the ti tle o f Òobjectiv e spiri t,Ó he consider ed

sociall y-orien ted featur es, such as poli tic al and mor al outlooks. At

the hig hest level of human cultur e, he describe d Òabsolute Ó spirit,

consti tute d by art, r elig ion, and philosoph y, in tha t ascending

order. We have already seen this de velopmen tal pr esentation o f the

human being in the Phenomenology, except tha t her e, in his

philosophic al system, Hegel developed the distinc tions mor e

clearly. Instead of amalgamating ar t and r elig ion, and saying li t tle

about philosoph y per se in the se ction on absolute kno wledge as he

did in the Phenomenology, he separated ar t, r elig ion, and philosoph y

into thr ee distinc t spher es in his philosophic al system and gave an

expansive tr eatmen t o f each.

HegelÕs system embodies the struc tur e of self -c onsciousness in

the mo vement fr om Òlogic,Ó to Ònatur e,Ó to Òspiri t.ÓReality appears

as a single act o f self -c onsciousness c onsti tute d by these thr ee

componen ts. An at tr activ e featur e of this system is tha t i t pr esents

the cr eation o f the ph ysical wor ld not as an arbi tr ary mat ter , but as

issuing ne cessarily fr om the na tur e of pur e thoug ht, conceived of

as pure logic. The system also pr ovides a relativ ely clear answer to

the question o f the univ erseÕs meaning, namel y, that the univ erse is
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engaged in a pr ocess of self -r ealization. As time goes on, everything

becomes mor e integr ated, unif ied, rational, balanc ed, fr ee,

reconcile d, and self-aware.

Logic � Natur e � Spiri t

(position � opposition � amalgamation )

(thesis � anti thesis � synthesis)

According to this system, the human being stands pr esentl y as

the most hig hly developed being in e xistenc e, and as we gradually

develop sociall y to in tensif y our fr eedom, self -awareness, and

mutual r espect, w e all carr y the tor ch for r eality itself. Ther e is

no ÒGodÓ behind the scenes; ther e is only pur e rationali ty and the

accompanying struc tur e of self -c onsciousness as the under lying

substanc e of everything. If one w ere to speak of ÒGod,Ó one would

speak of the en tir e universe; if one w ere to speak of ÒGodÕs

intelligenc eÓ or ÒbrainÓ within the or ganism tha t is the univ erse, one

would spe ak of the human c ommuni ty or Òspiri tÓÑnamely, the ÒIÓ

that is ÒweÓ and the ÒweÓ that is ÒI,Ó as it comes to r ealize itself.

The Hegelian style of thinking

HegelÕs wri tings c an sometimes be mind-bogg ling. It is easy for a

frustr ated reader to thr ow in the to wel and end up wi th the

dismissiv e joke and wi th some wi t, tha t H egel is an absurd think er

whose sentenc es are longer than his par agraphs. The

Phenomenology and the Science of Logic are especiall y comple x and

challeng ing w orks that r equir e intense concentr ation to appr eciate

their pr ofundi ty. His early wri tings and his classr oom le ctur es on

wor ld histor y, art, r elig ion, and philosoph y, however, are

approachable and en joyable, while also being inf orma tiv e to r ead.

Such c omplic ations not wi thstanding, i t is not dif f icult to

understand H egelÕs style of thoug ht. Everything he thoug ht about,
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he regarded as being in volved in a pr ocess of developmen t fr om a

simpler to a mor e complic ated state. He did not look a t a person

walking do wn the str eet and tak e that person imme diatel y for

granted. Rather , he saw the person as ha ving a histor y and as having

a futur e. When meeting some one, he did not tak e first impr essions

as defini tiv e. He appreciated tha t to understand a person genuinel y,

it helps to be ac quain ted for years in a variety of contexts.

When considering the r elativ e truth o f any given philosoph y or

wor ld view, Hegel trie d to see whether i ts basic principles ar e vague,

abstr act, and thin in c onten t, or whe ther the y are determina te,

concr ete, and rich. An outlook tha t emphasiz es ÒimmediacyÓ and the

Òhere and nowÓ to the exclusion o f everything elseÑ for example,

Zen BuddhismÑhe w ould understand as an in telle ctuall y elemen tar y

view tha t will ine vitabl y br eak down o f i ts own accord in to a mor e

complic ated and compr ehensive position. A philosoph y tha t

emphasizes the pr esence of arbi tr ariness everywher e, the absur di ty

of the w or ld, and the impor tanc e of the individualÑ for example,

Jean-Paul Sartr eÕs existen tialismÑhe w ould understand similar ly as

undeveloped in i ts main c onceptions. A style of log ic tha t

emphasizes exclusionar y, Òeither /orÓ oppositionsÑ for example,

tr aditional f ormal log ic and ma thema ticsÑhe r egarded as less

developed and less appr opria te f or a f oundational me taph ysics than

a Òboth/andÓ style tha t allo ws for the in tegr ation o f opposites and a

compr ehension o f everything.

The follo wing char t pr esents pairs o f concepts tha t appear

fr equentl y in philosophic al thoug ht, as well as in r elig ion, poli tics,

art, and social the ories. On the lef t ar e concepts tha t H egel located

at the e arly, immatur e, elementar y, stages of developmen t and

awareness; on the rig ht ar e notions tha t appear at the mor e matur e

and developed stages. The concepts on the lef t ar e less highly

valued, while the ones on the rig ht do be t ter in c apturing the truth.

HegelÕs own philosoph y accords wi th this st yle of evaluation, as i t

organizes each subject mat ter tha t i t addr esses along this spectrum,

star ting wi th the simpler st yles of thoug ht and in terpr etation and

progressing to wards the mor e complic ated forms. The o verall
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process is from the Òabstr actÓ to the Òconcr ete,Ó from the Òsimple Ó

to the Òcomplic ated,Ó from the Òless realistic Ó to the Òmor e realistic,Ó

and, according ly fr om the Òless trueÓ to the Òmor e true.Ó This is the

Hegelian st yle of in terpr eting the w or ld.
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7. Absolute Spirit:Art,
Religion, Philosophy

H egel always had a realistic, c ommuni ty-minde d outlook on

the w or ld and on the na tur e of philosoph y. His early academic

lif e in TŸbingen, in Bern, and then in Fr ankfur t shows this w ell. In

TŸbingen, he w as impr essed by the c ommunal spiri t o f the ancien t

Greeks and appealed to i t as an inspir ation f or his c onception o f a

mor e genuine v ersion o f Christiani ty. In Bern, he brief ly relaxed this

inter est in living c ommuni ties when he be came at tr acted to Kan tÕs

abstr act, r ationalistic, but also de eply principle d mor al the or y,

consisten t wi th Christian mor ality, since it coincide d wi th the

univ ersalistic ide als of the Fr ench Revolution. I n Frankfur t, he

gravitated back in to a mor e down-to-e arth r omanticist in ter est in

human f eeling, and soon, cultiv ating his historic al eye, reworked The

Positivity of the Christian R eligion in 1800, representing in a

historic al manner the image o f Jesus and the ide a of wha t is na tur al,

and appr eciating ho w the c ommuni ties o f dif ferent time periods

embody dif ferent values.

As we have seen, Hegel struc tur ed the Phenomenology of Spirit

wi th a c ompar able movement. He began wi th kinds o f kno wledge

that do not e xplici tl y include human beings, and he pr oceeded to

mor e human-c enter ed perspe ctiv es that develop fr om

individualistic, c onfr ontational, an ti-social outlooks in to mor e

friendl y, cooper ativ e, and communal ones. R elig ious communi ties

stand as par amoun t f or H egel in tha t book, f or he disc erned wi thin

them an in trinsic orien tation to wards the de epest in ter ests of

humani ty and absolute kno wledge.

When Hegel refined the ide as expr essed in the Phenomenology

and formula ted his philosophic al system, he separ ated ar t, r elig ion,

and philosoph y in to thr ee distinc t spher es of human ac tivi ty, and

studie d them on their o wn terms in their r espectiv e historic al
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developmen t. Coor dinating these thr ee spheres with tr ansitions in

the gr eat w aves of histor y, he regarded the cultur al spiri t o f ancien t

Greece as having a fundamen tall y artistic orien tation. Wi th the

appearance of Christiani ty, he saw this ar tistic orien tation yield to

a mor e relig ious one. I n his own er a, he witnessed the r elig ious

orien tation fade in cultur al pr edominanc e in favor o f a

philosophic al-scien tif ic st yle of expr essing our most fundamen tal

concerns and understanding o f what is true.

These four subje ctsÑhistor y, art, r elig ion, and

philosoph yÑcommunall y consider ed, were at the f orefr ont o f

HegelÕs intelle ctual in ter ests during the last de cade of his lif e when

he was teaching at the Univ ersi ty of Berlin. The y were the main

topics o f his le ctur es, from which w e have thousands o f pages of

lectur e notes. He developed these pr esentations in c onjunc tion wi th

his in ter est in poli tic al philosoph y, wri ting the Philosophy of Right

during this time as w ell, which, c oncluding as i t does wi th

discussions o f the famil y, civil socie ty, and the sta te, stands as a

prelude to the c ommunal e xpr essions of absolute spiri t. HegelÕs

lectur es on art, r elig ion, and philosoph y pr esent his e xtende d

ref lections on the thr ee spheres of absolute spiri tÑthe spher es of

human c ommuni ty tha t at tend to our primar y in ter ests as humans.

HegelÕs Philosophy of History

Althoug h Hegel was convinc ed tha t r eason inf orms all o f r eality,

he understood tha t the w or ld is f ille d wi th suf fering and tha t this

suffering c an make the w or ld appear to be me aning less. In

tr aditional the ology, the philosophic al Òproblem o f evilÓ is a reaction

to this pr esence of suf fering, as i t asks wi th some perple xity wh y

suffering e xists if ther e is an all-good, all-kno wing, and all-po werful

God. Concerned wi th the same issue, H egel answered the pr oblem

of evil wi thout r eference to a personif ied God, but in r eference to

reason itself, explaining spe cif ically wh y human histor y is f ille d wi th
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war. He answered tha t conf lic t and suf fering ar e a necessary par t

of the w or ldÕs growth pr ocess towards a mor e reasonable social

condi tion.

As a mat ter o f philosophic al style, HegelÕs vision w as broad. When

he sur veyed human histor y, he look ed for lar ge-scale changes tha t

extend fr om early civiliza tions to the pr esent, searching f or pa t terns

that r eveal an under lying r ational pr ocess, not unlik e how a

geolog ist thinks in terms o f vast time spans to understand the

drif ting mo vement o f continen ts. Hegel thoug ht big, e ven beyond

the t ypic al perspectiv es of contempor ary wor ld leaders and

geopoli tic al the orists who c onsider the w or ld g loball y and

intelligen tl y as an array of in ter acting pe oples, nations, and

corpor ations, but who al ways have their o wn na tional in ter ests

f irml y in mind.

Among the pa t terns H egel observed was one concerning st yles

of governmen ts. He note d tha t as a rule, early civiliza tions w ere

governed by a single, all-po werful le ader such as a phar aoh,

emper or, or king. These dic tatorships pr edomina ted un til the times

of ancien t Gr eece, when democr atic rule emer ged solidl y, salientl y,

and successfully to change the spiri tual tenor o f wor ld histor y. It

is not as if dic tatorships suddenl y disappearedÑthe y still e xistÑbut

rather tha t the Gr eeks surpassed the dic tatorial st yle of

governmen t, and r ender ed tha t st yle no longer the most ad vanced

in the w or ld.

Ther e were slaves in Greece, thoug h, and not e veryone

par ticipa ted in the democr atic de cision making. The ne w system

of governmen t none theless mar ked an advance by expanding the

scope of human fr eedom: in the e arly civiliza tions, genuine fr eedom

inher ed in onl y one person, the absolute ruler . In Greece, freedom

inher ed in the se ctor o f society composed of fr ee citiz ens.

For centuries, this w as the pr evailing and assume d condi tion:

ther e was a group o f fr ee, ruling individuals, and a gr oup o f those

who w ere subjugated as workers, subjects, slaves, and subordinates

of one kind or another . There was a privilege d and po werful class,

and ther e were the c ommon pe ople or subje cts. In HegelÕs view,
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the Fr ench Revolution o f 1789 made a substan tial, c oncr ete,

groundbr eaking change in this arr angement. The the or y tha t

everyone is born wi th c ertain na tur al rig hts had been pr esent in

peopleÕs minds thr ough the poli tic al the ories o f John Lock e

(1632-1704) and Jean-Jacques Rousseau (1712-1778), and had been

hin ted at in Roman Stoicism, but the Fr ench Revolution put these

ideas into pr actic e and gave them a social r eality.

Such ide as were emerging in the spiri t o f the time. A de cade

before, the Americ an Revolution c ame close to achie ving a level of

emancipa tion c ompar able to the Fr ench Revolution, wri ting in i ts

1776 Declaration o f Independenc e that Òall men ar e created equal,

that the y are endowed by their Cr eator wi th c ertain unalienable

Rights, tha t among these ar e Life, Liber ty and the pursui t o f

Happiness.Ó It cour ageously advanced these liber ating ide as,

althoug h it r emained a slave-holding socie ty in eig ht o f the 13

colonies and still ne eded to gr ow.

Hegel regarded the insti tution o f this ide a that everyone is fr ee in

principleÑan ide a that came into social clari ty in the la te 1600s and

1700sÑas radically tr ansforming the c ourse o f human histor y and as

comple ting a log ical pic tur e: early civiliza tions c onsider ed it r ational

and legitima te to oper ate according to the principle tha t onl y one

person is ( trul y) free. Later civiliza tions c onsider ed it r ational and

legitima te to oper ate according to the principle tha t some are free,

and contempor ary civiliza tions c onsider i t r ational and leg itima te to

oper ate according to the principle tha t all people ar e in principle

fr ee. Uneven social arr angements pr esentl y exist, and will c ontinue

to do so f or the f oreseeable futur e, but the c ontempor ary spiri t o f

the times has ad vanced to a poin t wher e their leg itimac y is always

subject to question.

Implici t in this de velopmen t is a log ical pr ogression fr om Òone,Ó

to Òsome,Ó to Òall,Ó the structur e of which g ives credence to the

proposi tion tha t human histor y is developing ac cording to a r ational

plan. In this lig ht, the histor y of war r eveals itself to be the ne cessary

means to arriv e at the univ ersal socie tyÑone governed by the

awareness that everyone is fr ee and equal, and tha t slavery of all
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kinds is wr ong. Karl MarxÕs hope to se e exploi tation some day

altoge ther r emoved fr om human socie ty is an expr ession of this

contempor ary spiri t.

Hegel anticipa ted tha t the futur e will r ealize the ide a of univ ersal

fr eedom mor e thor oughly, wi th humani ty in tegr ated in to a sing le,

rational, sociall y-balanc ed wor ld communi ty. Much c an be said and

speculated along these lines if w e ref lect upon the pr esent sta te

of the w or ld. The f orces of globaliza tion ar e intensif ying, onc e-

divide d countries ha ve been reunif ied, electr onic c ommunic ations

are extensiv e, and corpor ations e xtend their inf luenc e across

national bor ders. At the same time, other c ountries ha ve been

broken in to smaller par ts, and national and e thnic dif ferences

remain str ong in man y quar ters. I f HegelÕs vision o f a peaceful and

integr ated wor ld is to be r ealized, it is best c onceived as a distant

one, achieved onl y thr ough mor e patienc e and strugg le.

Art, Religion, and Philosophy in History

The section on c onsciousness in the Phenomenology displays an

impor tant f eatur e of how kno wledge develops: in the mo vement

fr om imme diate kno wledge, thr ough per ception, to scien tif ic

understanding, a t ten tion shif ts fr om the e xternal, sensor y wor ld

to non-sensor y objects of thoug ht, which in the c ase of scien tif ic

understanding tak es the f orm o f laws of natur e, mathema tic ally

expr essed.

When considering ar tistic, r elig ious, and philosophic al

communi ties in their ef for t to understand wha t is ultima tel y true,

Hegel saw the same kind o f pr ocess. Art, in his vie w,

characteristic ally expr esses the deepest in ter ests of humani ty in

an external sensor y form; r elig ion char acteristic ally expr esses them

thr ough sensuous men tal imager y and feeling; philosoph y does so in

pur e concepts. The mo vement fr om ar t, to r elig ion, to philosoph y,

has the same basic tr ajector y as that fr om imme diate kno wledge, to
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perception, to scien tif ic understanding: the e xpr ession of truth in

pur e concepts is achie ved thr ough a path tha t beg ins in the or dinar y

sensory wor ld. ÒSensation Ó and Òperception,Ó become clarif ied in the

realm of Òconception.Ó

Hegel def ined the distinc tiv e styles of expr essing truth in ar t,

relig ion, and philosoph y by associating them r espectiv ely wi th the

external w or ld, men tal imager y, and pur e conception. For e xample,

he regarded works of ar t f eaturing thr ee-dimensional ma terial as

their primar y medium o f expr ession to be par adigmatic w orks

insofar as their sta tus as ÒartÓ is concerned. Ther e are nonetheless

many varieties o f ar t, r elig ion, and philosoph y, and Hegel

accommoda ted these in his c onception o f historic al developmen t.

Some kinds o f ar t ar e exemplif ied by artifac ts whose substanc e

and meaning ar e embodie d in solid, thr ee-dimensional obje cts. For

Hegel, they consequentl y realize artÕs characteristic st yle of

expr ession and ar e consisten t wi th wha t ar t oug ht to be. Other

kinds o f ar t, less true to the na tur e of ar t i tself, ar e exemplif ied

by artifac ts whose substanc e and meaning ar e embodie d in t wo-

or one-dimensional me dia. Similar ly, some kinds o f r elig ion expr ess

themsel ves fundamen tall y thr ough myths and men tal imager y, and

exemplif y what r elig ion oug ht to be. Other r elig ions have a stronger

orien tation to wards the external thr ee-dimensional ph ysical wor ld,

while still others ar e mor e conceptuall y orien ted. It is the same

wi th philosoph y: some kinds o f philosoph y are mor e focused on

featur es of the e xternal w or ld, others ar e mor e imagistic, while still

others ar e mor e characteristic ally center ed on pur e concepts, as

philosoph y ought to be in H egelÕs view.

These varieties o f ar t, r elig ion, and philosoph y appear historic ally,

and Hegel describe d in his le ctur es how the y each arise, gr ow to

maturi ty, and then de cline. Ther e is a historic al period when ar t

realizes its char acteristic sculptur al form, but as histor y moves on

to a period wher e mental imager y becomes mor e effectiv e in

expr essing the de epest in ter ests of humani ty, art loses i ts

fundamen tal cultur al role as it g ives way to r elig ious expr ession.

Pictorial ar t, which is mor e akin to men tal imager y, according ly
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assumes a more impor tant cultur al role at this time to suppor t

relig ious expr ession.

In the same w ay, as histor y moves on to a period wher e pur e

concepts become mor e effectiv e in expr essing the de epest in ter ests

of humani ty, relig ion loses i ts fundamen tal cultur al role and g ives

way to mor e pur ely conceptual, philosophic al expr ession. Art f irst

gives way to r elig ion, and then r elig ion g ives way to philosoph y

as the main v ehicle f or humani ty to e xpr ess its most impor tant

spiri tual c oncerns.

As an example, w e can consider H egelÕs understanding o f ar t,

which in his le ctur es he tr eated as a sphere of i ts own, in c ontr ast to

how he thoug ht o f i t in the Phenomenology, as fused wi th r elig ion.

In accord wi th his c onception o f ar t as absolute spiri tÑwher e, by

Òabsolute spiri t,Ó we are speaking o f a communi ty tha t is inher entl y

orien ted to wards ultima te mat ters such as human me aning and

truthÑhe def ined ar t as a beautiful mode o f expr ession. He

understood Òbeaut yÓ as the sensory pr esentation o f absolute truth

or, mor e relig iousl y expr essed, the sensor y pr esentation o f the

divine. Ar t has many func tions, but H egel conceived of i t in i ts most

cultur ally impor tant manif estation, namel y, as expr essing thr ough

beaut y, mat ters o f absolute human c oncern. Ther e are other w ays

to expr ess the divine, or the absolute truth, but in H egelÕs view, art

does this char acteristic ally thr ough thr ee-dimensional f orms

Archi tectur e and sculptur e are the ar t f orms most fai thful to

what ar t oug ht to be, sinc e painting is t wo-dimensional, music is

one-dimensional, and li ter atur e is conceptual. Fr om a historic al

standpoin t, Hegel main taine d tha t ar chi tectur e is the par adigmatic

style of ar t f or the pr e-Gr eek civiliza tionsÑhe r eferr ed to the

geometric ally-f orme d Egyptian p yramids, whose c onstruc tion

consumed the in ter ests and ener gies of the en tir e societyÑand tha t

the par adigmatic st yle of ar t f or the Gr eek civiliza tion is sculptur e.

One cannot f ind mor e idealized and perf ected human f orms than

in classic al Greek sculptur e, and this is wher e we find the most

beautiful w orks of ar t Òas art.Ó

Greek philosoph y and r elig ion valued the human being abo ve
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all other sen tien t beings, appr eciating our r ationali ty and self -

consciousness, wi thout a t the same time e xploring the depths o f

passion tha t la ter char acteriz e Christiani ty. This cr eated the perf ect

condi tions f or ar t: the abstr act f orms o f the Gr eek sculptur es

matche d the r elativ ely unde veloped, althoug h str ongly human-

center ed understanding o f the human being t ypic al of Greek

philosoph y and socie ty. Hegel consequentl y main tains tha t in Gr eek

sculptur e, the material, thr ee-dimensional f orm c oincides perf ectl y

wi th i ts spiri tual c onten t, and tha t the f inest masterpie ces of Greek

sculptur eÑone can see this in their c ombine d str ength, ser enity, and

rationall y-ide alized formsÑar e the most be autiful tha t ar t, Òas art,Ó

can display.

Head of Apollo

HegelÕs discussion o f the Gr eeks and their be autiful ar t r efers to a

time when a c ertain men tali ty pr edomina ted, but this is not to sa y
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that ther e are no contempor ary vestiges of tha t men tali ty. There

are many cases where old outlooks persist be yond their appr opria te

time. I t is pr esent-da y common kno wledge tha t space extends

inf ini tel y in all dir ections and tha t each star is loc ated at a dif ferent

distanc e from earth. Still, when w e look at the stars a t nig ht, r efer to

the c onstella tions, and imag ine pic tur es of hun ters, horses, que ens,

bir ds, scorpions, ar chers, and such, suggeste d by the star pa t terns,

we are looking a t the sky as if i t w ere a painted dome, as people did

centuries ago.

Similar ly, we no longer appr eciate Gr eek sculptur e as did the

GreeksÑinfused wi th lif e, as if the sta tue o f Athena w ere Athena

herself, shining bef ore us wi th divine ener gy. Our philosophic al

awareness has changed, having gr own mor e inward, ref lectiv e,

conceptuall y orien ted, and distan t fr om the ide a of worshipping

physical items as a way to c ome in to c ontact wi th God, or the

absolute truth. N onetheless, a rudimen tar y version o f this men tali ty

lingers, as when pe ople visi t a wax museum and mar vel at the

apparent pr esence of some past historic al personage br ought back

to lif e in simula tion, or when the y pr ay to a sain tÕs bones, or to

the sta tue o f the sain t, as if i t w ere the sain t standing ther e. Some

regard the bones and sta tues as mer ely symbolic o f a hig her, mor e

non-tang ible r eality, but those who w orship the bones and sta tues

themsel ves as objects tha t ar e emanating an in trinsic, hol y ener gy,

display a mentali ty tha t is closer to the e arlier , Greek, artistic mode

of expr essing and appr ehending our de epest human c oncerns.

With the ad vent o f Christiani ty, wi th i ts shif t fr om the ancien t

Greek focus upon the e xternal w or ld to an orien tation to wards

feelings and men tal imager y as its main mode o f expr ession, Hegel

consider ed the r elig ious outlook to c ome in to i ts own during the

Middle Ages, and as such, to def ine the pr edominan t cultur al

at ti tude to wards ultima te r ealities f or tha t period. B y the time w e

reach HegelÕs era, roughly fr om the la te 1700s to the e arly 1800s,

wi th the philosophies o f Kant, Fich te, Schelling, and H egel, he

main taine d tha t philosoph yÑand we can include scien tif ic inquir y

here, insofar as i t is based on pur e concepts in ma thema tics, and
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we indeed liv e now in a scien tif ic and dig ital er aÑstarted to be come

centr al in the cultur al fabric as an expr ession of absolute truth.

Whether H egel was corr ect about these historic al pat terns is

uncle ar. But the inf luenc e of Kar l MarxÕs communist philosoph y,

inspir ed in par t by Hegel himself, tha t spr ead across the w or ld

during the 20th c entur y and inf luenc ed especiall y the socie ties

of Russia, China, and their sa tellites, pr ovides some evidenc e that

Hegel had a sensitivi ty to the w orkings o f wor ld histor y and the

emerging inf luenc e of philosoph y as a wor ld-historic al discipline.

Insofar as mathema tics is a pur ely conceptual discipline and r esides

at the basis o f scien tif ic inquir y, contempor ary cultur e is being

driv en by a discipline tha t is based on pur e concepts, sinc e scientif ic

knowledge tends to c arr y the most a uthori ty and truth in our w or ld.

Hegel main taine d tha t philosoph y pr oper is the hig hest discipline

that is c onsti tute d by pur e concepts. Mathema tics is a solid step

beyond m ytholog y and stands as philosoph yÕs cultur al precursor .

One of the notable aspe cts of HegelÕs account o f wor ld histor y is

that he f ormula ted i t in a self -c onscious manner , always sensitiv e

to being able to e xplain ho w i t is possible f or him to c onstruc t

a philosophic al system tha t expr esses the absolute truth. H is

Phenomenology is an aspect o f this e xplanation, as i t w orks thr ough

level after le vel of kno wledge until i t r eaches a full y compr ehensive

state of absolute kno wledge. His philosoph y of histor y as the basis

for his histor y of philosoph y is another , as he traced the c ourse o f

wor ld histor y and philosoph y to a poin t wher e his own pr esence

in the histor y of philosoph y emer ged as the culmina tion o f a

2000- year developmen t o f human thoug ht. Consisten t wi th his

own st yle of philosophizing, H egel saw himself as a philosopher

who is par ticipa ting c entr ally in the lar ge-scale movement o f

philosophic al thoug ht in gener alÑÒPhilosoph yÓ as a kind of

personageÑand g iven his understanding o f the histor y of

philosoph y, justif ies his assertion tha t his philosoph y captur es the

absolute truth.
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Some critical reflections

We have been describing H egelÕs philosoph y sympathe tic ally, aiming

to c onsider his thoug ht as he in tende d its br oad outlines to be

grasped. Many questions none theless arise, if w e turn a mor e

cri tic al eye towards his outlook.

A frequent cri ticism is the dif f icult y of disc onf irming H egelÕs

account o f histor y. Suppose one w ere to ar gue tha t the t wo

devastating W or ld Wars of the 20th c entur y, the continue d conf lic ts

of the curr ent centur y, the dr amatic incr ease in electr onic

surveillanc e, the pr evailing an tagonism among r elig ious and

poli tic al groups, and the persisten t thr eat o f nucle ar war, all show

that human socie ty is not making an y real pr ogress in relation to

fr eedom, self -c onsciousness, mutual r espect, and a sense of friendl y

communi ty.

The Hegelian r esponseÑand this is wher e one can become

concerned wi th the v alidi ty of HegelÕs viewÑis that if another

wor ldwide c onf lic t w ere to oc cur , then this w ould not c onsti tute

str ong evidenc e that H egel was mistaken. For such a conf lic t should

be understood as an instanc e of the se cond, ÒoppositionalÓ or

Òanti the tic al,Ó phase in the dialectic al pr ogress of social gr owth.

Here the cri tic w ould poin t out tha t this r esponse implies tha t

no historic al episode, no ma t ter ho w awful or de vastating, c an

effectiv ely count against H egelÕs view. In HegelÕs favor, thoug h,

organizations such as the Uni ted Nations and mor e recentl y, the

European Union, ha ve emerged sinc e Wor ld War II tha t aim to

foster an a tmospher e of cooper ation and in ter dependenc y between

nations. And these ar e only t wo of the hundr eds of similar e xamples.

Another cri ticism o f HegelÕs thoug ht is mor e local. In principle,

follo wing the struc tur e of self -c onsciousness, he w ould ide ally

describe de velopmen t in all spher es of lif e and inquir y as involving

a process of opposition and r econcilia tion, fr om A, to not-A , to an

amalgam of A and not-A . This is not the pa t tern, ho wever, of many

of his own analyses.
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Althoug h the thr ee main c omponen ts of his system, Òlogic,Ó

Ònatur e,Ó and Òspiri tÓ follo w this primar y dialectic al pat tern o f

opposition and r econcilia tion, some o f the smaller -sc ale

movements inste ad have a ÒriseÓ and ÒfallÓ quality. In his histories

of ar t and r elig ion, f or instanc e, he used a model tha t r efers to an

early stage, a matur e or pinnacle stage, and a degener ate stage.

Furthermor e, he sometimes use d a Ògradual and continuous rise Ó

model, as in the mo vement o f kno wledge fr om sensor y per ception

to pur e conception, as w ell as in the histor y of philosoph y, which

culmina tes in his o wn philosophic al system. Hegel was

fundamen tall y in ter ested in gr owth, but he c alled upon thr ee

dif ferent models to e xpr ess it, onl y one of which is diale ctic ally

struc tur ed.

Ther e is also a Eurocentric quali ty to H egelÕs philosoph y. He did

not ha ve an extensiv e knowledge of philosophic al thoug ht as it

developed, for example, in I ndia and ChinaÑa de velopmen t

compar able to W estern philosoph y in i ts sophistic ation. H e tende d

to assume tha t the e arly thoug ht in non-W estern cultur es remained

relativ ely constan t in substanc e over the c enturies. This, ho wever,

compar es unfavorably to r eferring to P lato and Aristotle as the

figur es of Western philosoph y, requiring us to look no fur ther to

grasp the essence of the histor y of Western philosoph y. Such a

conception o f Western philosoph y would r ender H egelÕs own ide as

insignif icant as a mere footnote to the ancien t Gr eeks.

Another obje ction, less c onvincing, is tha t H egelÕs philosoph y is

essentiall y totali tarian. W hen Hegel describe d the hier archy of

communal or ganizations in the Phenomenology, the Philosophy of

Right, and the Philosophy of Spirit , he began wi th the famil y and

conclude d wi th Òthe stateÓ as the most developed poli tic al

organization. Fr om this, g iven how Òthe stateÓ is frequentl y regarded

as an oppressive enti ty, one mig ht belie ve that H egel advocated

totali tarianism and tha t his philosoph y suppor ts oppr essive and

mor ally objectionable r egimes.

We have seen repeatedly, thoug h, how HegelÕs conception o f the

highest f orm o f communi tyÑhis ide a of spiri tÑenvisions pe ople

98 | Absolute Spiri t: Art, Relig ion, Philosoph y



living toge ther wi th a developed mor al consciousness, tr eating e ach

other as e quals, and par ticipa ting join tl y in go vernmen tal de cision

making, as one w ould ha ve thr ough voting and r epresentativ es.

Hegel located social r elationships tha t oper ate according to master -

slave relationshipsÑand this c an be extende d to the r elationship

between a dic tator and a subje cted popula tionÑa t a much lo wer

level of spiri tual de velopmen t, so i t is inac cur ate to main tain tha t

HegelÕs idea of the endpoin t o f the de velopmen t o f the sta te w ould

be a totali tarian go vernmen t.

Another cri ticism along r elated lines is tha t H egelÕs philosoph y

submer ges each person in to a gr oup collectivi ty and ther eby

offends our sense o f individual fr eedom. This kind o f view is

advanced by those who main tain tha t everyone is absolutel y fr ee

and tha t extensiv e involvement in c ommunal lif e is a mere option,

not a r equir ement.

The sociall y matur e value tha t H egel placed on c ommuni ty

par ticipa tion issues fr om his philosoph yÕs foundation in the

struc tur e of self -c onsciousness. He argued tha t w e natur ally seek

the r ecogni tion o f other pe ople to e xpand our sense o f self -

awareness, and that this na tur ally leads us into c ommuni ty

par ticipa tion. H e would r egard any outlook tha t upholds

individuali ty above communi ty as spiri tuall y unde veloped and

contr ary to our na tur e as self-c onscious beings.

That w e natur ally gravitate in to c ommunal lif e does not impl y tha t

our fr eedom must be sacrif iced. Ideally, we would all par ticipa te

dir ectl y or indir ectl y in the f ormula tion o f our c ommuni tyÕs or

stateÕs rules and la ws, and by doing so, liv e in accord wi th la ws tha t

we oursel ves have helped insti tute, man y of which w ould include

the r espect f or priv acy, freedom o f speech, and such. I n this sense,

we would be ac ting fr eely, not as mer e individuals, but as members

of a genuine c ommuni ty tha t w orks together to r espect our

personal in tegri ty.

The pr oblem is tha t as the c ondi tion o f the w or ld pr esentl y

stands, this kind o f communi ty on the wider sc ale remains a distan t

ideal. To advance the si tuation, H egel would pr escribe tha t people
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organize to question and r eform e xisting go vernmen tal struc tur es

for the sak e of pr omoting a mor e extensiv e and inf orme d

par ticipa tion o f the popula tion a t lar ge and a greater r espect f or

individuals. For H egel, univ ersali ty and individuali ty ideally go

together , wher e neither domina tes the other .

100 | Absolute Spiri t: Art, Relig ion, Philosoph y



8. HegelÕs Influence

A mong the billions o f people in the w or ld, many have never

heard of Hegel. Many of those who r ecogniz e his name ar e

unaware of his main ide as. Hegel was nonetheless one o f the most

inf luential think ers in the histor y of Western philosoph y and has

had a tr emendous impac t on the w or ld. He is a towering f igur e

wi thin an e xclusiv e league of outstanding think ers tha t includes

Plato, Aristotle, and Kan t. H is philosophic al statur e compar es to tha t

of Milton and Shak espeare in the f ield o f English li ter atur e, to

Galileo and Newton in ph ysics, and to Bach and Be etho ven in music.

ÒCommunism Ó and ÒMarxismÓ are household w ords, but

ÒHegelianism Ó is not. Without H egel, thoug h, ther e would ha ve been

no Marx, f or H egelÕs philosophic al methodÑone tha t at tends to

developmen tal pr ocesses structur ed according to a pa t tern

involving the r econcilia tion o f oppositesÑis a t the basis o f MarxÕs

understanding o f human histor y. The dif ference is that MarxÕs

orien tation is mor e economic ally-gr ounde d, for he w as convinc ed

that the best w ay to understand human socie ty is to e xamine ho w

people w ork and make a living f or themsel ves.

MarxÕs view is comple x, but H egelÕs inf luenc e shows itself in

MarxÕs understanding o f how, wi thin an elemen tar y capitalist

fr amework, the oppositional r elationship be tween emplo yers,

understood to be o wners o f pr oper ty, and their w orkers, plays itself

out. I n this e conomic arr angementÑwe speak here

schematic allyÑemplo yers hir e workers to mak e a saleable pr oduc t,

pay the w orkers as minimall y as possible for their labor , collect the

workersÕ produc ts as proper ty, and then sell those pr oduc ts for as

high a pric e as possible. From these sales, emplo yers accumula te

prof its and gr ow incr easingly wealthier than the w orkers. As the

process continues, the gap in w ealth be tween the pr oper ty owners

and the w orkers widens, and the w orkers ultima tel y become

impo verished and enslaved.
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As the popula tion o f workers incr eases and the numbers o f

emplo yers/o wners de creases through competi tion among the

emplo yers themsel ves, the asymmetr y between owners and

workers in both numbers and w ealth r eaches a tipping poin t wher e

the w orkers r ebel, cast out the emplo yers/o wners, and assume

ownership o f the me ans of pr oduc tion. The w orkers consequentl y

become w orker-o wners, and as such, r econcile the f ormer social

opposition be tween the t wo classes of owners and w orkers. MarxÕs

debt to H egel resides in his adoption o f a style of analysis that

proceeds according to a pa t tern o f opposi tion and r econcilia tion.

MarxÕs ideal end-sta teÑa wor ld commune wher e ther e is no

longer domina tion and e xploi tation o f one social class o ver

another Ñis also indebte d to H egel, for i t matches H egelÕs idea of the

realization o f absolute spiri t. Hegel speaks of absolute spiri tÑthe full

social r ealization o f a global social c onsciousness char acteriz ed by

an ÒIÓ that is Òwe,Ó and a ÒweÓ that is ÒIÓÑwi th r elig ious overtones, as

if i t w ere a society of perf ect mor al agents, or a socie ty of Jesus-

f igur es. But if w e adopt a less ide alized and less r elig iousl y-r esonant

version o f this social ide al, it will appr oach how Marx en visione d the

perf ected human c ondi tion. Understanding the w ord Òcommunism Ó

as Òcommune-ism Ó reveals the friendl y and cooper ativ e natur e of

both H egelÕs and MarxÕs visions for the optimal human socie ty.

MarxÕs theor y of histor y is aptl y describe d as Òhistorical

materialism. Ó It contains some diale ctic al aspects, such as the one

describe d above, but i t also includes man y non-diale ctic al featur es.

During the e arly 20th c entur y, Marxist the orists in the So viet Union

developed a version o f Marxism tha t has mor e pronounc ed and

thor oughgoing diale ctic al quali tyÑone closer to H egelÕs style of

thinking, e xcept tr anslated and tr ansforme d dir ectl y in to a

materialist mode, i.e., a Òdialectic al materialism. Ó If one is familiar

wi th H egel, the Soviet Marxist li ter atur e will strik e a familiar chor d.

During the same timeÑthe 1930sÑ HegelÕs thoug ht en ter ed French

intelle ctual lif e signif icantl y thr ough the w ork of Alexandr e Koj• ve

(1902-1968), whose captiv ating le ctur es on HegelÑlater publishe d

in 1947 as Intr oduction to the R eading of HegelÑwere at tende d by
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the psy choanalyst Jacques Lacan (1901-1981) and the philosopher

and phenomenolog ist, Ma uric e Merleau-Ponty (1908-1961), among

others who be came inf luential in Fr ench li ter atur e, anthr opolog y,

and philosoph y. Koj• ve was an imaginativ e and pr ofound

interpr eter , who, understanding H egel thr ough a Marxist lens,

emphasized the superiori ty of the sla ve (or w orker) in HegelÕs

master -slave inter action, along wi th the me aning fulness o f wor ld

histor y.

One of the r easons for H egelÕs appeal is the amenabili ty of his

master -slave discussion f or illumina ting spe cif ic kinds o f

oppr essor-oppr essed relationships, such as the man-w oman

relationship, as e xplor ed by Simone de Be auvoir (1908- 1986) in The

Second Sex (1949), and the c olonial r elationship, del ved in to b y

Frantz Fanon (1925-1961) inBlack Skins, White M asks (1952). Hegel

had an insig ht in to the inher ent social inade quacy and frustr ation

that en ter in to all dominanc e-submission r elationshipsÑand these

extend fr om one na tion domina ting another , one relig ious gr oup

domina ting another , and one set o f corpor ations domina ting other

smaller businesses, to one individual domina ting another . No mat ter

wher e or when one liv es, Hegel appr eciated tha t i t w ould not w ork

effectiv ely in terms o f our human ne ed to enhanc e our self -

awareness, either a t the individual or gr oup le vel, to be in volved

in dominanc e-submission r elationships. Onl y when pe ople r espect

each other as e quals can our humani ty shine thr ough pr oper ly in a

condi tion o f mutual r ecogni tion.

What is slo wly emer ging fr om this c onsider ation o f HegelÕs

inf luenc e is that he is among the most po werful ad vocates of social

integr ation and e quali ty on a global scale. He understood the

necessity of war, but saw i t as needed for a futur e time when

univ ersal friendliness w ould be the rule. This is c ontr ary to the

present w or ld and cultur al situation wher e we have sharp

antagonisms be tween in ternall y-in tegr ated social uni ts tha t ar e

perhaps friendl y among themsel ves and show gr eat spiri t in H egelÕs

sense of the w ord, but r emain hostile to others. W e speak here

of social oppositions arising fr om in tense nationalism, in tense
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relig ious iden ti ty, intense poli tic al par ty membership, in tense

corpor ate iden ti ty, and so on, wher e solid, hig hly-or ganized groups

of people set themsel ves against each other .

With r espect to this ide a of social in tegr ation, i t is w or th

mentioning a r elativ ely less known Fr ench the orist whose outlook

had a str ong Hegelian f lavorÑPierr e Teilhar d de Char din (1881-1955),

a paleontolog ist, geolog ist, and Jesuit priest, some times r eferr ed to

as the Òpatr on saint o f the in terne t,Ó whose writings w ere censored

by the Roman Catholic Chur ch during his lif etime. Fr om his

examination o f inanima te natur e, plant, animal, and human

developmen t tha t he summariz ed in The Phenomenon of Man (1955),

Teilhar d appr ehended everything de veloping along a pa th o f

incr easing in tegr ationÑone tha t culmina tes in a sing le, human social

consciousness. Teilhar dÕs vision is essentiall y Hegelian, but i t has a

mor e contempor ary scientif ic basis combine d wi th a mor e relig ious

style of expr ession.

Along similar sociall y unif ying lines, but mor e temper ate and less

speculativ e, HegelÕs inf luenc e extende d in to German philosoph y of

the 20th c entur y, perhaps most salien tl y in to hermeneutics, also

known as the the or y of in terpr etation. One o f the le ading the orists

in this f ield, H ans-Georg Gadamer (1900- 2002), understood tha t the

act o f in terpr eting an ything in volves a blend between what the te xt

(or any item o f in terpr etation ) itself says and what the in terpr eter

brings implici tl y to the in terpr etation. This Òfusion o f horiz onsÓ is

Hegelian in i ts inher ent optimism: ther e can always be a ÒfusionÓ

between opposing vie ws, for no ma t ter ho w deep the c onf lic t mig ht

be wi th another te xt, person, time period, and so on, ther e is always

some common linguistic gr ound upon which some agr eement and

mutual understanding c an be forged. GadamerÕs essentiall y friendl y

at ti tude to wards interpr etation and c onversation e xhibi ts an

advanced social c onsciousness in H egelian terms, qui te unlik e the

skeptic Õs confr ontational, disagr eeable, dif ference-emphasizing

Òno.Ó

As mentione d, Hegel was himself sensi tiv e to issues of

interpr etation, f or he asked how i t w as possible for him to in terpr et
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human histor y clearly enoug h to appr ehend the absolute truth tha t

under lies i t. In this quer y, he was motiv ated by centr al principles

of KantÕs theor y of kno wledge, for Kan t emphasiz ed tha t in our

experienc e we always bring along wi th us a set o f pr esupposi tions

fr om log ic, and ar e compelle d to in terpr et the w or ld in a log ical way.

Hegel appr eciated the inher ent log ical natur e of the w or ld as well,

but as w e know, he did not r egard the appe arance of r ationali ty as

mer ely a featur e of how humans ne ed to think about things.

Hegel applie d KantÕs insight in a dif ferent w ay, mor e historic ally,

understanding tha t in e very in terpr etation, w e carr y along wi th

us the spiri t o f the times in which w e live. Today, for example,

we are inevitabl y guide d by a set o f pr ejudgmen ts condi tione d by

scientif ic kno wledge and computeriza tion. H egel resolved this issue

by arguing tha t he w as living in a historic al period wher e the truth

had f inall y revealed i tself, while also r ecognizing a long r oad ahead

during which i t w ould de epen and develop fur ther . Althoug h HegelÕs

position about living a t an absolute poin t in histor y is debatable, i t

stands as a mat ter o f HegelÕs inf luenc eÑand also KantÕsÑthat w e can

see well in GadamerÕs theor y of in terpr etation ho w our backgr ound

presupposi tions must al ways be consider ed when in terpr eting

anything, f or whe ther w e realize it or not, our in terpr etation will

contain those pr esupposi tions as an implici t bias.

The critics and neo-Hegelians

We have spoken about H egelÕs inf luenc e in a posi tiv e manner , but

ther e is an alterna tiv e way to understand his philosoph yÕs historic al

impac t, namel y, in terms o f those who r eacted str ongly against

him to de velop inf luential st yles of their o wn. Among his e arliest

antagonists w ere S¿ren Kier kegaard (1813-1855) and Arthur

Schopenhauer (1788-1860), both o f whom r eacted against H egelÕs

reason-based philosophic al system of the w or ld.

Aside fr om r egarding H egelÕs system as unr ealistic and impossible
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to c omple te, Kier kegaard found tha t H egel wr ote his philosophic al

system fr om a standpoin t so lo fty, that individual pe ople

disappeared in to mer e specks wi thin the gr eat f low of human

histor y. Like a cartogr apher, Hegel was mapping the terr ain of

reality itself, and had no time to talk about the struc tur e of the

veins on, so to spe ak, an arbi tr ary leaf. In Kier kegaardÕs view, such

an arbi tr ary leaf, however, is what each of us is, and a philosoph y

that overlooks wha t w e are as individual c enters o f experienc e is

f lawed. On his o wn tombstone inscription, he wishe d to ha ve simpl y

the w ords, ÒThe individual. Ó

As for Schopenha uer, he rejected HegelÕs view because he could

discern no pr ogress in human histor yÑpeople f ight no w just as

they did bef ore, only wi th mor e powerful w eaponsÑand he could

not imag ine ho w cr eating the perf ect socie ty could e ver justif y

the suf fering tha t has alr eady taken place. In Fyodor Dostoe vskyÕs

novel, The Brothers Karamazov (1879), the char acter I van Karamazov

expr esses this same Schopenhauerian obje ction r egarding the

impla usibili ty of justif ying human suf fering thr ough an appeal to a

futur e perf ect socie ty. IvanÕs view is tha t the terrible suf fering o f a

single infan t is not w or th i t, because everyone elseÕs good for tune

does not er ase the fact tha t the infan t suf fered.

Schopenhauer also disagr eed wi th H egelÕs view tha t the

foundation o f the w or ld is r ational, understanding i t r ather as a

blind and senseless ur ge, whose materializa tion as the w or ld of

sentien t beings doome d to suf fer and die senselessl y, is a cosmic

mistak e. Both Schopenha uer and Kier kegaard foreshadowed 20th-

centur y views tha t r egard the w or ld as absurd, as in the Fr ench

existen tialism o f Jean-Paul Sartr e and Alber t Camus.

HegelÕs positiv e inf luenc e at the end o f the 19th c entur y and

the f irst de cades of the 20th e xtende d to Bri tish philosoph y in a

group o f f igur es called the ÒBri tish I dealists.Ó These included John

McTaggart (1866-1925), F. H. Bradley (1846-1924), T. H. Green

(1836-1882), Bernard Bosanquet (1848-1923) and R. G. Colling wood

(1889- 1943). Among their be t ter -kno wn w orks is BradleyÕs,

Appearance and Reality (1893). Althoug h inspir ed by Hegel, their
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works have a more contempor ary quali ty and conceptual

refinemen t, and ar e best referr ed to as neo-H egelian.

In cri tic al reaction to these ne o-H egelians were some of their

equally-talen ted studen ts such as Ber tr and Russell (1872-1970) and

G. E. Moor e (1873-1958). Their orien tation w as more

commonsensic al, and the y rejected views such as BradleyÕs that

asserted the Òunr ealityÓ of space and time. Soon joine d by the

philosopher Lud wig Wi t tgenstein (1889- 1951), their work ini tia ted a

new st yle of philosoph yÑanalytic philosoph yÑthat w as motiv ated by

new disc overies in ma thema tic al log ic by Got tlob Fr ege (1848-1925),

an in ter est in the philosoph y of language, and a r espect f or the

results o f scien tif ic inquir y. This st yle of philosoph y became centr al

to 20th- and pr esentl y, 21st- centur y philosoph y in Bri tain and the

Uni ted States. Analytic philosoph y has been a profound, extensiv e,

produc tiv e, and rebellious r eaction to the H egelian legacy tha t

continues to this da y.

Conclusion

HegelÕs Philosophy of Right mentions tha t onl y in r etr ospect is i t

possible to understand the pa th o f wor ld histor y, since it ne eded to

develop to i ts pr esent poin t f or anyone to be able to se e clearly what

had been happening thr oughout the ages. H egel said this wi th an air

of sadness, ref lecting upon the dif f icult y of te aching the w or ld wha t

it oug ht to be. I n the past, this w as not possible, sinc e wisdom, the

Òowl of Miner va,Ó flies onl y at dusk, i.e., af ter the da y is done.

HegelÕs Inf luenc e | 107



Silver T etr adrachm, Athens (480-420 B.C.E)

HegelÕs indeed aimed to te ach the w or ld wha t i t oug ht to be, and

if he w as fundamen tall y corr ect, w e now have an idea of wha t to

expect and wha t to w ork to wards. In this r espect, HegelÕs remark

about the o wl of Miner va can be appr eciated in a dif ferent lig ht:

inste ad of viewing histor y as having r eached a poin t o f closur e by

finall y bring ing our univ ersal equali ty in to vie w, we can understand

it as having begun a ne w day, wher e everyone kno ws in their he arts

that people oug ht to be living in a friendl y manner toge ther , globall y.

We are aware that w e ought to be going to wards establishing a

univ ersal, globalist spiri t tha t r espects social dif ferences as well

as integr ates those dif ferences into a genuine c ommuni ty. The

endpoin t and lesson o f HegelÕs philosoph y, in sum, is the goal o f

wor ld peace towards which he belie ved we should all be w orking.

The follo wing image c onveys this spiri t o f HegelÕs philosoph y well:
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Handshake with the E ye of God Ð From Steyr , Austria, c.
1800

From our brief sur vey of HegelÕs philosoph y, a set o f insig hts and

principles has emer ged, which w e sum up her e:

1. It brings us closer to the truth to appr eciate everything as par t

of a larger pr ocess that goes beyond the pr esent momen t. I f we

see a child pla ying in the pla yground, f or example, i t helps to

envision tha t child as i t will gr ow in to an adult. I f one sees an

older person si t ting on a par k bench w atching the child pla y, it

helps to r emember tha t decades ago, that person w as once a

child who pla yed in a playground. To understand oursel ves we

must understand our histor y. In contr ast, it tak es us away fr om

the truth to r est conten tedly and conf iden tl y wi th f irst

impr essions, wi th wha t appears Òimmediatel y,Ó with wha t is
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appears as self-eviden t, wi th wha t appears as the latest

fashion, and wi th wha t appears to be unquestionable. W e are

always involved in a pr ocess, the inher ent natur e of which is to

become mor e complic ated and in ter esting the mor e we think

about the si tuation.

2. It brings us closer to the truth to r ealize that each one of us is

par t o f the w or ld as a whole, tha t the same na tur al processes

f low thr ough us as they f low thr ough all the tr ees, clouds, and

sky tha t surr ound us. W hen we look at any object, we

consequentl y see oursel ves in the obje ct and f eel at home in

the univ erse.

3. It brings us closer to the truth o f what w e are as self-c onscious

human beings, to r elate to others on a balanc ed and even basis

that f osters mutual, e qual, and friendl y recogni tion o f one

another . Dominanc e and submission r elationships ar e

essentiall y frustr ating and ne ver pr ovide the r ecogni tion and

respect tha t w e implici tl y seek as self-c onscious beings.

4. It brings us closer to the truth to a void mistaking the symbols

and tok ens of our social, in telle ctual, and spiri tual goals f or the

goals themsel ves. Merely owning a c opy of HegelÕs

Phenomenology of Spirit and placing i t on one Õs bookshelf as a

display of in telligenc e could be self -de ceptiv e; it is essential to

stud y the book and absorb i ts ide as. Merely placing a sta tue o f

the Buddha, or Jesus, on oneÕs table as a symbol of spiri tuali ty

could also be self -de ceptiv e; it is essential to stud y the

meaning o f their message.

5. It brings us closer to the truth to r ealize that each of us is

always growing, and tha t f or every obstacle, ther e is a path to

overcoming the frustr ations i t imposes. Even when facing

death and the termina tion o f oneÕs consciousness, ther e are

alterna tiv e ways to in terpr et the si tuation, some o f which ar e

mor e positiv e, stronger , and healthier than others. Gr owth and

developmen t in one Õs outlook is al ways possible.

6. It brings us closer to the truth to think concr etel y, especiall y

about other pe ople. One r eads in the ne wspaper tha t a person

110 | HegelÕs Inf luenc e



is an Òabuser,Ó Òthief,Ó Òterrorist,Ó Òhero,Ó Òpatriot, Ó or

Òhumanitarian.Ó Whatever the sing le-dimensional labels ma y

be, it r emains tha t the individuals ar e living, f lesh-and-blood

peopleÑhusbands, wiv es, sisters, brothers, sons, da ughters,

nephews, nieces, grandmothers, gr andfathersÑ who have done

both good and bad in their liv es, people who ha ve helped and

not helpe d others upon oc casion, people who ha ve loved and

hated, people who ha ve had momen ts of happiness and

suffering. Thinking mor e multi-dimensionall y and in a less

cartoon-lik e way, is truer -to-lif e and mor e intelle ctuall y

matur e.

7. It brings us closer to the truth to understand tha t wha tever

perspectiv e we happen to ha ve, it has i ts limi ts, and tha t i t will

inevitabl y grow in to a mor e compr ehensive perspectiv e, as

long as we experienc e it to i ts limi t and allo w i t to br eak down

in a natur al manner . No relig ious, poli tic al, or nationalistic

iden ti ty, for example, is absolute or f inal in the de veloping

wor ld in which w e are immerse d. Each perspectiv e will

tr ansform in to a mor e matur e form as time goes on.

It is a pi ty tha t man y people scoff at H egelÕs philosoph y in ignor ance

and pr ejudic e, for i t contains some v aluable lessons. They are useful

not onl y for becoming a be t ter personÑboth as an individual and as

a citiz en, and for living in gr eater touch wi th the truthÑbut also f or

helping to r ealize our shar ed human in ter est in living toge ther in

peace.

HegelÕs Inf luenc e | 111





Suggested Reading

M any books have been publishe d on H egelÕs philosoph yÑtoo

many to list her e. I have chosen a few help ful and

note wor th y books tha t pr esent H egel along the tr aditional lines se t

for th in the pr esent w ork.

Lauer, Quentin. A Reading of HegelÕs Phenomenology of Spirit . New

York: Fordham Univ ersi ty Press, 1982.

This book describes the c onten ts of HegelÕs

Phenomenolog y in a section-b y-section manner . It is cle arly

wri t ten, r eadable, and does well in being true to H egelÕs

work. The analyses are accur ate and the ac companying

historic al inf orma tion is useful, but not e xcessive. It strik es

a good balance between an inf ormal w ork on H egel and a

highly technic al one.

Pinkard, Terr y. Hegel: A Biography. Cambridge: Cambridge

Univ ersi ty Press, 2000.

This is an outstanding biogr aphy of Hegel, wri t ten in the

highly respected Cambridge Univ ersi ty Press series of long

and detaile d biogr aphies of major philosophic al f igur es. If

one is in ter ested in f inding out some par ticular de tails about

HegelÕs life, this is a r eliable book to c onsult.

Redding, Paul. ÒG. W. F. Hegel.Ó Stanford Encyclopedia of

Philosophy. Online at: ht tps:/ / plato.stanf ord.edu/en tries /hegel /

This enc yclopedia ar ticle is useful in i ts exposi tion o f how

Hegel has been understood b y an arr ay of contempor ary

Hegel in terpr eters, some o f whom ur ge that w e disr egard

most o f the H egelian metaph ysics, and some of whom r esist

this an ti-me taph ysical movement. I t also contains a good

bibliogr aphy for fur ther scholar ly reading. The Stanford

Encyclopedia of Philosophy is note wor th y in i ts mission to

present ar ticles tha t r epresent the cut ting-e dge of
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scholarship, so the y are useful f or disc overing wha t has been

happening r ecentl y in academic r esearch.

Solomon, Rober t C. In the Spirit of H egel. Oxford: Oxford

Univ ersi ty Press, 1983.

This is a compr ehensive presentation ( 668 pp.) of HegelÕs

Phenomenology by an excellent wri ter and philosopher , done

in a conversational, appr oachable, yet academically-

inf orme d style. It is a pleasure to r ead.

Stace, W. T. The Philosophy of Hegel: A Systematic Exposition.

London: Macmillan Publishing, 192 4/Do ver Publishing, 1955.

Str aightf orward, sympathe tic, and c omple te exposi tions o f

HegelÕs system of philosoph y are rare. These days, they are

out o f fashion. This book, orig inall y publishe d in 1924, gives a

reliable pr esentation o f HegelÕs Logic, Philosoph y of Natur e,

and Philosoph y of Spiri t in a sing le volume. I t comes wi th a

useful, lar ge-sheet, ÒDiagram of the H egelian Philosoph yÓÑa

real gemÑtha t pr ovides an overview of the system in i ts

entir ety.
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A Word from the Publisher

Thank you for r eading Simply H egel!

If you enjoyed reading i t, w e would be gr ateful if y ou could help

others disc over and en joy it too.

Please review i t wi th y our fa vori te book pr ovider such as Amaz on,

BN, Kobo, iBooks and Goodr eads, among others.

Again, thank y ou for y our suppor t and w e look f orward to o ffering

you mor e great r eads.

116 | A Word fr om the Publisher


	Simply Hegel
	Simply Hegel
	Contents
	Praise for Simply Hegel
	Other Great Lives
	Series Editor's Foreword
	Preface
	Acknowledgements
	Hegel’s Life and Times
	Self-Consciousness
	Christianity and the Early Hegel
	The Phenomenology of Spirit I: The Truth is the Whole
	The Phenomenology of Spirit II: The Ascent to Absolute Knowledge
	Hegel’s System: Logic, Nature, Spirit
	Absolute Spirit: Art, Religion, Philosophy
	Hegel’s Influence

	Suggested Reading
	About the Author
	A Word from the Publisher

